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FOREWORD

GEORGE W. MACRAE, S.J.

The ancient Jewish and Jewish-Christian documents that are here called Pseud-
epigrapha have in their long history been both problematic and promising in both
Jewish and Christian communities. It is heartening to observe that the very
publication of this new collection testifies more to their promise than to their
problems. An ancient witness to both problem and promise can be found within
two late books of the New Testament itself. The Epistle of Jude, in its strong
antiheretical polemic, refers at least twice to the language of the book we call
1 Enoch and in a third instance quotes it in an authoritative manner as prophetic.
It also refers to a legend about the body of Moses known to us in the book called
the Assumption of Moses. The Second Epistle of Peter, generally regarded as the
latest of the New Testament books, incorporates much of Jude into its second
chapter, but it is very careful to excise all of the allusions to the Pseudepigrapha.

The problem to which this situation points is that of the canonical status of the
Pseudepigrapha in early Christianity—and the consequent propriety or impropriety
of citing them in public documents. Clearly the authors of Jude and 2 Peter reflect
different views. This problem persisted for centuries in the Church and can further
be seen in the reluctance of some churches to accept Jude into the New Testament
because of its controversial sources. In the synagogue the problem did not persist
so long, and the decision was clearly against the Pseudepigrapha. _

The promise to which the episode of Jude and 2 Peter points is the value of
studying the Pseudepigrapha for a better understanding of prerabbinic Judaism and
of the religious matrix of Christianity. Whatever canonical decisions were taken
by the official leadership, it is clear that in popular religious circles, especially
Christian ones, this literature continued to be prominent and to influence thought
and piety. ’

The most recent decades have seen an astonishing rebirth of scholarly interest
in the Pseudepigrapha, and these volumes are an excellent guide to much of it.
The renewed interest has been and continues to be stimulated in part by new
manuscript discoveries. One thinks of the Dead Sea Scrolls among others. These
have provided access to much more extensive knowledge of Judaism in the period
immediately following the Old Testament. But perhaps even more important than
such a largely accidental factor as manuscript discoveries has been the ever
increasing acceptance of historical-critical method on the part of students of the
Bible at all levels. To study the Bible by this method involves knowing as much
as one can about the biblical world in all of its facets. And this of course includes
knowing the Jewish and Christian religious literature that ultimately did not become
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part of the Bible. What we find, as these volumes show, is a bewildering variety
of ideas, styles, and literary genres that is as diversified as the Bible itself yet
often quite different from it. One of the merits of this edition, especially when
compared to the few earlier ones in modern languages, is that it is inclusive rather
than exclusive. It includes much more of the surviving literature than others have.
Thus it affords a rich insight into the creative religious imagination from a singularly
important formative period in Western religious culture.

Readers of these volumes and those who consult them for reference should
include scholars and teachers, students, and any others who have an interest in the
biblical world. All will be grateful to the many scholars who have contributed to
the work. But more especially, they will have an enormous debt of gratitude to
Professor Charlesworth and his immediate associates who boldly undertook and so
competently executed the formidable task of editing this major work.

FOREWORD FOR CHRISTIANS

JAMES T. CLELAND

As one brought up in the home of a Church of Scotland minister, my father, and
as one prepared for the Christian ministry in the Divinity Hall of Glasgow
University, I have been trying to recall any unique impact made upon me by these
related experiences, apart from family worship; the daily reading of the Word of
God: Genesis to Revelation, one chapter per night, before falling asleep. The
unexpected outcome is that I still find it somewhat difficult to decide if a Scots
Presbyterian is an Old Testament Christian, with a stress on the Law and the
Psalms, or a New Testament Jew, who attends his synagogue—as Jesus’ custom
was—on the sabbath day (Luke 4:16). There he hears a sermon which may be
based on the Old Testament, or on the New Testament, or on both, as equally
valid, equally authoritative. Why not? Is it not the same God in both testaments?
Many years later, in a Duke Divinity School morning chapel service, instead of
a meditation, I just read the Prayer of Manasseh, now recognized, in its own right,
as one of the Pseudepigrapha. After the service, a colleague asked me, ‘‘Where
did you find that?’’ I told him. His surprised, almost awed, comment was: ‘‘That
is the gospel outside of the Gospels.”” Why such a reaction? Manasseh was
acknowledged to be the wickedest king of Judah, one who both majored and
minored in iniquity, and yet maintained his throne in Jerusalem for fifty-five years,
which was something of a record. Dr. James Moffatt sums up Manasseh, that
royal rake, in a few simple words: ‘‘He did ample evil in the sight of the eternal
to vex him"’ (2Chr 33:6). That is the emphasis of underemphasis. However,
Manasseh repented; he prayed; God forgave (2Chr 33:13). The God who forgave
is the same, yesterday, today, and forever, the God -of Jew and Christian alike.
What I, a pulpiteer, hope from this volume, supervised by Professor Charlesworth,
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aided and abetted by scholars throughout the world, is that, as never before,
Judaism and Christianity will be recognized as heirs of the same God, with what
Jew and Christian have in common uniting us, rather than continuing a separation
which may be emotionally understandable but is spiritually devitalizing. The very
text of parts of the Pseudepigrapha may have been edited by later Jews or Christians.
It would be good if one of the scholars discovered in his research that a section
was prepared by Jew and Christian working together, not always in agreement in
minor matters, but one in scholarship and editing because each had faith, academic
and spiritual, in the same Father, who is at the heart of both testaments, and to be
found in the Pseudepigrapha.

So, may it come to pass that what unites us as brethren will far surpass what
seems to separate us, too often, even too willingly. We need each other. We are
both children of the Kingdom, and the Pseudepigrapha may become a bridge
between the Old and New testaments, helping us cross to and fro, back and forth,
until we are equally at home in both, to our mental satisfaction, and our spiritual
growth in grace.

So read the Prayer of Manasseh in the Pseudepigrapha. It is a model for a
prayer, public or private: the invocation of God: ‘O Lord, God of our fathers,

. unending and immeasurable are your promised mercies’’ (vss. 1-6); the
confession of sin, verses 9-10: *‘O Lord, I am justly afflicted . . . because I did
evil things before you’’; the entreaty for forgiveness, verses 11-15, including the
wonderful metaphor of complete surrender to God: **And now behold I am bending
the knees of my heart’” (v. 11); ‘‘Forgive me, O Lord, forgive me’’ (v. 13); “‘I
shall praise you continually all the days of my life’” (v. 15). It is a bonny prayer;
my gratitude to the Jew who wrote it. I shall use it.

This prayer is to more than a few people the most famous instance of ‘‘the
infinite compassion of God.”’ If a Manasseh can be absolved, there is hope for
anyone—including me. No wonder that I bend ‘‘the knees of my heart.’’ It is the
gospel outside the Gospels.

FOREWORD FOR JEWS

SAMUEL SANDMEL

By the strangest quirk of fate respecting literature that I know of, large numbers
of writings by Jews were completely lost from the transmitted Jewish heritage.
These documents stem roughly from 200 B.C. to A.D. 200. Not only the so-called
Pseudepigrapha, but even such important and extensive writings as those by Philo
and Josephus have not been part of the Jewish inheritance from its past; these were
preserved and transmitted by Christians. It was rather only in the backwash of the
Renaissance that Jews began to encounter Philo and Josephus. A sixteenth-century
Italian rabbi, Azariah de Rossi, in a book called Me-or Enayim (‘‘Light for the
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Eyes’’), inaugurated this Jewish rediscovery of the ‘‘lost’’ literature. He wrote
with great praise of Philo, but with only reserved admiration for Josephus, whose
Jewish loyalty he doubted. After de Rossi, Jews began slowly to deepen their
study of Josephus and Philo, and thereafter the other literature, as legitimate parts
of the Jewish heritage.

The ancient literary legacy which Jews dld preserve and transmit was primarily
the rabbinic literature. This huge body of writings might be divided into three
categories: one, the Midrashim; two, Mishna and Gemara; and three, the Targumim.
The Midrashim are commentaries on Scripture arranged according to the sequence
of the biblical verses. The Mishna is a laconic statement of the secondary laws
(Halacha) derived from Scripture. The Targumim allude to the Aramaic translation
of Scripture; these translations have come down to us in differing styles and in
somewhat differing ages. While within the rabbinic literature, especially in passages
called haggadic (‘‘narrative’’), there are allusions to some of the documents found
in the Apocrypha and occasionally to those in the Pseudepigrapha, it is only
Ecclesiasticus (Jesus, the son of Sirach) who figures in any prominence at all in
the talmudic literature. The Pseudepigrapha as such might be said with very little
exaggeration to be without reflection in rabbinic literature.

As is known, the Pseudepigrapha were first gathered by Johannes Fabricius in
the early part of the eighteenth century. Subsequent collectors of this material were
able to add certain books that were unknown to Fabricius and certain editors, such
as R. H. Charles, included in editions of the Pseudepigrapha materials the presence
of which might be questioned. Charles, for example, included the talmudic tractate
the Ethics of the Fathers. The point is that there is no such thing as a ‘‘canon’’ of
the Pseudepigrapha. Rather, there is an abundance of this scattered literature, some
of it preserved in entirety and some preserved in part, usually in translation rather
than in the original Hebrew or Aramaic. It is in reality only in the eighteenth
century that the earnest and ever increasing study of the Pseudepigrapha began.
Because most of the Pseudepigrapha were not preserved in Hebrew or Aramaic, it
has been only the rare Jewish scholar who has made this study a major concern.
By and large it has been Christians who have done the painstaking work of
gathering this material, comparing the various manuscripts, producing critical
editions, and providing translations into modern languages.

I do not think it is wrong to say that much of the Christian interest in the
Pseudepigrapha in the early nineteenth century was based on the light this literature
was deemed to throw on early Christianity. Since the documents in the Pseudepig-
rapha were not being studied for their own sake, often that roundedness which
one should expect from the best of scientific scholarship was absent. Even more
to be deplored was the circumstance that there were Christian scholars who seemed
to feel the need to choose, as it were, between the Pseudepigrapha on the one
hand and the rabbinic literature on the other hand, and who, on the basis of only
part of the total Jewish literary productivity, came to some occasionally quixotic

“or reckless or even partisan conclusions about the nature of Judaism at the time of
the birth of Christianity. Such an allegation would not be unjust respecting R. H.
Charles. ' '

A complete turnaround in the approach to the Pseudepigrapha in the last decades
has been most gratifying. These writings have become the object of study for their
own sake, part of the wish to illuminate the totality of the Jewish creativity of that
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bygone age. The recent scholarship has not tried to make the literature fit into a
procrustean bed for some parochial purpose. It should be said that the relevancy
of the Pseudepigrapha to early Christianity is not in any way diminished by the
recent admirable mode of the study of Pseudepigrapha.

The result of the work of fine scholars, such as are represented herein, has been
a significant broadening and deepening of the appreciation of the Jewish literary
creativity. The cooperative study enlisting the gifted minds of Christians of various
denominations and Jews of varying backgrounds is surely as moving and exciting
a development as any cooperative academic venture could be. Perhaps it was the
abundance of this ancient literature which the author of Ecclesiastes had in mind
when he spoke rather cynically in these words: ‘‘of making many books there is
no end and most of them are a weariness of the flesh.”” Obviously the author of
Ecclesiastes did not admire every bit of writing that was in his ken. I do not think
that the modern student needs to admire every example of the Pseudepigrapha,
any more than we today need to regard every novel as a masterpiece. But he can
still be astonished, amazed, enlightened, and overwhelmed by the abundance and
variety and recurrent high quality of the Jewish literary activity of that period.

Old as this literature is for most modern people, it is also in a sense something
brand-new, for most American laypeople have never heard the word Pseudepigrapha,
or, if they have heard it, are not sure what it means. Now through the work of
Professor Charlesworth and his associates a door is being opened anew to treasures
that are very old. How gratifying it is that scholars devote themselves to the
recovery of that which was lost or strayed or hidden. How gratifying that cooperative
study is reviving this literature. How much such study contributes to understanding
the richness of the Jewish legacy, now the heritage of both Jews and Christians.






EDITOR’S PREFACE

The present work is designed for the scholar and for the interested non-specialist.
The general introduction, the introductions to each subdivision and to each
document, and the translations with accompanying notes are shaped to help the
reader understand these ancient writings. At the outset it is wise to stress three
caveats for the general reader: 1) The following collection of writings, many of
which claim to preserve a message from God for his people, are not gathered here
in order to replace or add to those scriptures considered canonical by Jews or the
larger collections claimed to be canonical by various groups of Christians. 2) In
order to understand the Bible better the Pseudepigrapha should not be read in
isolation, but along with the writings collected in the Old and New testaments
(terms used for convenience and without confessional bias), and in ten other
collections of ancient Jewish or early Christian writings (see Introduction). 3) The
expanded definition of the Pseudepigrapha, now universally recognized as necessary
by scholars, represents a more extended historical period than Charles’s selection
of writings; hence it must not be used prima facie as a group of writings
representative of Early Judaism. The late documents, and Christian expansions of
early Jewish writings, as the contributors themselves clarify, must not be read as
if they were composed by contemporaries of the early ones. Conversely, late
writings must not be ignored in a search for ideas possibly characteristic of Early
Judaism; these documents frequently preserve edited portions of early Jewish
writings.

In the fall of 1972, an editor at Doubleday, John J. Delaney, on the advice of
his consultants, invited me to prepare a new edition of the Pseudepigrapha. The
present work, completed ten years later, is the product of an international team of
collaborators. Because it is a widely used term today, we have decided to retain
the technical term ‘‘Pseudepigrapha’’; it is explained in the following Introduction.

Each contributor was asked to discuss all issues requisite for a meaningful
reading of the document translated, and given some freedom in utilizing the
following format:

The contributor begins the presentation either with a synopsis of the narrative or
with a discussion of the key characteristics and central ideas in a non-narrative
writing.

Tex%s. The scholar discusses only the most important extant texts, and clarifies
the textual base or the critical edition behind the translation.

Original Language. The translator briefly discusses the original language of the
document, reviews published scholarly conclusions, and usually advocates one
possibility.

Date. The contributor assesses the debates (if any) over the date of the original

composition, explains, if appropriate, the dates of any subsequent expansions or
interpolations, and then presents his or her own scholarly opinion.
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Provenance. The expert briefly evaluates the hypotheses regarding the place or
places in which the work may have been composed, and subsequently voices his or
her own judgment.

Historical Importance. The contributor discusses the importance of the document
for an appreciation of the historical period in which it was composed..

Theological Importance. The specialist explains the motifs, symbols, and major
theological ideas contained in the pseudepigraphon.

Relation to Canonical Books. The expert assesses the possible relationships
between the pseudepigraphon and writings now customarily judged canonical.

Relation to Apocryphal Books. The scholar succinctly discusses the apocryphal
books to which the document is especially close.

Cultural Importance. If appropriate, the contributor discusses the importance of
the pseudepigraphon for a better understanding of the origin of our culture. Briefly
mentioned are possible parallels between it and the great classics, such as Plato’s
Dialogues, Dante’s Divina Commedia, and Milton’s Paradise Lost.

At the end of each introduction to a document the contributor lists the most
important publications on the document.

The organization of these documents follows considerable discussion with the
Board of Advisors and the contributors themselves. Any system for ordering these
documents has weaknesses. A listing of the documents in chronological order is
impractical at the present time. We are still uncertain about the date or dates of
composition for many of these writings; moreover, some are composite and
represent more than one century. Merely placing them in alphabetical order is
attractive in the sense that one knows where a particular document is in such a
recognized sequence; hence, an alphabetical listing on the endpapers of this
volume. An alphabetical listing is confusing, however, because some of the
documents collected below are known by more than one title, some may be listed
alphabetically according to more than one word in the title, and—most importantly—
an alphabetical order is artificial and does not signal the relationships between
documents that are related. We have decided to organize the documents according
to broadly conceived literary types. Within these groups they are listed chronolog-
ically in terms of the earliest probable date with the exception that cycles of
traditions, like the Enoch and Ezra books, are grouped together.

In the past scholars often felt free to emend a text and to aim at a loose idiomatic
translation (although Charles himself was a literalist). Modern scholarship has
demanded more rigorous devotion to extant readings, more thorough attempts to
understand the grammar and syntax of ancient languages, and, in general, more
loyalty to the manuscripts. While we have aimed whenever possible at an idiomatic
rendering, we have avoided the temptation to paraphrase the meaning of a
complicated passage or to conceal sometimes confusing readings behind elegant
English prose. Besides trustworthiness to the transmitted text, there are other
advantages in these literal renderings: The reader is introduced to the flavor of
ancient expressions, phrases, and images. We have also presented literal translations
of texts written in a language two or three times removed from that of the lost
original. For example, Pseudo-Philo is extant in Latin but the original was composed
in another language, probably Hebrew. The same situation lies behind 1 Enoch
and Jubilees; both seem to derive ultimately from a Semitic language, which may
be immediately behind the Ethiopic or be separated from it by an intermediary
Greek version.

The preparation of this volume has been financed by generous grants and gifts
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from the Phillips Investment Corporation, the Phillips family, the Mary Duke
Biddle Foundation, Brigham Young University’s Religious Studies Center, Ray-
mond and Hazel Mueller, Frances DeMott, the Welch family, and the Duke
University Research Council. I am deeply grateful to each of them.

Finally after years of sacrificial work by so many it is difficult to articulate my
deep appreciation and indebtedness to all those who have helped in the completion
of the present edition of the Pseudepigrapha. I am indebted to the editors and staff
at Doubleday, to my Board of Advisors, to the external readers, notably H. D.
Betz, I. Gruenwald, J. Neusner, J. F. Oates, B. Schaller, J. L. Sharpe IlI, J. F.
Strange, N. Turner, J. C. VanderKam, and F. W. Young, who have labored over
many of these contributions, and to the contributors, who had to live for a long
time with a frequently stern and demanding editor. I am grateful to my colleagues
here at Duke, who had to live with unexpected responsibilities due to the tasks
that fell my way, to the administrators, especially President Sanford, Chairman
Bill Poteat, Chairman Bob Osborn, and Dean Langford, who provided space for
editing and preparing the work. W. D. Davies, Moody Smith, Ray Brown, and
John Strugnell helped me improve the Introduction. Many of my assistants worked
long and hard hours, often during the trying summer months in Durham, and I
wish to express my appreciation to all of them, notably Gary Martin, Jim Dumke,
Dave Fiensy, Steve Robinson, George Zervos, and most especially to James
Mueller, who served the longest, saw the task through to completion, and has
proved to be a gifted and dedicated assistant. Marie Smith, my secretary, has
without complaint typed and retyped much of the manuscript, and all of the
voluminous correspondence. To all of these mentioned and many others I wish to
express my sincere appreciation and hope that the final product is worthy of their
sacrifices and support..

: J. H. Charlesworth
Duke University
December 1982
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INTRODUCTION FOR THE GENERAL READER

BY J. H. CHARLESWORTH

Western culture has been largely shaped by a unique collection of ancient books:
the Bible. Not only our culture’s language, but also its theology, philosophy, art,
and law have been affected profoundly by the ideas, symbols, morality, commit-
ments, perceptions, and dreams preserved in the biblical books. In the attempt to
understand these books, scholars, especially since the time of the European
Enlightenment, in the seventeenth and eighteenth centuries, have coupled an
intensive study of them with a search for other ancient writings related to them.

The search for lost writings

Mere perusal of the biblical books discloses that their authors depended upon
sources that are no longer extant. We know so little about these sources that we
cannot be certain of the extent to which they were actual documents. A list of
these lost sources would be extensive; it would include at least the following: the
Book of the Wars of Yahweh (Num 21:14), the Book of the Just (Josh 10:13,
2Sam 1:18), the Book of the Acts of Solomon (1Kgs 11:41), the Book of the
Annals of the Kings of Israel (1Kgs 14:19, 2Chr 33:18; cf. 2Chr 20:34), the Book
of the Annals of the Kings of Judah (1Kgs 14:29, 15:7), the Annals of Samuel the
seer (1Chr 29:29), the History of Nathan the prophet (2Chr 9:29), the Annals of
Shemaiah the prophet and of Iddo the seer (2Chr 12:15), the Annals of Jehu son
of Hanani (2Chr 20:34), an unknown and untitled writing of Isaiah (2Chr 26:22),
the Annals of Hozai (2Chr 33:18), and an unknown lament for Josiah by Jeremiah
(2Chr 35:25). In the Apocrypha (defined below) lost books also are mentioned; in
particular, 1 Maccabees 16:24 refers to the Annals of John Hyrcanus. Within the
Pseudepigrapha themselves there are references to ‘‘documents’’ now lost (cf. e.g.
Tlob 40:14, 41:6, 49:3, 50:3).

Christianity and rabbinic Judaism evolved within a milieu that was distinguished
by considerable and significant literary activity. Some of the documents composed
during the early centuries have been transmitted by copyists; many remain lost;
and others have been recovered during the last two centuries. The search for lost
writings is aided by ancient lists of *‘extracanonical’’ books. One of these lists is
a catalogue, perhaps from the sixth century, falsely attributed to Athanasius of
Alexandria (c. 296—-373). The author includes among the disputed parts of the Old
Testament (ta antilegomena tés palaias diathékés), the four Books of the Maccabees
(1-4 Mac), the Psalms and Ode (sic) of Solomon. He defines the Apocrypha of
the Old Testament (ta de apokrupha palin tés palaias diathékés tauta®) as follows:
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Enoch Elijah the Prophet
Patriarchs Zephaniah the Prophet
Prayer of Joseph Zechariah the Father of John
Testament of Moses Baruch
Assumption of Moses Habakkuk
(And the) pseudepigrapha Ezekiel

(pseudepigrapha) of Abraham Daniel
Eldad and Modad

All of the documents judged to be disputed parts of the Old Testament or the
Apocrypha (if we understand their titles correctly) are included, if only fragmen-
tarily, in the present collection, except for 1 and 2 Maccabees (which belong in
the Apocrypha), and except for the lost pseudepigrapha attributed to Habakkuk
and Zechariah (which is to be placed among the New Testament Pseudepigrapha
because it is related to Zechariah the father of John the Baptist).

Numerous writings not mentioned by Pseudo-Athanasius are included in this
volume. Many of these are named in other canonical lists, notably the List of Sixty
Books (c. sixth to seventh century?) and the list of Mechitar of Ayrivank*
(c. 1290). Others do not appear in any early list. Some pseudepigrapha mentioned
in medieval lists are not included; they are judged to be characteristically different
from and too late for the present collection (see below). The search continues for
documents not yet found but cited in the classical lists: an Apocryphon of Lamech
(Sixty Books), the Interdiction of Solomon (Gelasian Decree), and the Book of
the Daughters of Adam (Gelasian Decree; perhaps this document is another name
for Jubilees). Likewise scholars are seeking to understand the origin of ancient
quotations from or allusions to unnamed Jewish apocryphal documents. Many of
these citations or traditions are preserved by the Church Fathers, especially Clement
of Rome, Clement of Alexandria, Hippolytus, Tertullian, Origen, and the compiler
of the Apostolic Constitutions, as well as by the Byzantine chroniclers (especially
George Syncellus [c. 800] and George Cedrenus [c. 1057]).

The present edition of the Pseudepigrapha reflects the search for lost writings.
We have included many apocryphal documents, fragmentary or complete, which
may be related to those named in the canonical lists or cited by the Church Fathers;
note, for example, the following: Apocalypse of Adam, Apocalypse of Abraham,
Testament of Abraham, Prayer of Joseph, Eldad and Modad (still preserved in
only one brief quotation), Apocalypse of Elijah, Apocryphon of Ezekiel, Apocalypse
of Zephaniah, and Apocalypse of Ezra.

Many documents, recently discovered in the Near East or recognized in
distinguished libraries, are translated here into English for the first time. Not
including the documents placed in the Supplement, the writings now available for
the first time in English are the Testament of Adam, the Testaments of Isaac and
Jacob (from the Arabic), the Apocalypse of Daniel, the Revelation of Ezra, the
Vision of Ezra, the History of Joseph, Syriac Menander, and the History of the
Rechabites (from the Syriac). Additional writings translated for the first time in a
full English translation are the Questions of Ezra, the Ladder of Jacob, Jannes and
Jambres, and the Apocalypse of Sedrach.

In addition to these documents, four writings presented only in a truncated
version in Charles’s edition are presented here in their full extant form. From the
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Martyrdom of Isaiah Charles himself included only chapters 1, 2, 3, and 5 the
present edition presents all of that document along with the other traditions now
preserved in the Martyrdom and Ascension of Isaiah. From 2 Enoch Forbes and
Charles omitted the conclusion to the document; the present edition includes
chapters 68 through 73, which contain the fascinating account of Melchisedek’s
miraculous birth. From the Sibylline Oracles Lanchester collected only the fragments
and Books 3, 4, and 5; the present edition includes all of the Sibylline Oracles
now extant. Finally, from 4 Ezra Box selected chapters 3—14; the present edition
also includes the Christian additions (chapters 1 and 2, and 15 and 16).

Canon

The preceding discussion brings forward the question of the origin of the closed
canons of the Old and New Testaments. Impressive research is presently focused
upon these issues, and it is possible to summarize only briefly my own opinions
regarding this complex issue. For a long time scholars postulated that two canons
of the Old Testament developed, one in Palestine and another in Egypt, and that
Alexandrian Jews added the Apocrypha (see below) to the Hebrew canon. It now
seems clear that there never was a rival Alexandrian canon. Philo and other Jews
in Alexandria did not cite the Apocrypha, and the Alexandrian Church Fathers
witness to the fact that Alexandrian Jews did not have an expanded canon.

When R. H. Charles published his edition of the Pseudepigrapha there was
widespread agreement that the Hebrew canon, the Old Testament, was fixed finally
at Jamnia around A.D. 90. Today there is considerable debate regarding the
importance of the rabbinic school at Jamnia in the history. of the codification of
the Hebrew canon. On the one hand, it is becoming obvious that the process of
canonization began long before the first century A.D., and that perhaps the earliest
part of the Bible, the Law, had been closed and defined as authoritative well before
the second century B.C., and the Prophets surely by that time. On the other hand,
it is clear that after A.D. 90 there were still debates regarding the canonicity of
such writings as the Song of Songs, Ecclesiastes, and Esther, but it is not clear
what were the full ramifications of these debates. It seems to follow, therefore,
both that the early pseudepigrapha were composed during a period in which the
limits of the canon apparently remained fluid at least to some Jews, and that some
Jews and Christians inherited and passed on these documents as inspired. They
did not necessarily regard them as apocryphal, or outside a canon.

The writings collected into the New Testament were written during the end of
this same period since they are dated from about A.D. 50 to 150. The New
Testament canon was not closed in the Latin Church until much later; certainly
not before the late fourth century and long after Constantine the Great established
Christianity as the official religion of the Roman Empire. All the twenty-seven
books of the New Testament, for example, are listed for the first time as the only
canonical New Testament scriptures by Athanasius, bishop of Alexandria, in his
Easter letter of A.D. 367. If the Latin Church finally accepted twenty-seven books
as the canonical New Testament by the fifth century, the Greek Church apparently
was not thoroughly convinced about the canonicity of one book, Revelation, until
about the tenth century. The Syrian Church witnessed to an even more complicated
debate over the canon of the New Testament; for many east Syrians today the
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Peshitta is the canon and it contains only twenty-two documents, excluding 2
Peter, 2 and 3 John, Jude, and Revelation. Moreover, the assumption that all
Christians have the same canon is further shattered by the recognition that the
Copts and Ethiopians have added other documents to the canon.

Even in America today there are different canons among the various Christian
communions: for example, Protestants exclude from the canon the Apocrypha, the
additional books in the Greek Old Testament; the Roman Catholics, following the
edicts of the Council of Trent in 1546, include them as deuterocanonical. The
Mormons, moreover, argue that more books belong in the canon, and that it should
remain open.

Most Jews throughout the world acknowledge only the Old Testament as
canonical (cf. e.g. 4Ezra 14:37-48). The Falashas, Ethiopian Jews probably
dependent on Ethiopian Christianity, however, have an expanded canon, including
various apocrypha and pseudepigrapha, especially the Prayer of Manasseh, Jubilees,
1 Enoch, 3 and 4 Ezra.

For our present purposes it is wise to add to the above insights the recognition
that many authors of pseudepigrapha believed they were recording God’s infallible
words. Early communities, both Jewish and Christian, apparently took some
pseudepigrapha very seriously. The author of Jude, in verses 14 and 15, quoted
as prophecy a portion of 1 Enoch, and this passage, 1 Enoch 1:9, has now been
recovered in Aramaic from one of the caves that contained the Dead Sea Scrolls.
Jude probably also was dependent, in verses 9 and 10, upon a lost Jewish
apocryphon about Moses.

This brief overview of the historical development of the canons reveals that to
call the Pseudepigrapha ‘‘non-canonical,’’ or the biblical books ‘‘canonical,’’ can
be historically inaccurate prior to A.D. 100 and the period in which most of these
documents were written. These terms should be used as an expression of some
later ‘‘orthodoxy’’ with regard to a collection that is well defined regarding what
belongs within and what is to be excluded from it. It is potentially misleading to
use the terms ‘‘non-canonical,’’ ‘‘canonical,”’ ‘‘heresy,”’ and ‘‘orthodoxy’’ when
describing either Early Judaism or Early Christianity.

Definition of pseudepigrapha

The technical term ‘‘pseudepigrapha’ has a long and distinguished history. It
was used in the late second century by Serapion when he referred to the New
Testament Pseudepigrapha (ta pseudepigrapha, ‘‘with false superscription’’; cf.
Eusebius, HE 6.12). It was given prominence in the early years of the eighteenth
century by J. A. Fabricius, who called the first volume of his massive work Codex
pseudepigraphus veteris testamenti. The nineteenth-century collection of ‘‘pseud-
epigrapha’’ was by the Roman Catholic M. L’Abbé J.-P. Migne and titled
Dictionnaire des apocryphes, ou collection de tous les livres apocryphes relatifs a
I'ancien et au nouveau testament; this work did not use the term *‘pseudepigrapha’’
because Roman Catholics consider the Apocrypha to be deuterocanonical writings
and refer to the Pseudepigrapha as ‘‘the Apocrypha.’’ In the year 1900, E. Kautzsch
edited the first German collection of the Pseudepigrapha, titled Die Apokryphen
und Pseudepigraphen des Alten Testaments. The first, and until the present the
only, English collection of the Pseudepigrapha was published in 1913 by the
Clarendon Press of Oxford, England, and edited by R. H. Charles; he included in
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his large two-volume work both The Apocrypha and Pseudepigrapha of the Old
Testament. The importance of the Pseudepigrapha in the international community
at the present time is evidenced by the preparation of translations into Danish,
Italian, French, German, modern Greek, Japanese, Dutch, and Spanish.

It is appropriate at this point to clarify the meaning of the term *‘pseudepigrapha.’’
Several definitions are current. Webster’s Third New International Dictionary
(p. 1830) defines the term as denoting ‘‘spurious works purporting to emanate
from biblical characters.’” That definition is misleading; ancient writings are
dismissed subjectively as illegitimate. The Random House Dictionary of the English
Language (the Unabridged Edition, p. 1159) offers the following: **Certain writings
(other than the canonical books and the Apocrypha) professing to be Biblical in
character, but not considered canonical or inspired.”” Three reactions appear to
this definition: First, it would have been informative to clarify for whom the
writings are ‘‘not considered canonical or inspired.’”’ Second, it is good to seec a
recognition of the claim to be ‘‘Biblical in character,’” which I believe is implied
by some pseudepigrapha of the Old Testament. Third, it is unfortunate that neither
of the two definitions presented by these authoritative volumes recognizes that this
term is also employed for documents not related to the Bible. Scholars have used
the term, for example, to denote some rabbinic writings, referring to the Othijoth
de Rabbi ‘Akiba and the Pirké de Rabbi Eliezer as rabbinic pseudepigrapha;
moreover, ‘‘pseudepigrapha’’ is a technical term for some writings by the post-
Platonic Pythagoreans.

Strictly speaking, the term ‘‘pseudepigrapha’’ has evolved from pseudepigrapha,
a transliteration of a Greek plural noun that denotes writings ‘‘with false super-
scription.”” The Old Testament Pseudepigrapha, the title of this collection,
etymologically denotes writings falsely attributed to ideal figures featured in the
Old Testament. Contemporary scholars employ the term ‘‘pseudepigrapha’ not
because it denotes something spurious about the documents collected under that
title, but because the term has been inherited and is now used internationally.

In entitling the volume The Old Testament Pseudepigrapha, 1 have had to take
a stance on the definition of ‘‘pseudepigrapha’’ as illustrated by the selection of
works other than those included by Charles. Only two works from Charles’s volume
of seventeen documents are not included: Pirke Aboth and ‘‘The Fragments of a
Zadokite Work,’’ the former because it is rabbinic and the latter because it is now
recognized to belong among the Dead Sea Scrolls. The following collection of
fifty-two writings together with a long Supplement has evolved from the consensus
that the Pseudepigrapha must be defined broadly so as to include all documents
that conceivably belong to the Old Testament Pseudepigrapha. The present
description of the Pseudepigrapha is as follows: Those writings 1) that, with the
exception of Ahiqar, are Jewish or Christian; 2) that are often attributed to ideal
figures in Israel’s past; 3) that customarily claim to contain God’s word or message;
4) that frequently build upon ideas and narratives present in the Old Testament; 5)
and that almost always were composed either during the period 200 B.C. to A.D.
200 or, though late, apparently preserve, albeit in an edited form, Jewish traditions
that date from that period. Obviously, the numerous qualifications (e.g. ‘‘with the
exception of,”’ ‘‘often,’’ ‘‘customarily,”’ *‘‘frequently,’”” ‘‘almost always’’) wamn
that the above comments do not define the term *‘‘pseudepigrapha’’; they merely
describe the features of this collection.

LA XY
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Writings cognate to the Psendepigraphé

Including fifty-two documents plus a Supplement in the present collection of the
Pseudepigrapha meant excluding other writings, although they may have some
* characteristics of the Pseudepigrapha. These writings were usually omitted because
they were far removed from the Old Testament in date and character. Most notable
among them are the following: The Vision of Daniel, The Death of Abraham (both
ed. by A. Vassiliev in Anecdota Graeco-Byzantina, vol. 1. Moscow, 1893), the
Hebrew Apocalypse of Elijah (ed. and trans. M. Buttenwieser, Die hebrdische
Elias-Apokalypse. Leipzig, 1897), the Book of Jasher (ed. J. llive, The Book of
Jasher. Bristol, 1829), the Conflict of Adam and Eve with Satan (ed. A. Dillmann,
Das christliche Adambuch des Orients. Gottingen, 1853; ET: S. C. Malan, The
Book of Adam and Eve. London, 1882), the Cave of Treasures (ed. C. Bezold,
Die Schatzhéhle: Syrisch und Deutsch, 2 vols. Leipzig, 1883, 1888; ET: E. A.
W. Budge, The Book of the Cave of Treasures. London, 1927), the Book of the
Rolls (cf. M. D. Gibson, Apocrypha Arabica. Studia Sinaitica 8. London, 1901),
the Sin of Solomon (unpublished, probably a homily, cf. Cod. Par. Gr. 1021,
fols. 184v-185v in the Bibliotheque Nationale), Pirké de Rabbi Eliezer (trans. G.
Friedlander, Pirké de Rabbi Eliezer. New York, 1981%), the Syriac Apocalypse of
Ezra (ed. and trans. J.-B. Chabot, ‘‘L’Apocalypse d’Esdras,”” Revue sémitique 2
[1894] 242-50, 333-46), the Book of the Bee (ed. and trans. E. A. W. Budge,
The Book of the Bee. Anecdota Oxoniensia, Sem. Ser. 1.2. Oxford, 1886), and
the Questions Addressed by the Queen (of Sheba), and Answers Given by Solomon
(trans. J. Issaverdens, The Uncanonical Writings of the Old Testament. Venice,
1901).

Later documents related to the Pseudepigrapha have been edited in important
collections; most important are those from Armenian by Jacques Issaverdens, from
Ethiopic by Wolf Leslau, and from rabbinic Hebrew by Adolph Jellinek (cf. the
German translation by A. Wiinsche). Recently Father Martin McNamara in The
Apocrypha in the Irish Church (Dublin, 1975) drew attention to ‘‘probably the
richest crop of apocrypha in any of the European vernaculars, possibly in any
vernacular language’’ (p. 2). »

While some of the documents mentioned above may prove to be ancient or
preserve portions of early Jewish pseudepigrapha, the following ten collections of
ancient Jewish or early Christian writings are recognized as important for under-
standing the period in which the Pseudepigrapha were composed. First and second
are the works of the Jewish philosopher and exegete Philo of Alexandria (c. 20
B.C.—A.D. 50) and the Jewish historian Josephus (c. A.D. 37—. 100); these are
essential reading for an understanding of first-century Jewish life and thought.
Third are the Dead Sea Scrolls, which are Jewish sectarian documents first found
in 1947 in caves to the west of the Dead Sea; these inform us of the apocalyptic
and eschatological ideas and of the surprising interpretations of the Old Testament
by one sect of Jews, which flourished from the second century B.cC. (c. 150 B.C.)
to the first century A.D. (viz. A.D. 68). These scrolls are extremely important for
an understanding of many pseudepigrapha, especially Jubilees, the Testaments of
the Twelve Patriarchs, 1 Enoch, and the Odes of Solomon. Fourth are the rabbinic
writings, and there can be no doubt that some of the traditions recorded in these
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documents predate the destruction of the Temple in A.D. 70; these early traditions
are helpful in understanding the daily life of the religious Jew before the destruction
of the nation and the Temple. Fifth are the targums, which are Aramaic translations
and expansive interpretations of the Hebrew scriptures; these sometimes seem to
preserve important evidence of an ancient understanding of the Old Testament.
Since a Targum of Job, dating from the first half of the first century A.D., was
found at Qumran, it is now clear that the earliest traditions in the other, but much
later, targums must be included in an assessment of early Judaism. Sixth are the
‘‘Jewish’’ magical papyri, especially those edited by K. L. Preisendanz; these
should not be ignored, as should become evident from a careful reading of some
pseudepigrapha, especially the Prayer of Jacob, the Prayer of Joseph, and the
History of Joseph. Seventh are the Hermetica, which are writings of the first few
centuries A.D. attributed to Hermes that describe the means to personal salvation;
these may contain (although I personally am not convinced) some early Jewish
traditions that are important for an understanding of Early Judaism and earliest
Christianity. Eighth are the Nag Hammadi codices; these Coptic codices were
composed from perhaps the first to the fourth centuries A.D., but were not found
until 1945 in Upper Egypt. These writings, most of which are gnostic, are
intermittently influenced by early Jewish traditions. Of special importance among
these codices is the Apocalypse of Adam included below. Ninth are the New
Testament Apocrypha and Pseudepigrapha, which contain many early Christian
writings that are usually legendary expansions of the New Testament itself; these
only infrequently were shaped by early Jewish traditions.

Tenth are the Apocrypha, which are writings that like many pseudepigrapha are
usually related to the Hebrew scriptures; as indicated earlier, the Apocrypha are
documents preserved in the Greek, but not in the Hebrew, Old Testament. These
documents are often designated by Roman Catholics as ‘‘deuterocanonical,’’ but
most scholars have now accepted the Protestant terminology and call them
‘‘Apocrypha.”’

Different collections of the Apocrypha are available today. In order to harmonize
with the contemporary, enlarged concept of Pseudepigrapha the Apocrypha should
include only the additional writings preserved in almost all Septuagint manuscripts,
and not the additional documents in the Vulgate (see PMR, p. 19). The Apocrypha,
therefore, includes thirteen documents: 2 Ezra (= | Esdras),* Tobit, Judith,
Additions to Esther, Wisdom of Solomon, Sirach, 1 Baruch, Letter of Jeremiah,
Prayer of Azariah with the Song of the Three Young Men, Susanna, Bel and the
Dragon, 1 Maccabees, and 2 Maccabees. Often two pseudepigrapha, 4 Ezra (= 2
Esdras)* and the Prayer of Manasseh,* are considered part of the Apocrypha. The
thirteen documents in the Apocrypha, with the exception of Tobit, which may be
much earlier, date from the last two centuries before the common era. These
documents may be found in Protestant ecumenical Bibles that contain the Apocrypha
in a center section between the testaments, or at the end of the two testaments.
All except the three marked with asterisks will be found in Roman Catholic Bibles
interspersed among the Old Testament writings or even as part of them (esp. Esth
and Dan).

It is important to draw attention to these other significant collections of early
Jewish and Christian documents. Along with them, the Pseudepigrapha preserve
ideas essential for an understanding of Early Judaism and Early Christianity.
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Importance of the Pseudepigrapha

We may now assess briefly the importance of the Pseudepigrapha for a better
understanding of the history and thought of Jews during the centuries that preceded
and followed the beginning of the common era. Four aspects of that period are
impressive. First, there is the very abundance of the literature, although we possess
only part of the writings produced by Jews during the period 200 B.C. to A.D.
200. We know many works are lost since early Christians quoted from and referred
to documents now lost, since some writings are available only in truncated
manuscripts or in fragments, since there are references to lost volumes produced,
for example, by Jason of Cyrene, Justus of Tiberias, and Nicolaus of Damascus,
and since each new discovery of a manuscript rerninds us that there are still more
works to be recovered.

It is obvious that post-exilic Judaism was distinguished by voluminous and
varied literature: from the production of epics or tragedies in hexameters or iambic
trimeters (viz. PhEPoet, EzekTrag) to philosophical tractates (viz. Aristob, Philo,
4Mac), from perhaps reliable histories (viz. 1Mac, some of Josephus’ publications)
to imaginative recreations of the past (viz. the Chronicler, 3Mac, JosAsen), from
apocalyptic dreams and visions of another world (viz. 1En, 2Bar; cf. HistRech) to
humanistic wisdom (viz. Sir, Ps-Phoc), and even from charges against God in
seemingly Promethean arrogance (viz. Eccl; cf. ApSedr) to hymnic and introspective
submissions to God as the sole means of righteousness and salvation (viz. 1QH,
PrMan; cf. OdesSol). During the post-exilic period, the Jewish genius exploded
into creative new writings.

Second, the Pseudepigrapha illustrate the pervasive influence of the Old Testament
books upon Early Judaism. That is seen not only in the following group of works
designated ‘‘Expansions of the Old Testament,”’ but also in many similar ones,
especially in the selection of ‘‘apocalypses’’ and ‘‘testaments.’”’ Judaism became
for all time a religion of the Book, God’s eternal message.

Third, we learn from the Pseudepigrapha that the consecutive conquests of
Palestinian Jews by Persians, Greeks, and Romans, and the intermittent invasions
by Syrian, Egyptian, and Parthian armies did not dampen the enthusiasm of
religious Jews for their ancestral traditions. The ancient Davidic Psalter was
constantly expanded until some collections included 155 psalms. Other psalmbooks
appeared, especially the Psalms of Solomon, the Hodayoth, the Odes of Solomon,
and perhaps the Hellenistic Synagogal Hymns. Apocalypses that stressed the
grandeur and transcendence of God were customarily interspersed with hymns that
celebrated God’s nearness, and by prayers that were perceived as heard and
answered. Post-exilic Judaism was a living and devout religion. New hymns,
psalms, and odes witness to the fact that persecution could not choke the blessings
by the faithful.

Fourth, the Pseudepigrapha attest that post-exilic Jews often were torn within
by divisions and sects, and intermittently conquered from without by foreign
nations who insulted, abused, and frequently employed fatal torture. Persecutions
inflamed the desire to revolt and some pseudepigrapha mirror the tensions among
the Jews. Especially noteworthy are the Psalms of Solomon and the Testament of
Moses, which record the idea that God alone is the source of power; it is he who
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will initiate action against the gentiles and purge Jerusalem of the foreigners. The
apocalypses usually are pessimistic about the present: God had withdrawn from
the arena of history and from the earth; he would return only to consummate the
end and to inaugurate the new. Thereby the apocalyptists affirm the loyalty of God
to covenant, invite the reader to live in terms of, indeed within, another world,
and envisage an optimistic conclusion for Israel in God’s completed story.

The Pseudepigrapha, therefore, are an important source for understanding the
social dimensions of Early Judaism. The simplistic picture of Early Judaism should
be recast; it certainly was neither a religion which had fallen into arduous legalism
due to the crippling demands of the Law, nor was it characterized by four dominant
sects. A new picture has been emerging because of ideas preserved in the documents
collected below. Three examples suffice to demonstrate this insight: First, none of
the present translators strives to identify a document with a particular Jewish sect.
We cannot identify with certainty any author of a pseudepigraphon as being a
Pharisee or an Essene or a member of another sect. Second, Palestinian Jews were
influenced by Egyptian, Persian, and Greek ideas. Hence, the old distinction
between ‘‘Palestinian Judaism’’ and *‘Hellenistic Judaism’’ must be either redefined
or discarded. Third, because of the variegated, even contradictory, nature of the
ideas popular in many sectors of post-exilic Judaism, it is obvious that Judaism
was not monolithically structured or shaped by a central and all-powerful ‘*ortho-
doxy.”’

When Charles published his edition of the Pseudepigrapha, it was widely held
that Early Judaism was shaped and characterized by ‘‘normative Judaism’ or a
ruling orthodoxy centered in Jerusalem. This idea is no longer defended by most
biblical scholars. Since 1947, when the first of the Dead Sea Scrolls were
discovered, there has even been a tendency to emphasize unduly the diversity in
Early Judaism. While it is now recognized that foreign ideas penetrated deep into
many aspects of Jewish thought, and that sometimes it is difficult to decide whether
an early document is essentially Jewish or Christian, it is, nevertheless, unwise to
exaggerate the diversity in Early Judaism. In the first century Judaism was neither
uniformly normative nor chaotically diverse.

The above discussion leads to the following observations that should be
emphasized. The documents contained herein certainly demonstrate the rich vitality
and diversity of Judaism during the early centuries. This is not the place to attempt
to articulate further what, if anything, seems to unify them. Certainly confirmed
is Charles’s own statement that was controversial in his time: Without the Apocrypha
and Pseudepigrapha (and we would add other documents recovered since his time,
notably the Dead Sea Scrolls) *‘it is absolutely impossible to explain the course of
religious development between 200 B.C. and A.D. 100”’ (APOT, vol. 1, p. x).

Significant theological conceptions

The general reader will find it helpful, when reading the documents collected
below, to learn that at least four significant theological concerns are frequently
found in the Pseudepigrapha: preoccupations with the meaning of sin, the origins
of evil, and the problem of theodicy; stresses upon God’s transcendence; concerns
with the coming of the Messiah; and beliefs in a resurrection that are often
accompanied with descriptions of Paradise. Each of these interests was developed—
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at least partly—from ideas and beliefs found in the Old Testament. At the beginning
it is prudent to emphasize that scholars’ understanding of early Jewish theology
has evolved from decades of research not only upon the Pseudepigrapha, but also
upon the Old Testament, the Apocrypha, early rabbinics, Philo, Josephus, and the
Dead Sea Scrolls.

Sin, Evil, and the Problem of Theodicy. The Jews who returned to Palestine
following the sixth-century B.C. exile in Babylon attempted to be faithful to the
covenant; they rebuilt the Temple and emphasized the study of the Torah. Dedication
to purity involved not only heightened rules for worship and daily life but also
racial purity and separation from the heathen. Despite renewed dedication and
faithfulness, the righteous did not prosper and live in a holy land free from
domination. It was the sinners and the unfaithful who seemed to be rewarded, and
the land—indeed the land promised to Abraham as an inheritance—was ruled by
foreign oppressors. Sin and injustice were rewarded; evil appeared to be the ruling
power in a world created by God. Raised repeatedly was the question: ‘‘How could
the God of Israel be holy, just, and all-powerful, and at the same time permit evil
forces to oppress the righteous?’’ Many pseudepigrapha are shaped by this question
and the problem of theodicy (see especially 4Ezra, 2Bar, ApAbr, 3Bar).

This problem evoked mutually exclusive reactions in Judaism. Qoheleth con-
cluded, *‘Vanity of vanities. All is vanity!”’ (Eccl 1:2). Authors of some
pseudepigrapha, basing their insight upon the story of Adam and Eve’s first sin,
described in Genesis 3, took the position that evil was dominant in the world
because of Eve’s sin. The author of the Life of Adam and Eve 18:1, as the author
of Sirach 25:24 (in the Apocrypha), put the blame squarely upon Eve. The source
of the guilt shifts completely from Eve to Adam in 4 Ezra. Evil reigns in the world
certainly not because of God’s actions, but because of Adam, who *‘transgressed’’
and was overcome, and not only he himself but all who descend from him (4Ezra
3:20f.; cf. 7:118). About the same time as 4 Ezra, the author of 2 Baruch argued
that sin is in the world and continues to be a power because each individual chooses
to sin (2Bar 54:15, 19; cf. 1En 98:4f.).

An appreciably different explanation for the origin of sin is found emphasized
in numerous pseudepigrapha. Taking as their starting point the story in Genesis 6
about ‘‘the sons of God’* who married ‘‘the daughters of men,”’ the authors of
some pseudepigrapha—especially the authors of 1 and 2 Enoch—<claim that evil is
in the world and is a powerful force because of evil angels. Four possible
explanations for the fall of these angels may be discerned: 1) The angels had lusted
for earth’s beautiful women (1En 6:1-16:4, 40:7, 54:6; 2En 18). 2) The angels
perhaps had desired to reproduce themselves (1En 6:2b, 7:1-3). 3) The Devil and
his followers refused to worship Adam (Vita 14:3). 4) An angel and his legions
desired to exalt themselves (2En 29:4f.). All these explanations, despite their
significant differences, reflect the seriousness with which evil was perceived by
post-exilic Jews, and all attempt to absolve God of the responsibility for evil. This
balanced perspective is upset in a much later document, the Apocalypse of Sedrach
(ch. 5).

Evil is a dominant force in the world, despite God’s will and actions. The
righteous suffer primarily because of the power evil has obtained on the earth. The
land of Israel has been engulfed by nations either sent by God to punish his sinful
people or by foreigners ruled by evil forces or angels; hence God can both send
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evil and allow it to continue. God’s people suffer, and he tends to remove himself
from a special portion of his creation.

Transcendence of God. The emphasis in many pseudepigrapha that God is far
from Israel contrasts markedly with earlier traditions, especially two accounts:
According to Genesis 18 God encountered Abraham on the earth and by the oaks
of Mamre, just north of Hebron; according to Exodus 3 the Lord God calls Moses
from a burning bush on Mount Horeb, and the presence of God defines the place
as ‘‘holy ground.’’ After the exile God is usually perceived as one who is above.
The apocalyptists place him in the highest heaven, far removed from the earth
(1En 1:4, 71:5-11; 2En 20:5), but the prayers interspersed through the apocalypses
reveal that he is not inaccessible. He has withdrawn from the world and no longer
acts in its history; he will, however, act again, probably through intermediaries
(PssSol 17, TLevi 18, TJud 24, 4Ezra 7, 2Bar 72f.). Most pseudepigrapha, in
contrast to earlier Jewish writings, are characterized by an increasing claim that
God is thoroughly majestic and transcendent (2Mac 3:39; 3Mac 2:185; SibOr 3.1,
11, 81, 807; 5.298, 352; Martls 1:6b; 1En 71:5-11; 2En 20:5). Knowledge of him
is obtained almost always only through the sacred books, the descent of angels
(TAb 2:15), the gift of vision (1En 1:2), or the journey of a seer through the
various heavens (2En, Ascenls). The contrast of these ideas with earlier ones is
demonstrated by the way the author of the Testament of Abraham rewrites Genesis
18: God does not descend to visit Abraham; he sends his angel Michael to speak
with the patriarch (TADb 1; cf. 16).

The contrast between ideas or tendencies in early documents, such as Genesis,
and those in the Pseudepigrapha should not be exaggerated; and the rewriting of
God’s encounter with Abraham should not be interpreted to mean that religious
Jews came to believe that God was absolutely extramundane, remote, and exiled.
As the hymns, odes, and prayers in the apocalypses themselves demonstrate, the
Jew continued to affirm efficacious and personal communion with God. With these
caveats it is possible to point out that early Jews tended to emphasize God’s
holiness, majesty, gloriousness, and sovereignty; he was transcendent.

Messianism. The belief in a Messiah—a term which here means an ideal person,
probably a king or priest, who will bring in perfect peace—is not found in the Old
Testament, in the Apocrypha, or in Philo and Josephus (except for allusions). The
belief in a future messianic Davidic king, however, is recorded in the prophets
(viz. Isa 9:2-7, 11:1-9; Jer 33:14-22; Ezek 37:24-28); and the belief in a future
Messiah (or Anointed One) of Aaron and Israel (CD Text B 19.10f.; cf. 1QS 9.11)
is recorded in the Dead Sea Scrolls. The term ‘‘Messiah’’ also appears in the later
Targums (especially Pseudo-Jonathan [Jerusalem Targum] at Gen 49:1 and Num
24:17-24). Numerous titles were given to the expected messianic figure; but since
it is difficult to be certain in which passages these are indeed titles for the Messiah,
it is wise to limit this overview only to the places in the Pseudepigrapha which
mention the terms ‘‘the Messiah’’ (the Heb. noun) or ‘‘the Christ”’ (the Gk.
translation) or ‘‘the Anointed One’’ (which is the meaning of both the Heb. and
the Gk.).

Significantly, most pseudepigrapha do not contain a reference to the coming of
a Messiah; and it is impossible to derive a systematic description of the functions
of the Messiah from the extant references to him. Only five pseudepigrapha contain
clearly Jewish traditions about the Messiah. Late in the first century B.C. the author
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of the Psalms of Solomon yearned for the coming of the Messiah, who will ‘‘purge
Jerusalem from gentiles.”’ Notably he shall perform this task ‘‘with the word of
his mouth,”’ and do this not from his own initiative, but because he is God’s agent
and belongs to God (PssSol 17f.).

Apparently late in the first century A.D.—when many of the New Testament
writings were being written, especially Matthew, Luke, and John—three authors
of pseudepigrapha elaborated on traditions concerning the Messiah. The author of
2 Baruch focused upon the role of the Messiah in three separate sections (chs.
29f., 39-42, 72-74). When ‘‘all is accomplished’’ the Messiah will be revealed
and the righteous resurrected (2Bar 29f.). In contrast to this apparently passive
role, the Messiah, according to the second section (2Bar 39—42), will act decisively,
convicting and putting to death the last evil leader, and protecting God’s people.
The Messiah is also active in the third section (2Bar 72-74): He shall summon all
the nations, sparing those who have not mistreated Israel, and slaying those who
have ruled over her. In both the second and third messianic sections the Messiah
appears to be described as a militant warrior who slays the gentiles by the sword
(72:6).

At about the same time as the author of 2 Baruch the author of 4 Ezra, in three
passages (chs. 7, 11:37-12:34, 13:3-14:9), discusses the functions of the Messiah.
According to the first of these (4Ezra 7), in the future age, the world to come
(7:50, 8:1), the Messiah shall be revealed, bringing rejoicing for four hundred
years, and eventually die (7:28f.). According to the second passage (4Ezra 11:37-
12:34), the Messiah, who is depicted as ‘‘the lion,”’ will denounce, judge, and
destroy the ungodly; but he shall deliver the faithful and make them joyful.
According to the third section (4Ezra 13:3-14:9), the Messiah, who is ‘‘my son”’
(13:32, 37, 52; 14:9; cf. 7:28f.) and ‘‘a man’’ (13:26, 32), withstands a warring
multitude and consumes them with ‘‘a stream of fire’’ that proceeds from his
mouth.

Perhaps roughly contemporaneously with 2 Baruch and 4 Ezra (see the intro-
duction to 1En), the author of 1 Enoch 37-71 recorded his ideas about the Messiah.
In contrast to his vivid depictions of ‘‘the Son of Man,’’ ‘‘the Righteous One,”’
and ‘‘the Elect One,”’ the author’s two meager references to the Messiah (or ‘‘the
Anointed One’’) are surprisingly brief (48:10, 52:4). No functions are attributed
to the Messiah.

The fifth document in the Pseudepigrapha that contains a clearly Jewish
perspective on the Messiah is the late document titled 3 Enoch. Noteworthy is the
portrayal of a Messiah who is son of Joseph, and a Messiah who is son of David
(45:5). It is possible that one Messiah is meant; but if two Messiahs are denoted,
then the Messiahs of Israel will wage war against Gog and Magog at the end of
time. This war appears to end in a draw; God himself eventually enters the war
and wins the last battle. Subsequently the author of 3 Enoch describes the celebration
of Israel’s salvation (48:10A). The possibly early date of these traditions has been
raised by the discovery of similar ones in the Dead Sea Scrolls (especially 1QS,
CD, 1QM).

Obviously different from the above are the references to ‘‘the Messiah’’ (and
derived terms) in the pseudepigrapha that appear to be Christian compositions.
Observe especially the use of the term in the Odes of Solomon (9:3, 17:17, 24:1,
29:6, 39:11, 41:3, 41:15), the Apocalypse of Zephaniah (10:24-12:32), the
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Apocalypse of Elijah (13:15-15:14, 25:8-19), and the Apocalypse of Sedrach (ch.
12). Lengthy Christian additions in the Vision of Isaiah (9:12-13, 30:7-15) and
the Testament of Adam (Rec. 2) also contain significant references to ‘‘the Anointed
One’’ or *‘the Christ.”’

Resurrection and Paradise. Scholars generally agree that the Old Testament
writings, with the possible exception of Isaiah 26 and Daniel 12, do not contain
explicit references to the resurrection of the dead. At death the individual simply
is gathered to his final (or father’s) place, the tomb. Sheol and the netherworld
(eres) is described as the abode of the dead, not of people who continue to live
after death (cf. Isa 38:18, Sir 17:28, 14:12-19). Only through his reputation or a
son does his life continue on the earth. In contrast to this perception are the ideas
developed in post-exilic Judaism. Some books in the Apocrypha contain numerous
explicit references to the resurrection of the dead (see especially 2Mac 7, 14), or
possibly even to the immortality of the soul (WisSol), and the Dead Sea Scrolls
preserve ambiguous sections possibly referring to an afterlife (see especially 1QH
5.34, 6.29f., 11.10-14). Some pseudepigrapha, even more than these other
documents, contain many passages that with pellucid clarity express the belief in
a resurrection after death (viz. TJob, PssSol, 4Mac, Ps-Phoc, 2En, HistRech). The
author of 2 Baruch, moreover, devotes a section, 49-52, to the description of the
resurrected body.

Logically subsequent to the development of this idea is the attempt to describe
the future place of rest for the righteous. Hence, picturesque images of Paradise
appear in many pseudepigrapha. The various pictoral descriptions are characterized
by mutually exclusive ideas. Paradise is placed sometimes in the third heaven (2En
8A, ApMos 37:5, 40:1), and sometimes on the earth (1En 32; 2En 8:1-6A, 30:1A;
ApMos 38:5). It is depicted as either without inhabitants (1En 32, 2En 8f., 4Ezra
8:52) or with inhabitants (PssSol 14, 2En 42:3B, ApAb 21, OdesSol 11:16-24;
cf. HistRech). It is portrayed as both an eternal inheritance (PssSol 14:3f.; 2En
65:10A; OdesSol 11:16d, 16f.; 4Ezra 8:52) and a state preceding the end (ApMos
375, 40:1-41:3; Vita 48:6f.; Ascenls 9; cf. HistRech 13-15). There are some
common beliefs, notably that Paradise is full of fruitful trees (see 2En 8A, OdesSol
11:11-16, 23) and distinguished by a sweet-smelling odor (viz. see 1En 32:3, 2En
8A, OdesSol 11:15, 2En 23:18).

The contradicting ideas should not be explained away or forced into an artificial
system. Such ideas in the Pseudepigrapha witness to the fact that Early Judaism
was not a speculative philosophical movement or theological system, even though
the Jews demonstrated impressive speculative fecundity. The Pseudepigrapha mirror
a living religion in which the attempt was made to come to terms with the dynamic
phenomena of history and experience.

These are only four of the theological characteristics of the Pseudepigrapha,
namely the problems of sin and theodicy, emphasis upon God’s transcendence,
speculations about the Messiah, and the ideas concerning the afterlife. Many other
theological features could also be highlighted. The choice between a lunar and a
solar calendar (see Jub and 1En) produced major upheavals in Judaism in the
second century B.C. Calendrical issues contained cosmic and profound theological
dimensions. How exasperating to discover you were not observing the Sabbath on
the correct day and with the angels and the rest of the universe. How astounding
to learn that Passover was celebrated at the wrong time. Similarly, the search for
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authority and reliable insight into God’s will is reflected in the search for the
quintessence of Torah and its text. The search for God himself and the tendency
toward belief in a transcendent and apparently aloof Creator spawned complex
angelologies. The impossibility of obtaining satisfactory meaning in present history
helped produce the theological perspectives behind apocalypticism.

Conclusion

These introductory comments are far too brief to constitute an introduction to
the Pseudepigrapha, and they should not be taken to indicate that scholars have
arrived at anything like a consensus on the major issues. These few comments
should, however, enable the general reader to understand better the documents
collected below; at least they reflect how the editor perceives them. Each of the
Pseudepigrapha is preceded by an introduction (see Editor’s Preface) and organized
under categories which also have brief introductions. These collectively serve to
help the reader appreciate the documents themselves.



EXPLANATION OF TYPOGRAPHICAL
AND REFERENCE SYSTEMS

Chapter and verse numbers

We have endeavored to present the documents below in a format similar to that
of the Jerusalem Bible. Hence, chapters and verses are supplied. A new chapter
is indicated by a large bold numeral. Verse numbers are placed in the margin in
ordinary roman type; in the text itself, the beginning of each verse is marked by
a » which precedes the first word of the verse except when the verse begins a new
line or a new chapter. Because of their linguistic nature, some documents—such
as the Sibylline Oracles, Letter of Aristeas, and Syriac Menander—are not divided
into chapters and verses. These are presented so that the beginning of each line or
section of text is noted in the margin with numbers in ordinary roman type as with
verse numbers.

Italics in the text
Italic type in the text denotes full or partial quotations of the Bible. The biblical

passage from which the quotation is derived is noted in the margin.

Brackets and other sigla in the translation

[ 1] Square brackets denote restorations.
() Pointed brackets signify corrections to a text.
() Parentheses circumscribe words added by the translator. Ancient

languages are cryptic; verbs, nouns, and pronouns are often omitted.
These are, of course, necessary for idiomatic English and are presented
within parentheses.

| ] This siglum indicates a letter incorrectly omitted by an ancient scribe.

{ } Braces denote unnecessary words or letters in an ancient text.

Footnotes

In each chapter, footnotes are lettered alphabetically. The footnotes are not
intended to be a mini-commentary, but to supply significant information, such as
important related thoughts contained in ancient writings not considered either
canonical or extracanonical. Only significant variants in the manuscripts are cited.
These notes assume that the reader has read the general introduction and the
introduction to each document being footnoted.
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Punctuation of biblical references

Chapter and verse are separated by a colon, e.g. Ex 20:7. A subsequent verse
in the same chapter is separated from the preceding by a comma. Subsequent
citations in other biblical or apocryphal writings are separated by semicolons: e.g.
Ex 20:17, 20; Lev 9:15. Citations which are not preceded by an abbreviation refer
to the respective passage in a document being footnoted.

Marginal references

Marginal references are kept to a minimum and except in rare occasions are
limited to significant parallels in biblical and apocryphal writings. These marginal
references should help the reader better understand the relevant passage by drawing
attention to the source of a biblical quotation, and to other uses of special terms,
phrases, or images. The references in the margin often occur in groups all relating
to one text line; in such cases, the position of the first reference indicates the line
to which the whole group applies. Marginal references not preceded by the
abbreviation of a book indicate a passage elsewhere in the document before the
reader. '

Care has been taken to assure that each marginal reference begins on the line to
which it refers. However, in some cases this is not possible because of the length
of necessary marginal references. In these cases, the marginal reference is preceded
by a verse reference (i.e. the letter v plus the number of the verse) so the reader
can attach the marginal references to the correct verses.

Secondary divisions within the document

The manuscripts from which the translators have worked usually do not separate
the text so that each new thought or development in the narrative is indicated. The
translators have supplied the subdivisions to help the reader follow the flow of the
document.
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INTRODUCTION

BY J. H. CHARLESWORTH

Early Judaism was a religion bound to and defined by the Book, the Torah. Because
God had chosen to reveal himself in history, a sacred aura surrounded the events
in Israel’s past. These stories preserved in the books in the Old Testament were
told and retold not only in the synagogues but also around the evening fires or
wherever Jews would congregate. The biblical narratives were clarified, enriched,
expanded, and sometimes retold from a different perspective. Often circulating
first as oral legends, some stories eventually evolved into the documents collected
here. Distinguishable from the others is the Letter of Aristeas; it does not center
upon a biblical narrative, but glorifies the translation of the Hebrew scriptures into
Greek.

Frequently the expansions explain the superiority of Judaism over other religions
and may have an apologetic or missionary purpose; almost always they celebrate
God’s covenant with and guidance of the faithful. The primary focus is upon God’s
story in history, an ongoing drama in which the author claims to be a participant.

The early Jewish strata of the Martyrdom and Ascension of Isaiah belong to the
present category; in its final and present form, however, it is clearly an apocalyptic
work (especially chs. 6-11). Also related to the apocalyptic writings are Jubilees
and 4 Baruch.

The expansions to sacred stories in the Old Testament should be studied in light
of similar writings, such as some of the documents in the Apocrypha, the rabbinic
Targumim and Midrashim, the Qumran Pesharim, and other exegetical documents
(especially 1QapGen), a few: of Philo of Alexandria’s writings, Josephus’ histories,
and the Christian historians and chronographers. The Testament of Job, translated
above, is an expansion of the biblical narrative in a testament form.

CONTENTS
Letter of Aristeas Ladder of Jacob
Jubilees 4 Baruch
Martyrdom and Ascension of Isaiah Jannes and Jambres
Joseph and Aseneth History of the Rechabites
Life of Adam and Eve Eldad and Modad
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The Lives of the Prophets






LETTER OF ARISTEAS

(Third Century B.C.—First Century A.D.)

A NEW TRANSLATION AND INTRODUCTION
BY R. J. H. SHUTT

The so-called Letter of Aristeas is a primary source for understanding the Septuagint, the
version of the Jewish Scriptures in Greek. It purports to describe how the Jewish Law was
translated from Hebrew into Greek by seventy-two Jews sent to Alexandria for this purpose.
The author, Aristeas, writes to his brother Philocrates about this mission. Presumably,
Aristeas, who was a Jew from Alexandria, participated in the mission.

The contents are briefly as follows: The Egyptian king Ptolemy 11 (285-247 B.C.) wants
Demetrius of Phalerum, his librarian, to collect all the books in the world for the library at
Alexandria. Demetrius thinks that such a collection should include a copy of the Jewish
Law in a Greek translation, and so he orders a letter to be written to the high priest at
Jerusalem.

In a digression (vss. 12-27), Aristeas successfully petitions the king for the release of
those Jews forcibly deported to Egypt by his father, King Ptolemy, son of Lagos. The
relevant royal decree is quoted.

Returning to the main theme, Aristeas quotes the letter which Demetrius, the librarian,
is instructed to send to the high priest (vss. 28—34). It suggests that the translation be made
by six suitable members from each of the twelve tribes (vss. 35-40). The suggestion is
accepted, and the names of the translators are given (vss. 47-50). Gifts are sent from the
king to the high priest (vss. 51-82). Aristeas himself is mentioned as one of the ambassadors
(vs. 43).

A description of Palestine follows, including the Temple and the high priest’s vestments
(vss. 83-120), but the account of the journey, though promised, is not given. The
qualifications and virtues of the translators are given and extolled (vss. 121-27).

Then there is a further digression on the Law in Judaism (vss. 128-72). The arrival of
the translators in Alexandria and their welcome are described; a royal banquet is prepared
(vss. 173-86).

Even the author apologizes for the length of the next section, which is about a third of
Aristeas (vss. 187-294). He describes the questions put by the king during the seven days
of the banquet to each of the translators in turn, and their replies.

Finally the translators are conducted to their well-furnished quarters by Demetrius, and
the work begins. Drafts of the translation are made, and the final version is completed in
exactly seventy-two days (vss. 301-7).

The version is read to the Jewish community; Demetrius is asked to complete the project
by arranging for the translation of the rest of the Law, and steps are taken, by pronouncing
a curse on any who should change it in any way, to ensure that this is established as the
authorized and official Greek translation (vss. 308-11).

The king shares in the rejoicing at the completion of the initial task, the sacred character
of the Law is emphasized, and Demetrius receives instructions to guard the books with
special care (vss. 312-17). :

Further compliments and gifts are given, and the translators depart for home with a guard
of honor, a letter, and further gifts to Eleazar (vss. 318-21).
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A brief epilogue addressed to Philocrates, recalling his interest in such projects, brings
Aristeas to a close.

Texts!

*‘There are more than twenty mss. containing the text or significant extracts from the
Letter of Aristeas.”’? They range from the eleventh to the sixteenth centuries.

Thackeray describes these manuscripts in detail; Pelletier gives them in chronological
groups according to the century to which they belong, adding six to Thackeray’s list, and
paying special attention to two of them: U, Seragliensis 8 of Istanbul, belonging to the
twelfth or thirteenth centuries, and O, Monacensis 9 Munich of the eleventh century.

Thackeray and Pelletier agree that what Thackeray calls group A manuscripts are of
special importance and antiquity. The group is subdivided as follows:

H Vaticanus 747. Rome (11th cent.)
K Vaticanus 383. Rome (12th-13th cent.)
A Regius 128. Paris, Bibliotheque Nationale (12th—13th cent.)
and (very similar to the above-mentioned):
G Venetus 534. Venice Marcianus (11th cent.)
" I Palatinus 203. Rome, Bibl. Vatic. Pal. (11th cent.)
M Ottobonianus 32. Bibl. Vatic. Ottobon (15th cent.)

The earliest printed edition was a Latin translation by M. Palmerius of Pisa in 1471. A
Greek text, the work of S. Schard, was published by Oporinus m 1561 at Basel, based
mainly on O, Codex Monacensis 9 Munich.

The genuineness of Aristeas as a contemporary account of the proceedings by an eyewitness
was seriously doubted by Hody (1659-1707). His position was rejected in 1870 by Schmidt,
who was followed by Mendelssohn in 1897 and Wendland in 1900. The first edition of
Thackeray’s work also appeared in 1902 as an appendix to Swete’s An Introduction to the
Old Testament in Greek. Thackeray s text has been adopted in the works of Meecham
(1935) and Hadas (1951). It is used as the basis of this translation; dlvergences from his
text are indicated in the notes.

English translations have been published by H. St. J. Thackeray (1903), H. T. Andrews
(in R. H. Charles, APOT, vol. 1, 1913), H. G. Meecham (1935), and M. Hadas (1951).

Original language

The original language of Aristeas is Greek, but not a particularly distinguished or elegant
type of Greek. Some of its sentences are cumbersome, some of its words unusual, and
some of its phrases striking because of their awkwardness It hardly reaches the heights
needed for a work to be classed as literature.

Date

It is impossible to be certain about the date of this work. The king referred to is Ptolemy
II (Philadelphus, 285-247 B.c.). There is a reference in Aristeas to this king’s father,
Ptolemy I (Lagos), who abdicated in 285 and died in 283. Josephus (a.p. 37-?110)
paraphrases the work in his Jewish Antiquities 12.12—118. From this we must conclude that
it was written between approximately 250 B.C. and A.D. 100. To venture further with the
dating demands some conjecture.

Jellicoe® summarizes the main categories of conjectured dates as follows:

1. early (i.e. 250-200 B.C.)

2. about 150-100 B.c.

3. first century A.D.
The majority of the views is in favor of c. 150-100 B.c. In deciding which conjecture is

! For further reference to the MSS see H. St. J. Thackeray, Introduction to the Old Testament in Greek (Cambridge,
1902) pp. 501-18, and A. Pelletier, Letire d’Aristée & Philocrate, pp. 8-41. )

2 Pelletier, Lettre d'Aristée, p. 8.

3 8. Jellicoe, The Septuagint and Modern Study, p. 48, n. 1.
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preferable, we first have to decide on the occasion (and purpose) of the work. It has a
decidedly Jewish background and provides an exposition and defense of the Law, seeking
to indicate its relation in thought and political philosophy to Hellenism. This would be
consistent with the view that the work emanated from Alexandria, a hellenistic center where
there was a significant Jewish element in the population. There was consequently a need to
promote integration and to avoid friction between Jew and non-Jew. There was presumably
an immediate occasion for the composition of the work: Such an occasion would probably
have been one during which an anti-Jewish policy was being carried out. A serious occasion
of this sort occurred when Antiochus Epiphanes sought to carry out his pro-hellenistic or
anti-Jewish policy, which caused such a strong reaction in Judea among, for example, the
Maccabees. There would have been repercussions and unease in Alexandria about that time,
i.e. about 170 B.c. Any attempt to consolidate the links between the two communities and
to prevent a deterioration of the situation would have been worthwhile. Such an attempt,
we may conjecture, underlies Aristeas. On these grounds we may with Jellicoe* and Orlinsky
date the work about 170 B.cC., thus putting it approximately in the second of the categories
mentioned above.

Assuming some such occasion and date, what is the purpose of the work? It can hardly
be regarded as a document written at the same time as the translation of the Law into Greek,
known as the Septuagint. From this point of view, therefore, if that is the expectation, the
work may be a disappointment. What is more important, it concerns Judaism and is a
defense of Judaism in the light of its Law as available in a Greek version. The story of the
making of that version underlines the toleration and respect which the Jews of Alexandria
enjoyed and the integration of Jew and non-Jew in that city. Events in Jerusalem about 170
B.C. threatened such a community. Aristeas is an attempt by the author, himself presumably
a Jew, to show the links between Jew and Greek and to underline them by narrating the
particular story of the translation of the Jewish Scriptures. Such we may conjecture is the
occasion, date, and purpose of this work.

Provenance

A gentile, even a proselyte to Judaism, would hardly have attained such a knowledge of
Jewish practices, and of the Temple worship, as the Letter of Aristeas exhibits (e.g. vss.
83-120). It is highly probable therefore that the author was a Jew. His knowledge of
Alexandria needs also to be taken into account (e.g. vs. 301). The most attractive conjecture
is that he lived in Alexandria.®

Historical and theological importance

It is difficult, as shown above, to date this document, and therefore difficult also to assess
its importance for the time when it was composed.

However, its importance goes further and deeper than its historical setting because it
raises a question implicit in Judaism that emerges in times of special crisis: If the Jews are
God’s special people, a chosen race, how are they to regard non-Jews? Can they live with
them, or must they simply remove themselves and live exclusive lives? Is there any
temporary arrangement of mutual recognition and respect that can be evolved? The case for
the Jewish Law and attitude to life is set out in this work, and in confirmation of this, an
appeal is made to the history of the Jews in Egypt and Alexandria, with special reference
to the Law and its translation into Greek. It is also meant to show that there is some affinity
between Jew and Greek, but not necessarily an identity, so that it is possible for them to
live together. The difficulties are recognized, however: It is the merit of Aristeas that the
author is alive to this recurring problem in the history of Judaism. For example, he describes
how special arrangements were made for the banquet when the king and the Jews ate
together (vs. 181). The implied warning is twofold: The danger with some of the Jews was
that they might become excessively exclusive in their attitude to others, and the danger with

4 Ibid., p. 49.

3 In spite of LetAris, vs. 16.

S For details on the exact status of the Jews in Alexandria, see Josephus, Anr 19.279 (LCL ed., vol. 9, n. ad loc.,
and App. Q. 583-85).
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the Greeks, or the Hellenists, was that their attitude might be too syncretistic.” The moral
was the need for mutual recognition of different customs and cultures.

Relation to canonical books

There is no evidence in Aristeas either to indicate which books in the Old Testament
have exercised most influence upon it or to indicate which books in the New Testament it
has influenced. Aristeas holds the Law in the highest esteem and is concerned with narrating
the story of the translation of the Jewish Scriptures into Greek. '

Relation to apocryphal books

Similarly, there is no evidence that any of the apocryphal books directly influenced
Aristeas. There are no apocryphal books with which Aristeas is especially close; with some
there is only the general link shown by hellenistic influence.

Cultural importance

Aristeas provides no specific detail either on the methods and aims of the translators or
on the text used. Indeed, a look at the contents shows that the space devoted to the translators
and their work is only a small proportion of the total. length of Aristeas. The project and
the names of the translators appear in verses 1-50; their actual work is described in verses
301-21. A digression on the questions put to the translators during the seven-day banquet
occupies about a third of the whole work; other digressions include details of gifts from the
king (vss. 51-82) and a descnptlon of Palestine, the Temple, and the high pnest $ vestments
(vss. 83-120).

Nevertheless, the work is important, for it is the only ancient document on the subject
that has survived. How is it then to be regarded? Opinions differ.? It has been regarded as
a work of Jewish apologetics, aimed at the Greeks. Tcherikover suggested that it was ‘‘not
written with the aim of self-defence or propaganda, and was addressed not to Greek, but to
Jewish readers.”’® In either case, perhaps such a precise dichotomy obscures rather than
illuminates: It may well be that we are nearer to the truth if we say that its underlying
motive and purpose are mixed. '

The background of the work is Alexandria, where a Jewish community lived among a
predominantly gentile population. There were obvious differences in culture and religion,
but Judaism and Hellenism largely succeeded in living side by side there in comparative
harmony. Was any mutual assimilation possible? If so, would it take place? These questions
were bound to arise, and indeed had arisen ever since some of the Jews had been forced to
live in captivity in Babylon. To some extent, the result was the Judaism of the Dispersion,
which was liberal as compared with the Judaism of Palestine, with the Temple at Jerusalem
as the focus of its religion. This was inevitable and is associated with the rise and development
of the synagogues, but even so, the Judaism of the Diaspora maintained its identity. On the
other hand, the gentile population among whom the Dispersion lived was not always satisfied
with such a situation, although there was little general hostile expression of such' dissatis-
faction. The ideals of Hellenism, however, aspired to a universalism in culture and religion,
which could be intolerant of what might be regarded as Jewish separatism and exclusiveness.

The clash under Antiochus Epiphanes, which resulted in the persecution of the Jews in
Palestine and an attempt to eradicate them, may have taken place shortly before Aristeas
was written. ' There may well have been repercussions and anxiety among the Jews in
Alexandria and in the Dispersion. In any case, the situation existed either actually or
potentially and was unavoidable as long as Jews lived among gentiles and, characteristically,
exercised a noticeable presence and influence to a greater or lesser extent at different times.

7 (Exclusiveness is found in Jub, syncretism in 4 Mac.—J.H.C.)

8 See article by V. Tcherikover in Studies in the Septuagint: Origins, Recensions, and Interpretations, ed. S.
Jellicoe.

9 Ibid., p. 182.

10 175-64 B.C. See also *‘Date.”
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The author of Aristeas was aware of this situation—and its danger, and he saw in the
translation of the Jewish Scriptures a phenomenal event important in itself for Judaism and
its understanding by Jews and non-Jews. He recognized that in process of time, through
lack of use in ordinary communication with gentiles, the native language of the Jews might
become less familiar. He also saw in the translation a sort of parable of the relationship
between the Judaism of the Dispersion and the Hellenism of the gentiles among whom these
Jews lived. Hence he acclaimed in this work the actual project and those responsible for its
execution, showing the attitudes of both groups to each other. Perhaps it is to be regarded
as an attempt at a compromise, which well may be criticized for its emphasis on and even
bias toward Judaism, but which, nevertheless, deserves credit for its basic concept and
vision. In this sense, Aristeas is not to be regarded as aimed only at Greeks or at Jews; it

- was probably aimed at both. .
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ARISTEAS TO PHILOCRATES

A trustworthy narrative has been compiled, Philocrates, of the meeting which we had
with Eleazar, high priest of the Jews, arising out of your attaching great importance to
hearing a personal account of our mission, its content and purpose. By detailing® each
aspect I have tried to give you a clear exposition of it, realizing your scholarly disposition,
which is a supreme quality in any man who has tried continually to increase his learning
and understanding, whether from the accounts (of others) or by actual experience. This is
the way in which a pure disposition of mind is acquired, by the attainment of the noblest
ends, and which, turning to piety, the highest of all ends, lives by adopting a rule which
does not err. *We have a set purpose devoted to the special study of the things of God, and
offered ourselves as a deputation to the aforesaid gentleman, whose integrity and reputation
have won him preeminent honor in the eyes of citizens and others alike, and who has gained
a very great benefit for his own circle and for (fellow) citizens in other places. Our deputation
(waited upon him) with a view to the translation of the divine Law, due to its being written
by them on parchments in Hebrew characters. *We undertook this task with enthusiasm,
seizing an opportunity with the king in connection with those who were transported to Egypt
from Judea by the king his father, who was the original founder of the city and took over
the government of Egypt. It is worthwhile telling you this as well, *for I am convinced that
because you are more favorably inclined toward the piety and disposition of those who live
by the sacred Law, concerning whom we propose to write, you will gladly listen,’ since
you have paid a special visit to us from your island, and wish to hear with us of matters
pertaining to the edification of the soul. I had previously sent you the account of what I
regarded as the most memorable matters. We received this account of the people of the
Jews from the most renowned high priests in renowned Egypt. * You are studiously disposed
toward what can help the mind and it is my duty to share this with all like-minded persons,
and all the more so with you, for you have a kindred spirit, being not only a blood brother
in character but also in the pursuit of beauty the same as we are. *The value of gold or any
other treasure among those highly prized by the empty-headed does not possess the same
value, as compared with the pursuit of culture and caring for these things. But lest we
prolong the introduction and indulge in idle chatter, we will proceed to the main part of the
narrative.

On his appointment as keeper of the king’s library, Demetrius of Phalerum undertook
many different negotiations aimed at collecting, if possible, all the books in the world. By
purchase and translation he brought to a successful conclusion, as far as lay in his power,
the king’s plan. *We were present when the question was put to him, ‘‘How many thousand®
books are there (in the royal library)?’’ His reply was, ‘‘Over two hundred thousand, O
King. I shall take urgent steps to increase in a short time the total to five hundred thousand.
Information has reached me that the lawbooks of the Jews are worth translation and inclusion
in your royal library.”’

‘‘What is there to prevent you from doing this?’’ he said. ‘‘Everything for your needs
has been put at your disposal.’’

Demetrius replied, ‘‘Translation is needed. They use letters characteristic of the language
of the Jews, just as Egyptians use the formation of their letters in accordance with their
own language. The Jews are supposed to use Syrian language, but this is not so, for it is
another form (of language).”’

The king, in answer to each point, gave orders that a letter be written to the high priest
of the Jews that the aforementioned project might be carried out. *I considered that it was
an opportunity in connection with the matters on which I had often asked Sosibius of

a. The text is corrupt here, but the general sense is c. Lit. ““How many ten thousands of books are there?"’
clear. His reply was, ‘‘Over twenty, O King. I shall take urgent
b. Thackeray adopts the emendation of Schmidt. steps to increase in a short time the total to fifty.”"
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Tarentum and Andreas, the chief bodyguards, concering the release of those deported from
Judaea by the father of the king. He invaded the whole of Coele-Syria and Phoenicia, and
by a combination of success and bravery deported some and took others prisoners, bringing
everything into subjection by fear. In the course of this he removed from the land of the
13 Jews into Egypt up to one hundred thousand people, *from whom he armed about thirty
thousand chosen men and settled them throughout the land in the forts. (Already in earlier
times as well a fair number had entered the country with the Persian, and before them other
confederate troops had been dispatched to fight with Psammitichus against the king of the
Ethiopians, but they were not so many in number as those brought over by Ptolemy the son
14 of Lagos.) *As we said previously, he selected the best, outstanding in youth and strength,
and armed them. The remaining number, old men, children, and women also, he let go
into slavery, not so much out of any personal predilection for such a course, but because
he was prevailed upon by his troops on account of the services which they had given in the
trials of war. When therefore we came upon some opportunity for their release, as we have
1s shown before, we spoke the following words to the king. *‘‘Let it never be unreasonable
to be refuted by events themselves, O King. The laws have been established for all the
Jews, and it is our plan not only to translate but also to interpret them, but what justification
shall we have for our mission, as long as large numbers are in subjection in your kingdom?
But out of your unsullied and magnanimous soul release those who are subject to misery;
the (same) God who appointed them their Law prospers your kingdom, as I have been at
16 pains to show. *These people worship God the overseer and creator of all, whom all men
worship including ourselves, O King, except that we have a different name. Their name
for him is Zeus and Jove. The primitive men, consistently with this, demonstrated that the
one by whom all live and are created is the master and Lord of all. In your excelling all
17 men by your nobility of soul, I beg you to release those held in slavery.’’ *He wasted no
time, while we offered hearty prayer to God to dispose his mind to the release of them all.
(Mankind is God’s creation and is changed and converted by him. Wherefore with many
diverse prayers I besought the Lord with all my heart that he might be prevailed upon to
18 accomplish my request. *For I had great hope, as I presented the case for the saving of
men, that God would execute the fulfillment of my requests, inasmuch as whatsoever men
think to do in piety in the way of righteousness and attention to good works, God the Lord
19 of all directs their acts and intentions.) *(The king) looked up and, looking on me with
gracious countenance, said, ‘*How many thousand? do you consider there will be?’* Andreas,
standing by, answered, ‘‘A little more than one hundred thousand.”’ He said, ‘It is a small
request that Aristeas makes of us.’’ Sosibius and some of those present thus said, ‘‘It is
worthy of your magnanimity to offer the release of these men as a thank offering to the
Most High God. You are highly honored by the Lord of all, and have been glorified beyond
20 your ancestors, so if you make even the greatest thank offerings, it befits you.”’ *The king
was absolutely confounded, and ordered an increase in army pay, and the payment of twenty
drachmas for each slave, together with the publication of an edict on these matters, and the
compilation of a register accordingly. He exercised his zeal on a grand scale, God having
fulfilled all our purpose, and compelled him to release not only those who came into his
kingdom with his father’s army but also any others who were there previously or were
subsequently taken there. They revealed that the gift amounted to more than four hundred
21 talents. *As regards the copy of the decree, I consider its recording to be of no small value,
because the generosity of the king will be more clearly manifested thereby, as God gives
22 him strength to bring salvation to large multitudes. *It was as follows. ‘‘By order of the
king—as many as joined our father’s campaigns in the regions of Syria and Phoenicia and
in their advance into the territory of the Jews became masters of Jewish personnel which
they transported into the city or the country or sold to others, and likewise any such who
were there before the advance or were subsequently brought in—those who hold such
persons shall forthwith release them, receiving as the price for each individual twenty
drachmas, such money to be paid in the case of soldiers with the issue of their pay, and in
23 the case of the remainder from the royal treasury. *It is our opinion that these prisoners
were taken contrary to the wishes of our father in a manner quite improper, and that

d. Lit. “*How many ten thousands do you consider
there will be?"" Andreas, standing by, answered, “‘A
little more than ten ten thousands."’
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excessively drastic military action caused the destruction of their land and the transportation
of the Jews into Egypt. The assistance from the soldiers given along the plain was quite
enough, and the enslavement of these men is accordingly entirely inequitable. *We have a
reputation of dispensing justice to all men, and all the more to those who are enslaved
without good reason; our overall aim is that which promotes justice and piety in all things.
We have accordingly decreed that all Jewish personnel in slavery (everywhere) in the
kingdom for whatever reason shall be released, their owners to receive the payment laid
down above, and that no one shall deal in a slow manner in these matters. Three days from
the day of publication of this decree, the owners shall furnish registers to those appointed
over these matters, giving immediate details of these persons. *We have concluded that it
is in the interest of ourselves and our royal affairs that this matter shall be accomplished.
Anyone who so wishes may give information concerning those who have disobeyed (this
edict) on the understanding that he will assume the office of the accused if found guilty;
the possessions of such men shall be appropriated into the royal treasury.’’ *This decree
was submitted to the king for his perusal. It was identical in all other respects except for
the clause ‘‘and likewise any such who were there before the advance or were subsequently
brought in,’’ which the king added with his own hand, showing his magnificent magnanimity.
He gave orders also that a generous gift of expenses should be divided among the servants
of the troops and the royal bankers. *Once so decided, it was implemented in seven days.
The gift amounted to more than six hundred and sixty talents. A large number of children
at the breast were also set free, with their mothers. There was an additional proposal to the
effect that twenty drachmas should be given for these, and the king commanded that this
also should be done, thus completely accomplishing every detail of his policy.

When this had been completed, he commanded Demetrius to report on the copying of
the Jewish books. All measures were taken by these kings by means of edicts and in
complete safety, with no trace of negligence or carelessness. For this reason I have set
down the copies of the report and of the letters, as well as the number of those returned
and the state of each, because each of them was outstanding in magnificence and skill.
The copy of the memorandum is as follows: ‘‘To the great king from Demetrius. Your
command, O King, concerned the collection of missing volumes needed to complete the
library, and of items which accidentally fell short of the requisite condition. I gave highest
priority and attention to these matters, and now make the following further report: *Scrolls
of the Law of the Jews, together with a few others, are missing (from the library), for these
(works) are written in Hebrew characters and language. But they have been transcribed®
somewhat carelessly and not as they should be,! according to the report of the experts,

e. Lit. ““have been indicated.”’ The major problem in
understanding vs. 30 is this verb, sesémantai (perfect
passive 3rd plural), which comes from sémainé and can
mean *‘to show by a sign, indicate, appear, be manifest,
give a signal, signify’’ (LSJM and similarly Preisigke);
‘‘to indicate, signify, to mean (of words)’’ (Sophocles);
or *‘to make known, report, communicate’’ (Bauer-Amdt-
Gingrich). As translated above the vs. refers to copies of
Heb. scrolls (cf. the judicious comments by Shutt in
‘‘Notes on the Letter of Aristeas,”” BIOSCS 10 [1977]
22-30. —J.H.C.). Andrews (APOT, vol. 2, p. 98) took
sesémantai to mean ‘‘interpreted’’ and noted that the
*‘exact force’’ of this verb ‘‘is uncertain. If we translate
‘interpreted’ it involves the supposition that an earlier,
though imperfect, translation of the law into Greek was
in existence.’* Andrews translated the passage as follows:
**They are written in the Hebrew characters and language
and have been carelessly interpreted, and do not represent
the original text as I am informed by those who know
.. .”” Andrews’ rendering supports P. Kahle's hypothesis;
Kahle claimed that the LetAris refers not to ‘‘the first
Greek translation of the Law’ but to *‘a revision of
already existing translations.’’ (The Cairo Geniza [Ox-
ford, 1959 p. 212; italics his). Kahle demands that
sesémantai be translated *‘interpreted”” or ‘‘written’’ and
claims it refers to earlier translations of the Law into Gk.;

yet he admits the expressions in LetAris 30 ‘‘are not
clear’” and ‘‘not good Greek'’ (p. 213). He is wrong in
demanding that amelesteron, which he translated ‘‘rather
carelessly,”” ‘‘can only be taken as referring to earlier
translations . . .”" (italics his).

The trarfSlation given above supports the position
presented in 1863 by P. de Lagarde and defended more
recently by H. M. Orlinsky, D. Barthélemy, F. M. Cross,
H. H. Rowley, and S. Jellicoe (for details and biblio-
graphical data see Jellicoe’s The Septuagint and Modern
Study, pp. 59-63). LetAris 30 is not referring to other
Gk. translations of the Law; it appears to refer to unreliable
Heb. MSS. There does appear to be an Urtext of the
LXX; but the author of LetAris is, among other concerns,
apparently defending the LXX against one or more rival
Gk. translations [perhaps emanating from Leontopolis,
as Jellicoe, p. 50, suggested. —J.H.C.].

f. Lit. “‘as is the case.’’ Everyone recognizes the
phrase kai ouch hos huparchei as ‘‘difficult Greek’
(Hadas); it is translated variously: ‘‘and not acccording
to their true meaning’’ (Thackeray); **and not adequately”’
(Hadas). Since the author of LetAris has the Heb. text
of the Torah brought from Jerusalem, he may well have
meant to indicate here that the copies available in Alex-
andria were inadequate. [I am indebted here to conver-
sations with H. Orlinsky. —J.H.C.]
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31 because they have not received royal patronage. *These (books) also must be in your library®
in an accurate version, because this legislation, as could be expected from its divine nature,
is very philosophical and genuine. Writers therefore and poets and the whole army of
historians have been reluctant to refer to the aforementioned books, and to the men past
(and present) who featured largely in them, because the consideration of them is sacred and

32 hallowed, as Hecataeus of Abdera says. *If you approve, O King, a letter shall be written
to the high priest at Jerusalem, asking him to dispatch men of the most exemplary lives and
mature experience, skilled in matters pertaining to their Law, six in number from each tribe,
in order that after the examination of the text agreed by the majority, and the achievement
of accuracy in the translation, we may produce an outstanding version in a manner worthy

33 both of the contents and of your purpose. Farewell always.’’ *On receiving this report, the
king ordered a letter to be written to Eleazar regarding these matters, announcing also the
actual release of the prisoners. He made them a gift also for the provision of cups and
goblets and a table and libation vessels weighing fifty talents of gold, seventy talents of
silver, and a goodly number of (precious) stones—he commanded the treasurers to allow
the craftsmen to select whatever they might prefer—and of currency for sacrifices and other

34 requirements one hundred talents. *We will show you details of the provisions after we
have given the copies of the letters. The letter of the king was of the following pattern.

35 *‘King Ptolemy to Eleazar the high priest, hearty greetings. It is a fact that a.large number
of the Jews settled in our country after being uprooted from Jerusalem by the Persians
during the time of their ascendancy, and also came with our father into Egypt as prisoners.

36 He put many of them into the military forces on generous pay, and in the same way,
having judged the veterans to be trustworthy, he set up establishments which he handed
over to them, to prevent the Egyptian people feeling any apprehension on their account.
Having now inherited the throne, we adopt a more liberal attitude to all our subjects, and

37 more especially to your citizens. *We have freed more than a hundred thousand prisoners,"
paying to their captors the price in silver proportionate to their rank. We also make amends
for any damage caused by mob violence. We decided to do this as a religious obligation,
making of it a thank offering to the Most High God, who has preserved the kingdom for
us in peace and highest renown throughout the whole world. Those at the peak of their
youth we have appointed to the army, and those who are able to be at our court, being

38 worthy of confidence in our household, we have put in charge of (some) ministries. *It is
our wish to grant favors to them and to all the Jews throughout the world, including future
generations. We have accordingly decided that your Law shall be translated into Greek
letters from what you call the Hebrew letters, in order that they too should take their place

39 with us. in our library with the other royal books. ¢You will therefore act well, and in a
manner worthy of our zeal, by selecting elders of exemplary lives, with experience of the
Law and ability to translate it, six from each tribe, so that an agreed version may be found
from the large majority, in view of the great importance of the matters under consideration.

4 We believe that the completion of this project will win (us) high reputation. *We have
dispatched on this business Andreas of the chief bodyguards and Aristeas, men held in high
esteem by you, to confer with you; they bring with them first fruits of offerings for the
Temple and one hundred talents of silver for sacrifices and the other requirements. Write
to us on any matters you wish, and your requests will be gratified; you will be performing
also an act worthy of friendship for what you choose will be carried out with all dispatch.

41 Farewell.”’ «In reply to this letter Eleazar wrote in acceptance as follows: *‘Eleazar the high
priest to King Ptolemy, dear friend, greeting. Good health to you and to Queen Arsinoe,
your sister, and to your children; if that is so, it would be well, and as we wish. We too

42 are in good health. *On receipt of your letter we rejoiced greatly because of your purpose
and noble plan; we therefore collected together the whole multitude and read it to them,
that they might know your piety toward our God. We also showed them the vessels which
you sent, twenty of silver and thirty of gold, five cups, and a table for offering, and for the
performance of the sacrifices and the furnishing of the Temple requirements one hundred

43 talents of silver, *brought by two men highly esteemed by you, Andreas and Aristeas,

g. Lit. “‘with'you,"’ i.e. in your library, presumably,
though not all commentators would wish to be so specific.
h. Lit. *‘ten ten thousands.”
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gentlemen of integrity,' outstanding in education, worthy in every respect of your conduct
and justice. They also communicated to us your messages, in reply to which they have
44 heard from us also sentiments consistent with what you wrote. *Everything which is to your
advantage, even if it is unnatural, we will carry out; this is a sign of friendship and love.
45 You have also bestowed great unexpected benefits upon our citizens in many ways. *We
therefore offered sacrifices without delay for you, your sister, your children, and your
friends. The whole multitude made supplication that it should come to pass for you entirely
as you desire, and that God the ruler of all should preserve your kingdom in peace and
glory, and that the translation of the sacred Law should come to pass in a manner expedient
46 to you and in safety. *In the presence of the whole assembly we selected elders, honorable
men and true, six from each tribe, whom we have sent with the Law in their possession. It
will be a noble deed, O righteous King, if you command that once the translation of the
47 books is complete these men be restored to us again in safety. Farewell.’”” *The names of
the men are as follows: First tribe:} Joseph, Ezekiah, Zachariah, John, Ezekiah, and Elissaeus;
second tribe: Judas, Simon, Somoel, Adaeus, Mattathias, and Esclemias; third tribe:
48 Neemiah, Joseph, Theodosius, Baseas, Omnias, and Dakis; *fourth tribe: Jonathan, Abraeus,
Elissaeus, Ananias, Chabrias;¥ fifth tribe: Isaac, Jacob, Jesus, Sabbataeus, Simon, Levi;
49 sixth tribe: Judas, Joseph, Simon, Zachariah, Somoel, and Selemiah; eseventh tribe:
Sabbataeus, Sedekiah, Jacob, Isaac, Jesias, Natthaeus; eighth tribe: Theodosius, Jason,
Jesus, Theodotus, John, and Jonathan; ninth tribe: Theophilus, Abram, Arsam, Jason,
so Endemias, and Daniel; *tenth tribe: Jeremiah, Eleazar, Zachariah, Baneas, Elissacus, and
Dathaeus; eleventh tribe: Samuel, Joseph, Judas, Jonathan, Chabeu,' and Dositheus; twelfth
s1 tribe: Isael, John, Theodosius, Arsamus, Abietes, and Ezekiel. Seventy-two in all. *The
matters relating to the king’s letter received the aforementioned reply from Eleazar and his
advisers.

Since I promised to give full details of the furnishings, I will now do so. The finished
objects were conspicuous for their variety of craftsmanship; the king made a generous
contribution and oversaw the craftsman in each case, so that they could not neglect anything

s2 or finish it off thoughtlessly. First I will describe the details of the table. *The king’s main
plan was to make the furnishing an object outstanding in its measurements, and commanded
inquiries to be made of the local people concerning the size of the previous one set up in
53 the Temple at Jerusalem. *When they gave him the measurements he asked a further
question, whether he should make it larger. Some of the priests and the others said that
there was nothing to prevent this. The king replied that though he was quite willing to make
it even five times as large in size, he hesitated in case it proved to be useless for the services;
s4 he not only chose, he said, that his gifts should be placed in that building, but would be
much more pleased if the appointed ministers duly performed the appropriate rites upon the
ss furnishings which he had provided. *Lack of money was not the reason he had made the
measurements of the previously completed offerings short, but it is plain, he said, for what
reason they were so constituted in their measurements. Had there been any (precise) order
(to that effect) there would be nothing lacking now. Accordingly, we must not transgress
s6 nor overstep what is right and proper. *He commanded that the fullest use should be made
of the variety of the arts, his intentions being pious in every respect, and having naturally
a good eye for appreciating how things will look. In cases of unspecified items he commanded
that they should make them with an eye to their beauty (not expense); in cases of specified
items, measurements should tally with them.
57 Their finished work was two cubits in length, one and a half™ in height; they made it
solid all over with highly precious gold, by which I mean not just an outer covering of
s8 gold, but the plate itself superimposed. *They made the crown a palm’s radius in size; the
moldings twined, with coiled work in low relief, the relief-work marvelously executed on
s9 the three sides. (It formed a triangle.) *On each side the shape of the workmanship was
identical in arrangement, so that whichever side it was turned, the appearance was identical,

i. See also vs. 46. This phrase, kaloi kai agathoi (lit.  is missing. *‘Chelkias’’ has been suggested.

*‘beautiful and good’’), expresses the Gk. ideal of man- 1. **Chabeu’’ seems wrong. ‘‘Caleb’’ has been sug-
hood and is almost untranslatable. gested.
j. Lit. ‘“There are of the first ribe.” m. The addition ‘‘and a half>’ comes from Josephus,

k. The name of the sixth member from the fourth tribe ~ Anr 12.64.
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and when one side of the crown was placed downward the slope downward to the surface
of the table kept its beautiful shape, and the outer slope was facing the view of anyone
o approaching it. *So the prominence of the two sloping sides stood out sharply, being raised
high as we have said, and of triangular construction, whichever side it was turned. There
were arrangements of precious stones upon it between the patterns of lines: Each overlapped
61 the other, unsurpassed in craftsmanship. *They were all fastened through the holes with
62 golden pins for safety. At the corners the clasps closed to keep them together. *On the sides
on the crown all around as one looked at the top an ovate border had been fashioned set
with precious stones, [in prominent relief|" with uninterrupted striped reliefs, closely
63 connected with each other around the whole of the table. *Beneath the relief of the precious
stones which made the (aforesaid) ovate border the craftsmen made a crown adorned with
all sorts of fruit, preeminently conspicuous with grapes and ears of corn, also dates, apples,
olives, pomegranates, and the like. Thus they fashioned the stones in the shape of the
aforesaid fruits, in the color appropriate to each type, and then attached them with the
64 golden band around the whole design of the table in profile. *After the disposition of the
crown a similar arrangement had been designed to match the scheme of the border, and
likewise the rest of the fluting and engraving, because the table had been made for use on
both sides whichever side they began, so that the position of the moldings and of the crown
6s matched the side where the feet were. *They made a solid metal plate over the whole
breadth of the table, four fingers® deep, so that into it the feet fitted which had fasteners
with holes for attaching under the crown to ensure its use whichever side they began. This
66 is seen plainly on the outside, the construction being visible on both sides. *On the actual
table they made an intricate pattern in relief with very costly stones in profusion in the
middle, consisting of rubies of many types and emeralds, onyx also, and the other kinds
67 conspicuous for their beauty. *After the arrangement of the (aforesaid) pattern there was
superimposed a web with interstices, marvelously contrived, which made the central view
rhomboid in shape; on it was put in relief a stone of crystal and what is called amber,
68 providing the viewers with a sight beyond compare. *They made the feet with the capitals
adorned with lilies, the lilies opening out underneath the table; the inside parts which could
& be seen they made with a real covering of gold leaf. *The support of the foot on the ground
was adorned liberally with rubies, having an arrangement of a foot at the front, eight fingers
70 wide. On it was placed all the stress of the foot. *They made a sprouting ivy cluster of
stone entwined in acanthus, and surrounded all around the foot with a vine together with
the grape clusters, all fashioned out of stone, as far as the head. The same pattern was
applied to the four feet; everything was artistically contrived and introduced, uniformly
showing preeminence of experience and art with an emphasis on realism, so that the
arrangement of the leaves seemed actually to receive a movement of breath in the air fanning
71 them. *Everything was modeled for realistic representation. They made the mouth of the
table threefold, of three layers ‘as it were, each layer fitted to each other with dovetailing
joints through the thickness of the piece (of furniture): they made the joints so closely fitting
as to be invisible and incapable of detection. The thickness of the whole table was not less
72 than half a cubit, so that the whole piece weighed many talents. *For since the king had
decided to add nothing to the measurements insofar as greater expenditure was required for
making them bigger, he increased the number of talents’ weight, and so in accordance with
his purpose every detail was completed in an extraordinary and remarkable way, unparalleled
73 in craftsmanship and outstanding in beauty. *Two of the drinking bowls were made of solid
gold of overlapping design in relief from the base to the center, with very artistic joining
74 together of the stones in the middle of the layers. *There was superimposed an intricate
pattern a cubit high, incorporated into the design by intricate work in precious stones,
exhibiting meticulous art combined with beauty. On this was fluting intermingled with
75 circular patterns, giving a meshlike appearance as far as the mouth. *On the central part
small bosses of stones, one group close to another, and of varied types, not less than four
fingers in size, complemented the conspicuous beauty (of the whole). On the brim of the

n. The text here is corrupt. The general meaning is o. A “‘finger’’ is reckoned as equivalent to seven tenths
given, following Schmidt’s conjecture proochés, ‘‘a  of an inch, so that four fingers would be approximately
prominent point,”’ for prosochés, **attention.’’ three inches.
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mouth shapes of lilies with flowers and interwoven clusters of grapes were fashioned all
76 around. *Such was the pattern of the golden (drinking bowls), holding above twoP large

measures. The silver ones had a smooth appearance, being a reflector marvelously adapted

for this very effect, so that everything brought near it flashed more clearly than in mirrors.

7 It is not, however, possible to relate the additional details added to give the impression of
realism. When it was finished and the pieces put one upon another, that is to say a silver
drinking bowl first, then a gold, then one in silver and one in gold, the overall effect of the
sight was entirely beyond description, and even those who approached to view it were

78 unable to tear themselves away from the brilliance and delight in what they saw. *The living
craftsmanship of the work now made visible was subtly diverse. As people looked at the
actual furnishing in gold, a certain fascination ensued, coupled with awed amazement, as
the attention concentrated on each artistic device in turn. And again, when anyone wanted
to gaze at the arrangement of the silver, everything reflected all around, however one stood,
and caused even greater amazement among the spectators. So that the manifold artistry of

79 the masterpieces was absolutely indescribable. *They engraved the golden goblets with
crowns of grapes in the middle, and around the edges they plaited in relief a crown of ivy,
myrtle, and olive, into which they inserted precious stones; the remaining carvings the
craftsmen finished individually, competing with one another to do everything to the

so preeminent glory of the king. *There was absolutely no work of art comparable in
magnificence and craftsmanship, either in the royal treasuries or in any other. The king
took no small interest in the work, because of his dedication to works of art. *Many a time
he laid aside public business and sat attentively among the craftsmen, in order that they
might complete the work in a manner consistent with the place for which the entire enterprise
was destined. So everything was done in solemnity and in a manner worthy of the king,
who sent (the gifts), and of the high priest, who presided over the place. *The number of
the stones was without limit, and they were great in size, not less than five thousand in
number. Everything was excellent in craftsmanship so that the gift of the stones and the
actual artistic work was worth five times more than the gold.

I assumed that the description of these details was indispensable, so I have narrated it to
you. What follows embraces the road to Eleazar that we took. First I will describe the
layout of the whole countryside. When we approached near the site, we saw the city built
in the midst of the whole land of the Jews, upon a hill which extended to a great height.
84 On the top of the hill the Temple had been constructed, towering above all. There were
three enclosing walls, over seventy cubits in size, the width being proportionate and the
length of the equipment of the house likewise; everything was built with a magnificence
and expense which excelled in every respect. It was obvious that the expenditure of money
had been unrestricted upon the door, the fastenings upon it by the doorposts, and the
86 strength of the lintels. *The configuration of the veil was in respects very similar to the

door furnishing, and most of all in view of continuous movement caused to the material by

the undercurrent of the air. It was continuous because the undercurrent started from the

bottom and the billowing extended? to the rippling at the top—the phenomenon making a

pleasant and unforgettable spectacle.

87 The furnishing of the altar was constructed in a manner commensurate with the place and
the sacrifices consumed in the fire, and that of the ascent to it likewise—the site had the
ladder designed in a manner consistent with seemliness for the ministering priests swathed

88 up to the loins in ‘‘leather garments.’’ *The house faces east, and the rear of it faces west.
The whoie foundation was decked with (precious) stones and had slopes leading to the
appropriate places for carrying the water which is (needed) for the cleansing of the blood
from the sacrifices. (Many thousands’ of animals are brought there in the festival days.)

89 There is an uninterrupted supply not only of water, just as if there were a plentiful spring
rising naturally from within, but also of indescribably wonderful underground reservoirs,
which within a radius of five stades® from the foundation of the Temple revealed innumerable

9% channels for each of them, the streams joining together on each side. *All these were
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p. Perhaps about fifteen gallons. The Athenian measure r. Lit. *‘Many ter: thousands.”
held nine gallons; others five or six. s. A stade is one eighth of a Roman mile, i.e. one
q. Adopting Schmidt’s conjecture katateinein, *‘ex-  eighth of 1,618 yards or approximately 200 yards.
tend.”
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covered with lead down to the foundation of the wall; on top of them a thick layer of pitch,
all done very effectively. There were many mouths at the base, which were completely
invisible except for those responsible for the ministry, so that the large amounts of blood
which collected from the sacrifices were all cleansed by the downward pressure and
91 momentum. *Being personally convinced, I will describe the building plan of the reservoirs
just as 1 understood it. They conducted me more than four stades outside the city, and told
me to bend down at a certain spot and listen to the noise at the meeting of the waters. The
result was that the size of the conduits became clear to me, as has been demonstrated.
92 The ministering of the priests was absolutely unsurpassable in its vigor and the arrangement
of its well-ordered silence: All work hard of their own accord, with much exertion, and
each one looks after his appointed task. Their service is unremitting, sharing the sacrifices,
some undertaking the carrying of wood, others oil, others wheaten flour, others the sweet
spices, others offering burnt offerings of the parts of the flesh—all of them exerting their
93 strength in different ways. *They divide the legs of the bullocks with both hands, though
they are more than two talents' in weight in almost every case, and then with an upward
movement rip off with each hand in an amazing way a sufﬁcnently large portion¥ with
unerring accuracy.” The sheep and the goats are SImllarly treated in a remarkable way,
wenght and fat notwithstanding. Those whose concem it is choose in every case spotless
94 specimens outstanding for fatness: Thus the aforesaid procedure is carried out. *They have
a rest room set aside, where those who are resting sit down. When this happens, some of
those who are rested stand up with alacrity, but no one orders the arrangements of their
95 ministry. *A general silence reigns, so that one might think that there was not a single man
in the place although the number of ministers in attendance is more than seven hundred, in
addition to a large number of the assistants bringing forward the animals for sacrifice:
96 Everything is carried out with reverence and in a manner befitting supreme divinity. *It was
an occasion of great amazement to us when we saw Eleazar engaged on his ministry, and
all the glorious vestments, including the wearing of the ‘‘garment’’" with precious stones
upon it in which he is vested; golden bells surround the hem (at his feet) and make a very
special sound. Alongside each of them are ‘‘tassels’’ adorned with ‘‘flowers,”” and of
marvelous colors. *He was clad in an outstandingly magnificent *‘girdle,”” woven in the
most beautiful colors. On his breast he wears what is called the ‘‘oracle,”” to which are
attached *‘twelve stones’’ of different kinds, set in gold, giving the names of the patriarchs
in what was the original order, each stone flashing its own natural distinctive color—quite
indescribable. *Upon his head he has what is called the *‘tiara,’’ and upon this the inimitable
“‘mitre,”’ the hallowed diadem having in relief on the front in the middle in holy letters on
a golden leaf the name of God, ineffable in glory. The wearer is considered worthy of such
9% vestments at the services. *Their appearance makes one awe-struck and dumbfounded: A
man would think he had come out of this world into another one. I emphatically assert that
every man who comes near the spectacle of what I have described will experience
astonishment and amazement beyond words, his very being transformed by the hallowed
100 arrangement on every single detail. *For the inspection of the entire scene we climbed the
neighboring citadel, and viewed it from there. It is situated on a lofty site, fortified with a
number of towers, which in their turn are built of sizable stones right up to the top, according
to our information, for the protection of the area around the Temple, *so that, in case of
any assault or revolt or enemy attack, no one could force his way into the precincts
surrounding the house. There were catapults in position upon the towers of the citadel and
102 a variety of engines; the place dominated the aforementioned precincts. *The towers were,
so to speak, guarded by most trustworthy sentries who had given distinguished service to
their country. They had no permit to leave the citadel, except at festivals, and then not as

103 a body: They did not allow a soul to enter. *In the case of any order from their commander
to admit any visitors to watch, as for example in our case, they observed the order very
strictly, very reluctantly admitting us, though only two in number and unarmed, to observe

104 the proceedings at the sacrifices. *Such a procedure was, they said, confirmed by oath, for
every man had sworn that, in the necessary and solemn discharge of the matter according
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t. The actual weight of a talent varied between fifty v. Lit. **and they do not fail in the attempt.’
and eighty Ibs. w. Cf. Ex 28:4, 27-31.
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to the oath,* they would not admit more than five persons at the same time, although they
themselves were five hundred in number. The citadel, they said, provided the whole
protection for the Temple, and its founder had in this way secured the advanced protection
for the places which we have described. *The size of the city is well proportioned, about
forty stades in circumference, as far as one can estimate. The setting of its towers looks
like a theater, and that of thoroughfares, too, which stand out, some set lower down, some
higher up, all in the accustomed manner;’ the same applies to the roads which cross them.
Since the city is built on a hill, the layout of the terrain is sloping. *There are steps leading
to the thoroughfares. Some people make their way above them, others go underneath them,
their principal aim being to keep away from the main road for the sake of those who are
involved in purification rites, so as not to touch any forbidden object. *There was good
reason for the building of the city by its pioneers in appropriate harmony, and their plan
was a wise one. The terrain was ample and beautiful; parts were flat, such as the area
around Samaria and the neighborhood of Idumaea; other parts were hilly, such as the
neighborhood of Judea. Continuous attention to husbandry and the care of the land is
necessary, to ensure good yield as a result for the inhabitants. When this attention is paid,
all farming is accompanied by abundant yield on all the aforesaid land. *In such of the
cities as achieve large size and its accompanying prosperity, the result is abundance of
population and neglect of the land, because everyone is bent on cultural delights, and the
whole population in its philosophy is inclined to pleasure. *This is what happened with
Alexandria, which excelled all cities in size and prosperity: Dwellers from the country
migrated to that city and remained there, thus bringing agriculture into decline. *So the
king, to prevent their settling, gave orders that their stay should not be longer than twenty
days. To those also in charge of business matters he gave written instructions that, should
it be necessary to summon anyone to attend, the matter should be dealt with in five days.
As an indication of the importance he attached to this, he appointed officials®®> and their
staff by districts, to prevent the farmers and chief men of the city engaging in business,
thus diminishing the treasury, that is to say the profits of farming. *We have made this
digression because Eleazar has traced out the aforementioned facts for us so well. The zeal
of the farmers is indeed remarkable. In fact their land is thickly covered with large numbers
of olive trees and corn crops and pulse, and moreover with vines and abundant honey. As
for the fruit trees and date palms which they have, no number can be given. They have
many flocks and herds of various kinds, with ample pasture for them. *So they perceived
clearly that the areas needed to be well populated, and designed the city and the villages
accordingly. *A large quantity of spices and precious stones and gold is brought to the area
by means of the Arabs. The land is agricultural and well fitted also for commerce; the city
is the home of many crafts, and there is no lack of goods imported from overseas, *because
of its convenient harbors which supply them, such as Ascelon, Joppa, and Gaza, and also
Ptolemais,>? which the king founded in a central situation in regard to the aforementioned
places, not far away from them. The district is well watered everywhere, has everything in
abundance, and is very secure. *The river Jordan flows around it and never dries up. The
land originally measured not less than sixty million acres;> subsequently, neighboring
peoples overran it. Six hundred thousand“? settlers were established upon it, each having
one hundred acres. As the river rises, like the Nile, in the days approaching harvest, it
waters much of the land, discharging its waters into another river in the region of Ptolemais,
which in turn flows into the sea. Other torrents, as they are called, also flow down, covering
the parts toward Gaza and the district of Azotus. *The countryside is surrounded with natural
defenses, being difficult to invade and not negotiable for large numbers because of the
narrow approaches, with overhanging precipices and deep ravines, and the whole mountainous

these harbors were permanent Jewish possessions. The

x. Translating with Mendelssohn, horkismon, ‘‘oath’";
abundance of water (116f.) is also exaggerated.

the Gk. MSS read horismon, ‘‘a fixed course.”

y. The conjecture of Redpath, accepted by Thackeray.

z. The text is incomplete here. This is Thackeray's
emendation.

a2. A technical term; these officials may be compared
loosely with the judges of an assembly.

b2. These are extravagant claims, if they imply that

c2. Lit. “‘six thousand ten thousands aroura.”” The
aroura was approximately the size of the Roman jugerum
(two thirds of an acre). Contrast Josephus, Apion 1.195
(quoting Hecataeus), according to which the area of
Palestine is ‘‘about three million arourae."

d2. Lit. “*sixty ten thousands.’”
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n9 surroundings of the entire area being very rugged. *It used to be said that copper and iron
mines were formerly sunk in the neighboring hills of Arabia, but in the time of the Persian
supremacy they were abandoned because of the false allegation by the responsible authorities
120 of the time that their working was unprofitable and very expensive. *The purpose of closure
was also to prevent the resulting ruination of the countryside by the working of the aforesaid
mines, and even perhaps its alienation through their tyranny, because they had seized the
pretext of moving into the mining areas on account of this allegation which had been made.

I have explained to you in summary form, brother Philocrates, as much as was needful

121 concerning these matters, and we will next expound details of the translation. *Eleazar
selected men of the highest merit and of excellent education due to the distinction of their
parentage; they had not only mastered the Jewish literature, but had made a serious study

122 of that of the Greeks as well. *They were therefore well qualified for the embassy, and
brought it to fruition as occasion demanded; they had a tremendous natural facility for the
negotiations and questions arising from the Law, with the middle way as their commendable
ideal; they forsook any uncouth and uncultured attitude of mind; in the same way they rose
above conceit and contempt of other people and instead engaged in discourse and hstemng
to and answering each and every one, as is meet and right. They all observed these aims,
and went further in wishing to excel each other in them; they were, one and all, worthy of

123 their leader and his outstanding qualities. *It was possible to perceive how inseparable was
their attachment to Eleazar, and his to them. In addition to writing to the king concerning
their reestablishment, he urged Andreas to take many®? active steps to this end, asking him

124 to collaborate to the utmost extent of our ability. *We affirmed that we would pay good
heed to these matters, to which he replied that he was very apprehensive, because he knew
that the king, out of his love of culture, considered it of supreme importance to bring to
his court any man, wherever he might be found,” of outstanding culture and prudence

125 which excelled his contemporaries. *I understand too that he made the noble statement that
by having at his court men of integrity and wisdom he would provide the greatest protection
for his kingdom; this was the frank advice given him by his friends for his benefit. The

126 point is amply confirmed in the delegates whom he sent. '(Eleazar)‘als’o affirmed on oath
that he would not permit the men to leave if any other consideration militated against his
own personal advantage; he was only dispatching them for the common improvement of all

127 the citizens. *The good life, he said, consisted in observing the laws, and this aim was
achieved by hearing much more than by reading. By these pronouncements.and others
similar to them he clearly showed his attitude toward them.

128 It is worthwhile mentioning briefly his intimations in reply to the questions raised through
us. It is my opinion that mankind as a whole shows a certain amount of concern for the
parts of their legislation concerning meats and drink and beasts considered to be unclean.

129 For example, we inquired why, since there is one creation only, some thmgs are considered
unclean for eating, others for touching—legislation being scrupulous in most matters, but

130 in these especially so. In reply, he began as follows: *‘‘You observe,”” he said, ‘‘the
important matter raised by modes of life and relationships, inasmuch as through bad
relationships men become perverted, and are miserable their whole life long; if, however,
they mix with wise and prudent companions, they rise above ignorance and achieve progress

131 in life. *First, our lawgiver gave express commands relating to religious observance and
justice, and issued precise sets of instructions about them, not only negatively but positively,
together with the manifest damages and the visitations sent by God upon the guilty.”

132 (Eleazar) began first of all by demonstrating that God is one, that his power is shown in
everything, every place being filled with his sovereignty, and that none of the things on
earth which men do secretly are hidden from him, but rather that all the deeds of any man

133 are manifest to him, as well as that which is to come to pass. *So by establishing these
matters accurately and setting them out plainly, he demonstrated that even if a man thinks
of doing evil he would not escape, let alone after the deed is done—thus indicating the

134 power of God through the entire legislation. *This was his introduction: He proceeded to
show that all the rest of mankind (‘‘except ourselves,” as he said) believe that there are

e2. Translating polla, ‘‘many things,"’ with poiésai, ‘‘he made many representations to . . .**
‘“todo.’ With parekalese. ‘‘he exhorted," it would read, 2. Lit. *‘named.”
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many gods, because men themselves are much more powerful than the gods whom they
vainly worship; *they make images of stone and wood, and declare that they are likenesses
of those who have made some beneficial discovery for their living, and whom they worship,
even though the insensibility (of the images) is close at hand to appreciate. *For if the
existence of any gods? depended on the criterion of invention, it would be absolutely foolish,
because in that case the inventors would have taken some of the created things and given
an added demonstration of their usefulness without themselves being their creators. Therefore
it is profitless and useless to deify equals. *And yet, even today, there are many of greater
inventiveness and learning than the men of old, who nevertheless would be the first to
worship them. Those who have invented these fabrications and myths are usually ranked to
be the wisest of the Greeks. *There is surely no need to mention the rest of the very foolish
people, Egyptians and those like them, who have put their confidence in beasts and most
of the serpents and monsters, worship them, and sacrifice to them both while alive and
dead. *In his wisdom the legislator, in a comprehensive survey of each particular part, and
being endowed by God for the knowledge of universal truths, surrounded us with unbroken"?
palisades and iron walls to prevent our mixing with any of the other peoples in any matter,
being thus kept pure in body and soul, preserved from false beliefs, and worshiping the
only God omnipotent over all creation. *Hence the leading priests among the Egyptians,
conducting many close investigations and with practical experience of affairs, gave us the
title ‘‘men of God,’’ which is ascribed exclusively to those who worship the true God, and
not to those who are concerned with meat and drink and clothes, their whole attitude (to
life) being concentrated on these concerns. *Such concems are of no account among the
people of our race, but throughout the whole of their lives their main objective is concerned
with the sovereignty of God. *So, to prevent our being perverted by contact with others or
by mixing with bad influences, he hedged us in on all sides with strict observancesi
connected with meat and drink and touch and hearing and sight, after the manner of the
Law. *In general everything is similarly constituted in regard to natural reasoning, being
governed by one supreme power, and in each particular everything has a profound reason
for it, both the things from which we abstain in use and those of which we partake. For
illustration I will briefly give you one or two examples. *Do not take the contemptible view
that Moses enacted this legislation because of an excessive preoccupation with mice and
weasels or suchlike creatures. The fact is that everything has been solemnly set in order for
unblemished investigation and amendment of life for the sake of righteousness. *The birds
which we use are all domesticated and of exceptional cleanliness, their food consisting of
wheat and pulse—such birds as pigeons, turtledoves, locusts, partridges, and, in addition,
geese and others of the same kind. *As to the birds which are forbidden, you will find wild
and carnivorous kinds, and the rest which dominate by their own strength, and who find
their food at the expense of the aforementioned domesticated birds—which is an injustice;
and not only that, they also seize lambs and kids and outrage human beings dead or alive.
By calling them impure, he has thereby indicated that it is the solemn binding duty of
those for whom the legislation has been established to practice righteousness and not to lord
it over anyone in reliance upon their own strength, nor to deprive him of anything, but to
govern their lives righteously, in the manner of the gentle creatures among the aforementioned
birds which feed on those plants which grow on the ground and do not exercise a domination
leading to the destruction of their fellow creatures. *By means of creatures like this the
legislator has handed down (the lesson) to be noted by men of wisdom, that they should be
righteous, and not achieve anything by brute force, nor lord it over others in reliance upon
their own strength. *In cases where it is not meet even to touch any of the aforesaid creatures
because of their natural habits with other creatures, surely all possible precautions must be
taken to prevent (human) morals degenerating to their level? *Everything pertaining to
conduct permitted us toward these creatures and toward beasts has been set out symbolically.
Thus the cloven hoof, that is the separation of the claws of the hoof, is a sign of setting
apart each of our actions for good, *because the strength of the whole body with its action

g2. Thackeray's emendation Theos eié, ‘‘a god may h2. Or ‘‘unbreakable.’’
be; the Gk. MSS have theié. i2. Lit. “‘purities’’ or **purifications.’
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rests upon the shoulders and the legs.”? The symbolism*? conveyed by these things compels
us to make a distinction in the performance of all our acts, with righteousness as our aim.
152 This moreover explains why we are distinct from all other men. *The majority of other men
defile themselves in their relationships, thereby committing a serious offense, and lands and
whole cities take pride in it: they not only procure'? the males, they also defile mothers and
153 daughters. We are quite separated from these practices. *The man with whom the aforesaid
manner of disposition is concerned is the man on whom the legislator has also stamped that
of memory. For example, all cloven-footed creatures and ruminants quite clearly express,
154 to those who perceive it, the phenomenon of memory. *Rumination is nothing but the
recalling of (the creature’s) life and constitution, life being usually constituted by nourishment.
155 So we are exhorted through scripture™ also by the one who says thus, ‘‘Thou shalt
remember the Lord, who did great and wonderful deeds in thee.”” When they are (really)
understood they are manifestly ‘‘great and glorious’’; first, there is the construction of the
156 body, the digestion of the food, and the specific function connected with each limb. Much
more, the orderly arrangement of the senses, the operation and unseen activity of the mind,
and the speed of its reaction to each stimulus and its invention of arts and crafts involves
157 an infinite variety of methods. *So he exhorts us to remember how the aforesaid blessings
are maintained and preserved by divine power under his providence, for he has ordained
every time and place for a continual reminder of the supreme God and upholder (of all).
158 Accordingly in the matter of meats and drinks he commands men to offer first fruits and to
consume™ them there and then straightaway. Furthermore in our clothes he has given us a
distinguishing mark as a reminder, and similarly on our gates and doors he has commanded
159 us to set up the ‘‘Words,”’*? 5o as to be a reminder of God. *He also strictly commands
that the sign shall be worn on our hands,P? clearly indicating that it is our duty to fulfill
every activity with justice, having in mind our own condition, and above all the fear of God.
160 He also commands that ‘‘on going to bed and rising’’ men should meditate on the ordinances
of God, observing not only in word but in understanding the movement and impression
which they have when they go to sleep, and waking too, what a divine change there is
between them—quite beyond understanding. <l have already demonstrated to you the
extraordinary nature of the sound reason behind our distinctive characteristic of memory
when we expounded the cloven hoof and chewing the cud. It is no chance accident that it
has been ordained as part of our very soul; but it is bound up with truth and the expression
162 of the right reason. *After prescribing each set of regulations concerning meats and drinks
and matters relating to touch, he commands that no act be done nor word be heard to no
purpose and that no use should be made of the power of the (spoken) word to incline toward
injustice. *The same principle can be found in the case of beasts, because the character of
‘‘weasels,”’ and ‘‘mice,”’ and all creatures like them which have been described is
164 mischievous. *Mice pollute and defile everything not only for their own nourishment, but
also to the extent of rendering absolutely useless for human beings everything which comes
their way to defile. *The species of weasel is unique: Apart from the aforementioned
characteristic, it has another polluting feature, that of conceiving through its ears and
166 producing its young through its mouth. *So for this reason any similar feature in men is
unclean; men who hear anything and give physical expression to it by word of mouth, thus
embroiling other people in evil, commit no ordinary act of uncleanliness, and are themselves
completely defiled with the taint of impiety. Your king’s action in removing such people—
167 for so we are informed—is amply justified. *I said, ‘‘You refer to informers, I suppose, for
he systematically imposes upon them punishment and painful death.”’ ‘‘Indeed I do refer
168 to them,’’ he replied. ‘‘Being on the lookout to murder men is unholy. *Our Law forbids
harming anyone in thought or in deed. I have therefore given a brief résumé of these matters,
indicating further to you that all the regulations have been made with righteousness in mind,
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j2. The underlying thought here is that the cloven, m2. lLe. the OT.
separate hoof is symbolic of the Jews and of their being n2. The text is corrupt, but the meaning is clear.
separate and distinct from other people. 02. Namely “*of the Law."’ This is perhaps the earliest
k2. The text is corrupt: Thackeray's suggestion ho  use of ‘‘Words' in this manner. Cf. Pelletier, Lettre
semeioutai, *‘he signifies by symbols,’’ is adopted here.  d’Aristée, ad loc.
I12. Thackeray adopts Schmidt’s emendation proa- p2. Perhaps a reference of ‘‘phylacteries.*
gousi, ‘‘they procure.”’
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and that no ordinances have been made in scripture without purpose or fancifully, but to
the intent that through the whole of our lives we may also practice justice to all mankind
in our acts, remembering the all-sovereign God. *In the matter of meats, the unclean reptiles,
the beasts, the whole underlying rationale is directed toward righteousness and righteous
human relationships.’’ *In my view, he habitually made out a good case for each separate
category. For example, in the case of victims offered, calves, rams, and goats, he stated
that it was our duty to take them from our herds and flocks, thus sacrificing domestic
animals, but not a wild one, to prevent those who offer sacrifices being conscious in
themselves of any excess, seeing that they follow the symbol of their legislator. Thus the
man who offers the sacrifice makes an offering of every facet of his being.9? *Indeed, I
consider that, on these matters, details of our way of life are worth narrating. Wherefore,
in view of your love of learning, 1 have been induced, Philocrates, to expound to you the
solemnity and characteristic outlook of the Law.

Eleazar offered sacrifice, selected the men, and made ready an abundance of gifts for the
king. He then sent us forth on our journey with a large escort. *When we reached Alexandria,
news of our arrival was given to the king. Andreas and I were introduced? to the court,
we paid our warm respects to the king, and presented the letters from Eleazar. *The king
was anxious to meet the members of the deputation, so he gave orders to dismiss all the
other court officials, and to summon these delegates. *The unprecedented nature of this step
was very clear to all, because it was an established procedure that important bona fide
visitors should be granted an audience with the king only four days after arrival,s2 while
representatives of kings or important cities are rarely admitted to the court within thirty
days. However, he deemed the present arrivals to be deserving of greater honor, having
regard to the preeminence of him who had sent them. So he dismissed all the officials
whom he considered superfluous and remained walking among the delegates until he had
greeted the whole delegation. *So they arrived with the gifts which had been sent at their
hands and with the fine skins on which the Law had been written in letters of gold in Jewish
characters; the parchment had been excellently worked, and the joining together of the
letters was imperceptible. When the king saw the delegates, he proceeded to ask questions
about the books, *and when they had shown what had been covered and unrolled the
parchments, he paused for a long time, did obeisance about seven times, and said, ‘‘I offer
to you my thanks, gentlemen, and to him who sent you even more, and most of all to the
God whose oracles these are.’’ *They all, visitors and the court present alike, said together
and with one voice, ‘‘It is well, O King.”’ At this the king was moved to tears, so deeply
was he filled with joy. Intensity of feeling coupled with the greatness of the honor received
do force men to tears in the moment of success. *The king commanded the parcels to be
returned in order, and then immediately greeted the delegates with these words: ‘It is (meet
and) right, O men of God, first to render homage to the documents for the sake of which I
have sent for you, and after that to extend to you the right hand of greeting. This explains
my first action. *I regard this day of your arrival as of great importance, and it shall be
specially marked year by year throughout the time of our life, for by a happy chance it
coincides with our victory at sea against Antigonus.?? It will therefore be my wish to dine
with you this day. *Everything of which you partake,’” he said, **will be served in compliance
with your habits; it will be served to me as well as to you.”’ They expressed their pleasure
and the king ordered the finest apartments to be given them near the citadel, and the
preparations for the banquet to be made.

The chief steward“? Nicanor summoned Dorotheus, who was appointed in charge of these
matters,"? and bade him complete preparations for each guest. ‘‘These,”” he said, ‘‘are the
king’s orders; some of them you still see now.”’ The number of prominent delegates

q2. Lit. ‘‘soul.” made, one c. 260 B.C. and one c. 245 B.c. However,
r2. Thackeray accepts Schmidt’s conjecture pareimen-  according to LetAris, vs. 41, Eleazar wrote to Queen
oi, ‘*being introduced,”’ for the corrupt pareimen, ‘‘we  Arsinoe, who died in 269 8.c.
may be present,’’ or parémen, ‘‘we were present,’’ of u2. A conjecture of Letronne adopted by Thackeray
the Gk. MSS. and Pelletier.
s2. Lit. *‘on the fifth day.” v2. Or ‘‘these men,”’ but less probable in view of vs.
2. There are two battles to which reference may be 183 below.
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corresponds to the number of cities, all having the same customs in matters of drink and
food and bedding. All preparations were made in accordance with these customs, so that
when they came in the presence of the kings they would have a happy visit, with no cause
183 for complaint. *This was their experience. Dorotheus, who had the charge of such matters,
was a most punctilious man. He arranged all the furniture of which he had charge, all
reserved for this type of reception. He set out the couches in two lines, in accordance with
the royal command, because the king had ordered that half should sit at his right hand, and
the rest behind his royal couch, leaving no stone unturned in his desire to do these delegates
184 honor. *When they had taken their places, he ordered Dorotheus to carry everything out in
accordance with the customs practiced by all his visitors from Judea. So Dorotheus passed
over the sacred heralds, the sacrificial ministers and the rest, whose habitual role was to
offer the prayers. Instead, he invited Eleazar, ‘‘the oldest of the priests, our guests,”’ to
185 offer a prayer. He stood and spoke these memorable words: **‘‘May the almighty God fill
you, O King, with all the blessings which he has created—and may he grant you, your
wife, and children, and those of the same mind to enjoy all blessings without end all the
186 days of your life.’’ *At these words from this man thunderous applause broke out with cries
and rapturous joy, lasting a long time. Then they straightway turned to the enjoyment
provided by the foods which had been made ready, all the service being carried out through
the organization of Dorotheus, including the royal pages and the king’s honored guests.

187 When after an interval he found an opportunity, (the king) asked the occupant of the first
couch (they were seated according to age), ‘*‘How can one keep his kingdom without offense
188 to the end?”’ *After a short pause he replied, ‘‘You would administer it best by imitating
the eternal goodness of God. By using longsuffering and treatment*? of those who merit*2
(punishment) more leniently than they deserve, you will convert them from evil and bring
189 theém to repentance.’’ *The king commended the answer and asked the next guest, ‘‘How
should one act in each case?’’ The reply was, ‘‘If he practiced just dealing toward all, he
will perform each task well for himself, believing that every thought is manifest to God.
190 Take the fear of God as your guiding principle, and you will not fail in anything.”’ *He
received him warmly and asked another guest, ‘‘How can one make his friends like
himself?’’ He replied, ‘‘If your friends saw that you showed intense concern for the people
whom you rule. This you will do by observing how God blesses the human race, giving
191 them health and food and all other gifts in their season.”’ *He commended him, and asked
the next guest, ‘‘How in his dealings and judgments can one gain the approbation even of
those who lose their cases?’’ The reply was, ‘‘If you are fair to all in what you say, and if
192 you take no action arrogantly or in your own strength against wrongdoers. *This you will
achieve if you have regard to the method of God. For the prayers of the deserving are
fulfilled, but to those who fail, either through visions or acts, that which is harmful to them
is demonstrated, for God does not smite them in proportion to their offenses nor by the
193 greatness of his strength, but exercises clemency.’’ ¢(The king) highly approved this guest
also, and asked the next guest, ‘‘How then can one be undefeated in the necessities of
war?”’ To which he replied, *‘If he did not place his confidence in his numbers and his
forces, but continually invoked God to direct his enterprises aright as he dealt justly in
194 everything.”” *He commended this guest also, and asked the next one, ‘‘How can one be
respected by his enemies?’’ The reply was, *‘If in spite of deploying his great array of arms
and forces, he knew that these things are useless in bringing anything to a lasting conclusion.
For God by granting a truce and thus demonstrating the fear of his power implants it in
195 every breast.’”’ *He commended this guest also, and said to the next, ‘‘What would be for
you (lit. him) the supreme blessing for living?”’ The reply was, **To know that God is Lord
over all, and that we do not ourselves direct our plans in the finest of actions, but God
brings to completion the affairs of all men and guides (them) with (his) sovereign power.”’
196 He acknowledged to this guest also that he spoke well, and asked the next guest, ‘‘Supposing
one observed all (these principles) in their entirety, how can one transmit the same attitude
to his descendants in the end?’’ His reply was, ‘‘By continual prayer to God that he may

w2. A rare word, blimadzon, *‘inflicting punishment. ' x2. Lit. **worthy,"" i.e. of punishment. The Gk. MSS
Zuntz, followed by Pelletier, conjectured koladzon, ‘‘pun-  are virtually unanimous here. Zuntz conjectures aitious,
ishing,"* but the Gk. MSS are unanimous. **guilty,”* which clarifies the text but is hardly necessary.
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receive good designs for what is to be done, and by exhorting his descendants not to be
dazzled by fame or riches—the bestower of these things is God himself, and men do not
have excess of anything through their own merits.’’ *(The king) commended these sentiments
and inquired of the next guest, ‘‘How can one endure with equanimity what happens?’’ His
reply was, ‘‘Only if you adopted as a basic principle that all men have been created by
God to share the greatest ills as well as the greatest blessings, and that it is impossible,
being a man, to be without some of both. But God, to whom we must pray, gives good
courage.”’ *He was pleased with this guest too, and said that everyone gave good answers.
*‘T will question yet one more,”’ (he said), *‘after which I will cease for the time being, so
that we can turn our attention to enjoying (the banquet) and pass the time pleasantly. In the
next six days following I will learn a little more from the others in turn.’’ *Then he asked
the (next) man, ‘*What is the boundary of courage?’’ The reply was, “‘If the intent were
rightly accomplished as planned in acts involving risks. If your intentions are honorable, O
King, everything is brought to pass advantageously for you by God.’’ *All the assembled
company acclaimed and applauded loudly, and the king said to the philosophers, of whom
there were many among them, ‘‘I think that these men excel in virtue and have a fuller
understanding, because when asked questions of this sort unexpectedly they give appropriate
answers, all making God the basis of their argument.’”’ *The philosopher Menedemus of
Eritrea said, ‘‘Yes, indeed, O King, for since the whole universe is governed by providence,
and on the correct assumption that man is a creature of God, it follows that all power and
beauty of argument has its origin in God.’’ *The king agreed, and this questioning ceased.
They then turned to the enjoyment of the feast, and the banquet came to an end when the
evening had come.

On the day afterward the seating and banqueting arrangements were again carried out in
the same order. When the king considered it opportune to put some questions to the men,
he proceeded to ask the neighbors of those who had answered on the previous day. *He
began a dialogue with the eleventh. (On the previous day ten had been questioned.) When
silence reigned he inquired, ‘‘How can (one) remain rich?’’ *After a short pause the guest
who received the question said, ‘‘If he did nothing outrageous or unworthy of his sovereignty,
and did not by his spending contribute to vain and pointless objectives, while at the same
time by well-doing attracting the goodwill of his subjects toward him. For the source of
blessings to everyone is God himself, who must be followed.’’ *The king commended this
man and asked the next guest, ‘‘How can one maintain the truth?’’ The answer to this was,
*‘By realizing that the lie brings terrible disgrace upon every man, and much more so upon
kings. For if they have the power to do what they wish, what reason would they have for
telling lies? It is your duty, O King, to accept this further principle that God loves the
truth.’’ «He warmly approved this man also, and looking closely at the next guest said,
‘‘What does wisdom teach?’’ This next guest replied, ‘‘Insofar as you do not wish evils to
come upon you, but to partake of every blessing, (it would be wisdom) if you put this into
practice with your subjects, including the wrongdoers, and if you admonished the good and
upright also mercifully. For God guides all men in mercy.’’ *The king commended him
(for his answer) and said to the guest after him, ‘*‘How might one be a friend of man?’’ He
replied, ‘‘By observing that the human race increases and is created over many years and
in painful suffering, so that it is your duty neither to inflict punishments easily nor to submit
men to torments, knowing that the life of mankind is constituted in pain and punishment.
If you bear in mind each set of facts, you will be inclined to mercy, even as God is
merciful.”’ *(The king) welcomed this man’s answer and inquired of the next guest, ‘‘What
is the most needful characteristic of kingship?’’ The reply was, ‘‘That (the king) should
keep himself incorruptible, practice moderation throughout all his life, respect justice beyond
all else, and cultivate such men as friends, because God himself loves justice.’’ *He
commended this guest also, and said to his neighbor, ‘‘What is the essence of godliness?’’
He replied, *‘The realization that God is continually at work in everything and is omniscient,
and that man cannot hide from him an unjust deed or an evil action. For, as God does good
to the whole world, so you by imitating him would be without offense.’’ *(The king) agreed
with him and said to the next guest, ‘‘What is the definition of kingship?’’ The reply was,
‘‘Real self-mastery, not being carried away by wealth and glamour, nor having, as a result,
overweening or unworthy ambitions—(that would be kingship) if you reasoned well. You
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have everything you need’? at hand. God likewise does not want anything and yet is
merciful. You too must think in human terms, do not desire overmuch, but only what is
212 sufficient for reigning.’’ *He complimented him, and asked the next guest, ‘‘How would
one think the finest thoughts?’’ He replied, ‘‘By setting justice before him continually in
everything, and thinking that injustice is negation of life. For God always provides for the
213 just the greatest blessings.”’ *He commended this guest and said to the next, ‘‘How can
one sleep undisturbed?”’ He replied, ‘‘You have asked a question on a matter which is
difficult to answer, because self-consciousness is impossible in this realm of sleep, and we
214 are confined in this sphere to a sensation which goes beyond the rational. *Deep down in
us, our experience of the things that happen (in sleep) is just as if they were actually seen;
nevertheless we are irrational insofar as we imagine that we are on the sea and in boats, or
that we are carried aloft on wings and fly to other places, and other suchlike things, and
215 we think this is really happening.? I have stated this as clearly as I can. In every respect,
O King, I beg you to lift up your words and actions to reverence for God, so that your
conscience may be quite clear that you are following the path of virtue. Do not deliberately
216 show favors unreasonably, nor destroy justice in your exercise of power. *For the most
part, indeed, the matters which occupy each man in his waking hours are those on which
the mind dwells in sleep as well, and God®* directs a man’s every thought and action,
awake or asleep, when aimed at the highest (goals). Hence the stability which continually
217 surrounds you.’’ *(The king) complimented this guest also, and said to the next one, *‘Since
you are the tenth one to answer we will turn our attention to dinner (after this question).”’
218 So he asked him, ‘‘How can we avoid doing anything unworthy of ourselves?’’ *The reply
was, ‘‘Always have an eye to your glory and prominence, so that you may say and think
what is consistent with it, knowing that all your subjects have you in mind and speak of
219 you. *You must really be not the least among the actors! They observe the character which
they have to portray and do all their actions consistently with it. Yours however is no acting
role, you are really a king, God having granted you authority as your manner deserves.’’
220 The king responded with prolonged hearty and genial applause, after which they invited the
guests to sleep. When he had finished entertaining them, they turned (their) attention to the
next day’s arrangements for the banquet.
21 On the next day, the same arrangement was made, and when the king deemed it an
appropriate time to ask the guests questions, he asked the first of those left over for
222 subsequent questioning, ‘‘What is the highest form of sovereignty?’’ *He replied, ‘‘Control
of oneself, and not being carried away by one’s impulses.’’ He said that it was quite natural
223 for all men to incline their thoughts in one direction (or another). **‘The majority are likely
to incline toward things to eat and drink and pleasure, but kings toward territorial conquest,
depending on the greatness of their standing. And yet, in everyone moderation is a good
224 thing. What therefore God gives you, take and keep; do not covet the unattainable.’’ *(The
king) was pleased with this reply and said to the next guest, ‘‘How could one be free from
envy?”’ After a pause he replied, ‘‘First of all, by realizing that God assigns glory and
greatness of wealth to kings, each and every one, and that no king is independent. All of
225 them wish to share this glory, but they cannot—it is a gift of God.”’ *(The king) gave a
long commendation to this guest, and asked the next, ‘*How can one despise his enemies?’’
He replied, ‘‘By practicing goodwill to all men and by forming friendships, you would owe
no obligation to anyone. To practice goodwill to all men, and to receive a handsome gift
226 from God—this is the highest good.’’ *He approved these words, and bade the next guest
answer, asking him, ‘‘How can one maintain the honor he received?’’ The reply was, “‘If
by earnestness and favors he showed munificence and liberality toward others, he would
never lack honor. Pray God continually that these qualities which I have mentioned may
227 abide with you.”’ *He complimented him, and asked the next guest, ‘‘To whom must a
man be generous?’’ *‘It is a man’s duty,”’ he replied, ‘‘(to be generous) toward those who
are amicably disposed to us. That is the general opinion. My belief is that we must (also)
show liberal charity to our opponents so that in this manner we may convert them to what

y2. 1 adopt Wendland's conjecture hosa deon, ‘‘as a3. Thackeray's conjecture theos, ‘‘God,’’ is here
much as is needed.’’. translated; so also ‘‘awake,’’ i.e. egrégorotos, for the
z2. The text is here manifestly corrupt. Thackeray’s  adverbial form, egrégorés, in the Gk. MSS.
conjecture is translated to provide the sense of the passage.
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is proper and fitting to them. You must pray God that these things be brought to pass, for

228 he rules the minds of all.”’ *(The king) consented to these words, and asked the sixth guest
to answer. His question was, ‘‘To whom must one show favor?’’ The answer was, ‘‘To his
parents, always, for God’s very great commandment concerns the honor due to parents.
Next (and closely connected) he reckons the honor due to friends, calling the friend an
equal of one’s own self. You do well if you bring all men into friendship with yourself.’

229 (The king) commended this guest too, and inquired of the next one, ‘‘What deserves to be
regarded as beauty?”’ He replied, ‘‘Piety, for this is a preeminent form of beauty. Its
dynamic is love, a divine gift which you too have acquired, including in it all blessings.”’

230 (The king) applauded him very warmly and said to his neighbor, ‘‘How can one after a false

step recover once more the same glory?”’ The reply was, ‘‘For you, a fall is impossible,

because you have bestowed on everyone favors which produce goodwill, and this, because
it is stronger than the greatest of weapons, produces the greatest security. *If, however,
some do slip, they must avoid in future the course of action which caused their fall, win
friends, and act justly. It is a gift of God to be a doer of good works and not of the

232 opposite.’’ *He was pleased with these words, and said to the next guest, ‘‘How can (one)
be free from sorrow?’’ The reply was, ‘‘By pursuing righteousness, doing no harm to
anyone, and helping everyone. The fruits of righteousness make for freedom from sorrow.

233 You must,”’ he said, ‘‘pray God that harm may not come to you from occurrences
inconsistent with our conduct—I mean, death, disease, pain, and suchlike. As for you, God

24 fearing as you are, none of these evils would befall you.’’ *(The king) praised him generously
and asked the tenth guest, ‘“What is the highest form of glory?’’ The reply was, ‘‘Honoring
God. This is not done with gifts or sacrifices, but with purity of heart and of devout
disposition, as everything is ordained by God and ordered according to his will. This is
also your attitude, evidence of which can be seen by all from your past and present

235 accomplishments.”’ *With a loud voice the king complimented and encouraged them all;
the audience raised their voices in approval, and especially the philosophers, for these men
far surpassed them in attitudes and eloquence, their starting point being God himself. After
this the king led the way in showing goodwill to them in the toasts.

26 On the following day the arrangements for the banquet were the same as before, and
when it seemed suitable to the king he began to question the guests next to those who had
already replied, and said to the first, ‘‘Can (practical) wisdom be taught?’’ The reply was,
‘It is a disposition of the soul, mediated by the power of God, to accept everything of

237 beauty, and to reject its opposite.’’ *He concurred, and proceeded to ask the next guest,
‘‘What makes the greatest contribution to health?’’ He replied, ‘‘Self-control, which it-is

28 impossible to achieve unless God disposes the heart and mind®® toward it.”> *(The king)
congratulated this guest, and said to the next, ‘‘How can one show toward his parents the
gratitude which they deserve?’’ The reply was, ‘‘By causing them no pain—which is

239 impossible unless God guides the mind®> toward the noblest ends.”’ *He nodded approval
of this man, and asked the next guest, ‘‘How can one be an attentive listener?”’ He replied,
*‘By perceiving that all knowledge is of value, so that in the face of events a man can select
one of the lessons he has heard, counteract the immediate situation and so remedy it4> with
the guidance of God—this means that the fulfillment of our deeds comes through him.”

20 (The king) commended this man, and said to the next, ‘‘How can one avoid doing anything

contrary to the Law?”’ To this he replied, ‘‘By realizing that God has given to legislators

the purpose of saving men’s lives, you would follow them.”’ *(The king) approved this
guest, and said to the next, ‘‘What is the value of the family?”’ He replied, *‘If we think
that we are afflicted by adverse circumstances, and suffer as they do, the great strength of

242 the family bond is manifest, *and when that trouble is over, glory and success will be ours

in the eyes of such folk, for cooperation when given with goodwill is of itself indestructible

in the face of everything; with prosperity, there is no further need of their help, except that
you must pray God to bestow every blessing.’’ *(The king) gave him the same welcome as
the others, and then asked another guest, ‘‘How does fearlessness come about?’’ He replied,

‘‘When the mind is conscious that it has done no evil, for God directs men toward good
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b3. ‘‘Heart and mind"’ is an attempt to bring out the c3. See previous n.
meaning of one Gk. word, dianoian. d3. The text is uncertain but the meaning is clear.
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24 deliberations on everything.’’ *(The king) approved this man and said to the next, ‘‘How
can one have the right reasoning at hand?’’ He replied, ‘‘By always having an eye to the
misfortunes of mankind, knowing that God takes away prosperity (from some) while

245 magnifying others and promoting them to receive honor.’’ ¢(The king) warmly approved
this man also, and asked the next guest to answer, ‘‘How can one avoid having recourse to
idleness and pleasures?’’ *‘By having in the forefront of his mind,’’ he said, *‘that he rules
a large kingdom and leads many people, and it is his duty not to have his mind centered
on anything else but thinking of their care. He should ask God that no part of his duties be

246 lacking.’’ *(The king) commended this man also and asked the tenth guest, ‘*‘How can one

recognize those who are acting falsely toward him?’’ The reply to this question was, ‘‘By

observing whether their conduct was generous, and whether their orderly behavior persisted
in the greetings and consultations and the rest of the social life of his companions; and

(seeing that) they do not go beyond the proper limit in their entertainments and the other

features of their conduct. *God will direct your mind, O King, to the noblest ends.’’ He

applauded them all and congratulated them by name; the company present followed suit,
and so they turned to celebrations.

248 On the following day (the king) seized the opportunity and asked the next guest, ‘‘What
is the worst (type of) neglect?’’ To this he replied, ‘‘If a man were neglectful of children,
and did not use every endeavor to bring them up. For we continually pray to God for
ourselves as also for our children, that all blessings may rest upon them. The petition that
children may have some discretion is something which comes to pass only by the power of

29 God."’ *(The king) said that he spoke well, and asked another guest, ‘*How can one be a
patriot?’’ He replied, ‘‘By adopting the view that it is a noble thing to live and to die in
one’s own country. A foreign country produces for the poor contempt, and for the rich
disgrace, as for men exiled for crimes. By doing good to all, while you continually carry
out this policy, you will undoubtedly be a patriot, God giving you favor in the sight of

250 all.”” *He heard this man, and then asked the next guest in order, ‘‘How can one reach
agreement with a woman?”’ ‘‘By recognizing,’’ he replied, ‘‘that the female sex is bold,
positively active for something which it desires, easily liable to change its mind because of
poor reasoning powers, and of naturally weak constitution. It is necessary to have dealings

251 with them in a sound way, avoiding provocation which may lead to a quarrel. *Life prospers
when the helmsman knows the goal to which he must make the passage. Life is completely

252 steered by invocation of God.”’ *(The king) gave assent to this man, and asked the next
guest, ‘“How can one be without fault?”’ The reply was, ‘‘By doing everything with
considered judgment, not influenced by misrepresentations, but being your own judge of
what is said, and in your judgment directing aright matters concerned with petitions made
to you, and through your judgment bringing them to pass—that is how you would be without
fault, O King. To have these intentions and to conduct oneself in the light of them is a task

253 involving God’s power.”’ *He was cheered by what was said, and asked the next guest,
‘‘How can one avoid anger?’’ To this the reply was, ‘‘By realizing that he has absolute
power, and that any recourse to anger brings death, which is indeed a useless and painful

254 thing to do if many are deprived of life simply because he is lord. *But if all are obedient
and there is no opposition, what will be the point of getting angry? You must know that
God governs the whole universe with kindliness and without any anger, and you, O King,”

255 he said, ‘‘must follow him.”’ *He said that he had given a good answer, and inquired of
the next guest, ‘‘What is sound judgment?’’ *‘Doing everything well,”’ was the reply, *‘with
due consultation, in your deliberation taking into account as well the harmful features of
the opposite side of the argument, in order that after paying attention to each detail our
deliberations may be good and our object achieved. What is most important, by the power

256 of God your every purpose will be accomplished if you practice piety.”’ *(The king) said
that this man also had done well, and asked another guest, ‘‘What is philosophy?”* *‘To
have a well-reasoned assessment of each occurrence,’’ was the reply, ‘‘and not to be carried
away by impulses but to study carefully the harmful consequences of the passions, and by
exercising proper and necessary restraint in carrying out what the occasion demands. But

257in order to have due care for these things, it is necessary to serve God.’’ *(The king)
applauded this man, and asked another guest, ‘‘How can one find welcome abroad among
strangers?’’ ‘‘By equal treatment to everyone,’’ he replied, ‘‘and by appearing inferior
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rather than superior to those among whom he is a stranger. For, in general, God by his
very nature welcomes that which is humbled, and the human race deals kindly with those
in subjection.”’ *(The king) bore witness to these sentiments and asked another, ‘‘How will
the structure which one builds survive in the future as well?’’ To this the reply was, *‘If
his accomplishments by his actions are great and glorious, so that those who see them show
forbearance because of their beauty; and if he does not neglect a single one of those who
carry out such works, and does not compel the rest to complete their part of the business
without any payment. *By considering how God cares for the human race in providing them
with health and discernment and suchlike, he will himself do something accordingly by
paying some compensation for sufferings endured. For the deeds which are of permanent
value are those performed out of righteousness.’’ *(The king) said that this man had spoken
well, and asked the temth guest, ‘“What is the fruit of wisdom?’’ His reply was, ‘‘A clear
conscience of no evil done, and of living one’s life in truth. *From these result for you the
greatest joy and steadfast self-possession, O mighty King, and good hopes in God as you
rule your realm with due reverence.’’ When they heard this, all voiced their approval with
loud applause. After this the king, filled with joy, proceeded to drink their health.

On the next day the arrangement was the same as before for the details of the banquet,
and when an opportunity presented itself the king began to question the remainder (of the
guests). To the first he said, ‘‘How can a man avoid giving way to arrogance?’’ *The reply
was, ‘‘By maintaining impartiality, and by reminding himself in the case of each individual
that he is a ruler of men and still a man himself. Moreover, God destroys the proud, and
exalts the gentle and humble.’’ *(The king) commended him, and asked the next guest,
*‘Of whom must one avail himself as counselors?’’ ‘“Those who have won experience in
many affairs of state,”” he said, ‘‘and still maintain untarnished their loyalty to him and to
all who share his ways. God manifests himself to such qualities in those who deserve it.”’
He congratulated him and asked another guest, ‘‘What is the possession most essential for
a king?”’ *‘The love and affection of his subjects,”’ he replied. *‘By these means the bond
of goodwill is unbreakable. As for the realization of these aims, God fulfills them according
to his will.”’ *(The king) commended him and inquired of another guest, ‘‘What is the
purpose of speaking?’’ ‘“To persuade your opponent in debate,’’ was his reply, ‘‘by pointing
out his errors in an orderly list. In this way you will win over your listener, not being
antagonistic but using some commendation to persuade him. And persuasion succeeds
through the activity of God.’’ *(The king) said that he spoke well, and asked the next guest,
*In view of the heterogeneous multitudes in the kingdom, how can one be in harmony with
them?’’ ‘‘By adopting the role appropriate to each one, with justice as your guiding
principle—as indeed is now your practice, God granting you sound reasoning.’’ *(The king)
was pleased with this man, and said to the next guest, ‘‘At what things ought one to feel
pain?’’ To which he replied, ‘‘At the misfortunes of our friends, when we see them long-
drawn-out and incurable. When they are dead and released from evils, reason does not
indicate for them any pain. But when human beings attribute to themselves even what is to
their advantage, everyone suffers. The escape from every evil takes place only through the
power of God.’’ *(The king) declared that this man replied as he ought to have done, and
said to the next guest, ‘‘How does unpopularity arise?”’ He replied, ‘‘When arrogance and
boundless self-confidence are predominant, dishonor ensues and destruction of good
reputation. God controls all reputation, directing it where he wishes.’’ *He confirmed this
man’s answer and asked the next guest, ‘‘To whom must one entrust himself?’’ ‘‘To those
who are drawn to you by loyalty,’’ he replied, ‘‘and not through fear or flattery, with
(personal) gain as their only objective. The former is a sign of affection, the latter of
disaffection and expediency. The man whose aim is mere success is a natural traitor. As
for you, you have the goodwill of all, as God bestows upon you sound counsels.”’ *He
declared that this man’s answer was wise, and said to another guest, ‘‘What preserves a
kingdom?’’ To this the reply was, ‘‘Concern and care that no harm shall come upon the
multitudes through the officials appointed to serve their needs—which indeed is your policy,
God bestowing upon you such noble intent.’’ *(The king) gave this man a word of
encouragement, and asked another guest, ‘‘What maintains favor and respect?’’ He said,
‘‘Virtue, for it accomplishes good works and renounces evil; just as you keep your noble
integrity toward all, having this gift from God.’’ *(The king) gave this man a favorable
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reception, and asked the eleventh guest (there being two over the seventy), ‘‘How can one
be peacefully disposed at heart even in war?’’ The answer was, ‘‘By the knowledge that
no evil has been committed upon any of your subjects, and that all are fighting for blessings
received, knowing that even if they give their lives, you will take care of their property.

2714 You do not cease helping everyone, for God has given you the gift of kindliness.’’ (The
king) applauded them all heartily and greeted them with acclamation, drank the health of
each one, and turned his attention to enjoying (the feast), mingling among the guests with
geniality and great delight. ‘

275 On the seventh day, after much preparation, and amid the additional company of many
others from the cities—for there was a large number of delegates—the king, at a suitable
opportunity, asked the first of those who had not yet been questioned, ‘‘How can one avoid

276 being deceived?’’ *The reply was, *‘By investigating the speaker, his speech and the subject
of it, and by making the same inquiries over a longer period by other means. The possession
of an acute mind and the ability to discern everything, that is an excellent gift from God—

277 which indeed you possess, O King.’’ *The king heartily applauded, and asked the next
guest, ‘“Why do not the majority of human beings recognize virtue?"’ ‘‘Because all men,”’
he said, ‘‘have become naturally intemperate, and inclined to pleasures, as a result of which

218 injustice came about and the mass of greed. *The virtuous disposition, on the other hand,
restrains those who are attracted to the rule of pleasure, and commands them to respect

279 self-control and justice more highly. God directs all these matters.’’ *The king affirmed that
this man had given a good answer, and asked (the next guest),®3 ‘*‘Whose guidance must
kings follow?’” The answer was, ‘‘The laws, so that by practicing justice they may improve
the lives of men. In the same way that you by doing this have established an everlasting

280 memory of yourself, following the commandment of God.’’ *He said that this man also
gave a good answer, and asked the next guest, ‘‘Whom ought one appoint as chief
ministers?”’ He replied, ‘‘Men who hate wickedness, and in imitation of his way of life do
justice, so as to earn themselves good repute continually—just as you, O mighty King,"’

281 he said, ‘‘achieve this aim, God having granted you a crown of righteousness.’’ *He loudly
approved him, looked toward the next guest, and said, ‘‘Whom must one appoint as
commanders of his forces?”’ He replied, ‘‘Men of outstanding bravery and justice, who
prefer saving men’s lives to victory at the reckless risk® of lives. As God showers blessings

282 upon all, you too in imitation of him are a benefactor to your subjects.”’ *(The king) said
that he had given a good answer, and asked another guest, ‘‘What man deserves admiration?”’
The reply was, ‘‘The man endowed with glory and wealth and power, who deep at heart is
the equal of everyone. Just as you by your conduct deserve admiration, God giving you the

283 gift of caring for these things.”’ *(The king) commended this man also, and said to the next
guest, ‘‘On what matters ought kings to spend most of their time?’’ He said, ‘‘Time should
be spent on reading and on the accounts of travels, which have been written and dedicated
to thrones for the permanent betterment of mankind. This indeed you do, thereby winning

284 glory beyond the reach of others, with God fulfilling your plans.’’ ¢(The king) warmly
commended this man also, and asked another guest, ‘‘What must be one’s conduct in
relaxation and leisure?’”” The reply was, ‘‘Be a spectator of entertainments which exercise
restraint and keep before your eyes things in life done with decency and moderation—that

285 is suitable and appropriate to life. *There is indeed a therapeutic value in these things, for
often even from the smallest items something worthwhile stands out. You are well versed
in all restraint, and show love of wisdom in your activities, receiving your reward from

286 God because of your moral goodness.’’ *(The king) was well pleased with what had just
been said, and addressed the ninth guest, ‘‘How ought one to conduct himself at banquets?’’
The reply was, *‘By inviting men of learning, with the ability to remind him of matters

287 advantageous to the kingdom and to the lives of the subjects. *Better harmony or music
than these you would never find, because these men are beloved of God, having trained
their minds for the noblest ends. This is your practice also, all your plans being directed

288 aright by God.’’ *He was delighted at these words, and inquired of the next guest, **What
is thought finer by the multitude, to have a king set over them who was once a commoner,

e3. Not in the text but required by the sense.
3. Schmidt’s emendation, adopted by Thackeray.
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289 or a king of royal blood?”’ He replied, ‘‘The alternative which is by nature best. *Some
kings of royal birth show themselves hard and cruel to their subjects; much worse—some
kings of common origin with their experience of misfortune and their share of poverty,
when given rule over people, have turned out to be more harsh than the foulest tyrants.

200 But, as I said before, a noble character which has had its share of (suitable) education is
capable of ruling. Just as you rule, O mighty King, and are distinguished not so much by
the outstanding glory and wealth of your kingdom but because you excel all men in your

201 moderation and humanity—God having endowed you with these gifts.”” *(The king)
congratulated this man also with long applause, and asked the last guest of all, ‘‘What is
the most important feature in a kingdom?’’ To this he replied, ‘‘To establish the subjects

292 continually at peace, and guarantee that they obtain justice quickly in verdicts. *The
sovereign brings about these aims when he hates evil and loves good and holds in high
esteem the saving of a human life. In the same way that you consider injustice the greatest
evil, and by your just government in all things have won glory for yourself which is
imperishable—God granting you to have a pure mind untainted by any evil.”’ *When he
had finished speaking there was a long burst of applause accompanied by delighted cheers.
When it subsided, the king took a cup and drank a toast to all the assembled company and
to the speeches which they had made. He addressed them all thus: ‘‘The greatest benefits
have fallen on me through your visit. *I have been assisted a great deal by your giving me
essential teaching on kingship.”” He commanded that three talents of silver should be given
to each one, together with the slave who would hand it over to him. All joined in the
acclamation, the guests were filled with rejoicing, and the king turned his attention to
festivities unreservedly.

If I have dwelt at lengths® on these matters, Philocrates, I beg your pardon. I admired
these men tremendously, the way in which they gave immediate answers which needed a
long time (to ponder), *and while the questioner had thought out details in each case, those
answering gave their replies immediately one after another—they were manifestly deserving
of admiration to me and to the audience, but especially to the philosophers. All who will
inherit this narrative will, I think, find it incredible. *To tell lies concerning matters which
are being chronicled is inappropriate: If I were to make a single error, it would be impious
in these matters. On the contrary, we narrate things as they happened, eschewing any error.
I therefore, heartily accepting the force of their argument, have tried to present from the
records the details of events at the audiences with the king and at the banquets. °It is, as
you know, the custom that, from the beginning of the king’s audiences until he retires to
bed, a record be made of everything said and done. *This is an excellent and worthwhile
procedure, because on the next day, before the (day’s) business begins, all that was done
and spoken is read out, and if any action needs it, it is corrected. *So this whole account
we have produced by accurate reference to the records, as I have said, knowing your keen
desire to learn what is of value.
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Three days afterward, Demetrius took the men with him, traversed the mile-long jetty
into the sea toward the island, crossed the bridge, and went in the direction of the north.
There he assembled them in a house which had been duly furnished near the shore—a
magnificent building in a very quiet situation—and invited the men to carry out the work
of translation, all that they would require being handsomely provided. *They set to completing
their several tasks, reaching agreement among themselves on each by comparing versions."

301

83. Mendelssohn’s emendation, adopted by Thack-
eray.

h3. This passage alone (vss. 302-7) deals with the
process of translation and forms a very insignificdnt part
of the whole of LetAris. This section includes the
description of the place where the work was done (vs.
302), the translators’ manner of relaxing after each day’s
work (vss. 303f.), their practice of washing hands (vs.
305), with an exposition of the meaning of this symbolic
rite of purification (vs. 303), and concludes with the
statement that the task of the seventy-two was completed
in seventy-two days. The actual work of translation is

discussed in one single sentence (part of vs. 302), which
identifies in three stages the whole process:

1. The elders . . . “‘completed their several tasks.” If
we hoped for details concerning the method of assignment
of these tasks, we are disappointed. If there was anything
like a collation of MSS, we are not told, and it is not
implied. (See Pelletier, Lettre d'Aristée, ad loc., and
Zuntz’s article in Jellicoe, Studies in the Septuagint.)

2. They reached harmony in their completed tasks by
comparing them. The word used, antibolais, ‘‘compari-
son,’’ sometimes has a technical connotation, but Aristeas
does not say or imply that such is the case here. Neither
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303 The result of their agreement thus was made into a fair copy by Demetrius. *The business
of their meeting occupied them until the ninth hour,? after which they were free for bodily
304 rest and relaxation, everything which they desired being furnished on a lavish scale. *Apart
from all this, Dorotheus also provided for them all that was prepared for the king—this was
the order which he had received from the king. At the first hour of the day they attended
the court daily, and after offering salutations to the king, retired to their own quarters.
30s Following the custom of all the Jews, they washed their hands in the sea in the course of
306 their prayers to God, and then proceeded to the reading and explication’ of each point. °I
asked this question: ‘‘What is their purpose in washing their hands while saying their
prayers?”’ They explained that it is evidence that they have done no evil, for all activity
takes place by means of the hands. Thus they nobly and piously refer everything to
307 righteousness and truth. In this way, as we said previously, each day they assembled in
their quarters, which were pleasantly situated for quiet and light, and proceeded to fulfill
their prescribed task. The outcome was such that in seventy-two days the business of
translation was completed, just as if such a result was achieved by some deliberate design.
308 When it was completed, Demetrius assembled the company of the Jews in the place where
the task of the translation had been finished, and read it to all, in the presence of the
translators, who received a great ovation from the crowded audience for being responsible
309 for great blessings. *Likewise also they gave an ovation to Demetrius and asked him, now

310 that he had transcribed*® the whole Law, to give a copy to their leaders. *As the books

were read, the priests stood up, with the elders from among the translators and from the
representatives of the ‘‘Community,’’® and with the leaders of the people, and said, *‘Since
this version has been made rightly and reverently, and in every respect accurately, it is

311 good that this should remain exactly so, and that there should be no revision.

’

*There was

general approval of what they said, and they commanded that a curse should be laid, as
was their custom, on anyone who should alter the version by any addition or change to any
part of the written text, or any deletion either. This was a good step taken, to ensure that
the words were preserved completely and permanently in perpetuity.

When the king received messages about these events, he rejoiced greatly, because it
seemed that the purpose which he shared had been safely accomplished. All of the version
was read by him, and he marveled profoundly at the genius of the lawgiver.™ He said to
Demetrius, ‘‘How is it that after such great works were (originally) completed, none of the

313 historians or poets took it upon himself to refer to them?’’ «He said, ‘‘Because the legislation

was holy and had come from God, and indeed, some of those who made the attempt were

314 smitten by God, and refrained from their design.’’ *Moreover, he said that he had heard

Theopompus declare that, just when he was about to quote in a misleading way some of
the previously translated passages from the Law, he had a mental upset for more than thirty
days; at its abatement, he besought God to make clear to him the cause of this occurrence.

is there any reference to the criteria used for obtaining
agreement or for resolving disagreement.

3. Demetrius made a fair copy of what was agreed.
(There is no mention of any check or method of checking.)

The presentation of the completed work to the Jews is
described in vss. 308-11, and to the king in vss. 312-
16.

i3. Le. 3 p.M. The Roman method of calculating is
used, beginning at 6 A.M.

j3. The exact meaning of this word here is not clear;
an attempt has been made to reflect this ambiguity by the
rendering ‘‘explication.’’ (See Zuntz in Jellicoe, Studies
in the Septuagint, pp. 210f.) The word used is diasa-
phésin, *‘explication.”’ Its root meaning is that of clari-
fying, or making clear, without indicating whether the
clarification is a translation or a commentary or both.

k3. “‘Transcribed the whole Law.’’ This is a vague
statement; if it had been precise, giving more details of
the task undertaken and the exact books dealt with, many
of the chief critical problems connected with LetAris

315 It was revealed to him in a dream that it was due to his meddlesome desire to disclose the
316 things of God to common man, and then—he said—he ceased and so recovered. ¢l have

would have been solved. This section (vss. 308-11)
describes the steps taken to secure the integrity of the
text as translated and to avoid any revision. The attitude
to the words themselves, not to mention the inspiration
of the version, is noteworthy.

13. See Pelletier, Lettre d’Aristée, ad loc. The term
translated ‘‘community’’ was applied to the Jews of
Alexandria, among others, and refers to the special status
which they enjoyed.

m3. This section describes the presentation of the work
to the king. Concern for its preservation is underlined
here by the cautionary talk of the experience of Theo-
pompus, with its warning against misquotation, or even
quotation, of the Jewish Scriptures. See Zuntz's article
inJellicoe, Studies in the Septuagint, p. 223, and Pelletier,
Lettre d'Aristée, ad loc. It is impossible to decide, witn
the evidence available to us, whether this warning was
prompted by any particular experience of misquotation
or misuse.
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also received from Theodectus the tragic poet (the renort) that when he was about to include
in a play a passage from what is written in the Bible,"® he was afflicted with cataract of the
eyes. He suspected that this was why the affliction had befallen him, so he besought God
317 for many days®® and recovered. *When the king had received, as I previously mentioned,
Demetrius’ account on these matters, he bowed and gave orders for great care to be taken
318 of the books and for their hallowed preservation. *He invited the translators to visit him
often after their return to Judea. It was, he said, only fair for their departure to take place,
but when they returned he would, as was right, treat them as friends, and they would receive
319 the most liberal hospitality?® at his hands. *He ordered preparations to be made for their
departure, and treated the men magnificently, presenting to each one three robes of the
finest materials, two talents of gold, a cup worth a talent, and complete furnishing for a
120 dining room.%3 *He also sent to Eleazar, along with their luggage, ten silver-footed couches,
with all accessories to go with them, a cup worth thirty talents,™ ten robes, purple cloth, a
magnificent crown, one hundred lengths of finest linen, vessels, bowls, and two golden
321 goblets for a dedication. *He also wrote with an invitation that if any of the men desired to
return to him, there would be no impediment, because he attached great importance to the
company of men of culture, and invested his wealth liberally in such men, and not in useless
expenditure.

322 There you have, Philocrates, as I promised, my narrative. These matters I think delight
you more than the books of the mythologists, for your inclination lies in the direction of
concern for things that benefit the mind, and to them you devote the greater time. I will
also attempt to write down the remainder of what is worthwhile, in order that in going
through it you may achieve the very noble reward of your purpose.

n3. Apparently the first time the term *‘Bible’” was q3. Cf. the Roman Triclinium, which seems to be

used to mean the OT. what Aristeas has in'mind.
03. Taken with *‘recovered,” it could be translated r3. *‘Thirty talents’’ presumably refers to its value in
“‘recovered after many days.’’ money, rather than to its weight. (Thirty talents is roughly

p3. Thackeray adopts Mahaffy’s emendation polyor-  equivalent to $1,200.) It would make more sense if we
ias, ‘‘hospitality,”’ for polydorias, ‘‘presents,”” in the read ralantou, ‘‘talent,” instead of talanton, ‘‘talents,’
Gk. MSS. Cf. vs. 270. i.e. “‘thirty cups [each] worth [or weighing] a talent.”



JUBILEES

(Second Century B.C.)

A NEW TRANSLATION AND INTRODUCTION
BY O. S. WINTERMUTE

The Book of Jubilees is an account of matters revealed to Moses during the forty days that
he spent on Mount Sinai (Ex 24:18). In the first chapter God describes to Moses the apostasy
and ultimate restoration of his people, which will take place in the future. The remaining
chapters (2-50) contain an extended revelation to Moses by an angel of the presence. The
angel recounts for Moses the primeval history of mankind and the subsequent history of
God’s chosen people until the time of Moses. The author followed the outline of Israel’s
history that is given in Genesis and the early chapters of Exodus. In retelling the biblical
narratives, the author has freely condensed (e.g. the story of plagues on Pharaoh, Ex 7-10
= Jub 48:4-11), omitted (e.g. the blessing of Ephraim and Manasseh, Gen 48:1-20),
expurgated (e.g. the notice of Abraham’s presenting his wife to foreign rulers as his sister,
Gen 12:10-20; 20:2-7), explained (e.g. Reuben’s apparent incest, Gen 35:22 = Jub 33:2-
20), supplemented (e.g. tales of Abraham’s youth, Jub 12:1-9, 12f., 16-21, 25-27), and
sometimes radically recast the biblical episodes (e.g. Isaac’s covenant with Abimelech, Gen
26:23-33 = Jub 24:21-33).
Jubilees may be outlined in the following manner:

Chapter
1 Introduction
2-4 Creation and Adam stories

5-10 Noah stories

11-23:8 Abraham stories

23:9-32 Digression on Abraham’s death
24-45  Jacob and his family

46-50  Moses stories

The introduction and the digression at 23:9-32 are marked off in the preceding outline
because they are the two sections in which the author looks beyond the time of Moses to
describe what will happen in the distant future. The Abraham and Jacob stories are separated
in the outline at the death of Abraham; the author of Jubilees, however, causes them to
overlap by having Abraham express a special concern and blessing for Jacob.

The author’s treatment of Adam in chapter 3:1-31 is characteristic of much of his writing.
In verses 1-7 he gives Jubilees’ version of Genesis 2:18-24 with some rearrangement of
verses, slight expansion, and minor variations in the text. Verses 8—14 contain halakah for
the purification of women after childbirth, which the author relates to the example of Adam
and Eve in the garden of Eden. Verses 15-26 contain Jubilees’ modified version of the Fall
(Gen 3). Verses 27-29 contain extrabiblical traditions about events on the day of Adam’s
expulsion, i.e. a sacrifice was offered and the animals became mute. Verses 30f. interpret
the biblical account of God’s clothing Adam (cf. Jub 3:26) as the basis for an eternal decree
prohibiting nudity, thereby distinguishing man from the animals.

In the Noah stories, the author has sharply abbreviated the account of the Flood. He has,
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moreover, inserted a considerable amount of extrabiblical material, including accounts and
discussions of the following: the judgment of the Watchers (5:6—16), the feast of weeks
(6:17-22), the calendar (6:23-28), the testament of Noah (7:20-39), the division of the
world (8:10-9:15), Noah’s effective intercession against Mastema (10:1-14), and Canaan’s
occupation of land belonging to Israel (10:28-34).

The account of Abraham begins in chapters 11f. with a series of haggadic tales about the
youthful piety and wisdom of that hero. The end of his account is dominated by a series of
speeches, testaments, and blessings in chapters 19:10-22:30. Chapters 13-19 follow the
biblical account of the wanderings of Abraham, God’s promises to him, and the birth of
Isaac. The biblical account is frequently abbreviated to eliminate details such as Sarah’s
cruel treatment of Hagar in Genesis 16:4-14. The biblical account is also supplemented at
points. The author, for example, has inserted an account of the trials of Abraham (17:15-
18) and a theophany (16:15-19); his interest in ritual law leads him to report that Abraham
celebrated both the Feast of Firstfruits (15:1f.; cf. 22:1) and the Feast of Tabernacles (16:20—
31). He also supplies a lengthy discussion of circumcision (15:25-34).

In Jubilees, Jacob is the central figure. He is frequently praised or blessed by Abraham
(19:17-25, 27-29; 22:10-24, 26-30), Rebecca (25:11-13, 14-23; 27:11; 35:6, 9-12), Isaac
(26:22-24; 27:14-17; 35:13-17; 36:15f.), and God (27:22-24; 44:5f.). In poetic passages
(e.g. 23:23; 31:15) Jacob is identified as Israel, the eponymous ancestor of all of the children
of Israel. The stories of Jacob and his sons therefore both represent and explain his nation’s
justified hostility toward Philistines (24:25-33), Canaanites (25:1-10), Amorites (34:1-9),
and Edomites (chs. 37f.). Only four sons of Jacob are singled out for special attention. The
Joseph stories (chs. 39f., 42-45) are simply a condensed version of the biblical account.
Reuben’s incest with Bilhah (ch. 33) is given elaborate treatment as a warning against
incest. In the case of Judah and Tamar, however, the story is retold in order to permit the
confession, forgiveness, and defense of Judah’s righteous intent in the matter (41:23-28).
Judah is singled out again in chapter 31, where he shares a blessing with Levi, who is
prominently treated in chapters 30-32. Judah and Levi, of course, were the two most
prominent tribes at the time of the writing of Jubilees.

In chapters 24-29 the author of Jubilees supplements the biblical account of Jacob’s early
life and sojourn in Mesopotamia. He takes every opportunity to justify Rebecca’s favoritism
for Jacob over Esau. Jacob represents the highest degree of filial piety whereas Esau was
disloyal to his parents.

Chapters 30-32 supplement biblical material with traditions about the priestly role of
Levi. In chapter 31 Judah shares a blessing with Levi, but elsewhere Levi tends to be
prominent.

Chapter 33 is a Midrash on Reuben’s sin in Genesis 35:22.

Chapters 34-38 supplement the biblical account by describing in detail the wars of Jacob.
Chapter 34 describes an Amorite war, while chapters 35-38 show how the relationship
between Jacob and Esau ended in hostility and the defeat of Edom.

Chapters 39-45 are the writer’s condensation of the Joseph stories.

The Moses story begins with a mention of his father in chapter 46, a chapter which
explains the transition from an idyllic life under Joseph’s rule, when there was no Satan in
the land (vss. 1f.), to a scene of harsh slavery at the end of the chapter (vss. 14—16). The
death of Joseph and war between the Canaanites and Egypt account for the deteriorating
conditions.

The Moses story ends in chapters 49f. with a collection of laws concerning Passover
(49), Jubilees (50:1-5), and the sabbath (50:6-13). The events of Moses’ own life are
quickly sketched in chapters 47f. Although the account is ultimately based on the Old
Testament, the Exodus story in chapter 48 has been rewritten to explain how Mastema
sought to help the Egyptians.

It is easier to describe the literary character of Jubilees than it is to name its genre. M.
Testuz sought to identify its genre in terms of its relationship to five different types of
literature: history, testament, apocalyptic, ritual law, and chronology. He concluded that
Jubilees was a work of composite genre sharing features of each of the types mentioned.
Although ‘‘composite’’ is too vague a term to be entirely satisfying, Testuz’s method of
describing the genres to which Jubilees is related enables one to provide a fair accounting
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of the distinctive combination which characterizes the genre of Jubilees.!

To the casual reader, Jubilees presents itself as a historical account of past events. R. H.
Charles classified it as *‘Primitive History Rewritten from the Standpoint of Law.’’2 The
setting, the actors, and the episodes are all depicted in the past time. The most important
source which the author used in writing his account was the biblical text, but he supplemented
it with a considerable amount of traditional material which came to him in either written or
oral form. The final result was a relatively well-integrated account.

Like most writers of history, the author of Jubilees was concerned to review critical
events of the past in order to expose their significance for understanding his own contemporary
political, social, or cultural situation. In Jubilees 10:29-34, for example, he has preserved
an account of how the Canaanites came to inhabit the promised land in order to prove that
any contemporary claim to it was illegitimate. His method of explaining contemporary
realities is generally in line with methods used in the Old Testament. In Genesis 48, the
Old Testament writers explain the division and priority of the Joseph tribes in later Israel
by reporting that their eponymous ancestors had been singled out for a blessing by Jacob.
In a similar manner, Jubilees accounts for the new political reality of its own time by
preserving a report that Isaac had given a special blessing to Judah and Levi (Jub 31:1-22).
In both content and method, the Book of Jubilees shares features of a historical genre.

The Catena of Nicephorus (1.175) cites the ‘‘Testament’’ (diathéké) as the source of a
quotation which matches Jubilees 10:21. There is some reason to believe that either Jubilees
or some portion of that work circulated in antiquity as ‘‘The Testament of Moses.”’ A
number of the speeches of the ancestors appear in Jubilees as testaments (e.g. Noah, 7:20-
39; Abraham, 20:2-11; Isaac, 36:1-17). Since everything contained in Jubilees was to be
delivered to the children of Israel by Moses, one might possibly conceive of it as his
testament. In its present form, however, it appears as a revelation to Moses rather than a
testament from him.

A book which presents itself as an account of matters revealed by God and his angel to
Moses might be identified as an apocalypse, but R. H. Charles did not list it among the
apocalypses in his edition of the Pseudepigrapha. Charles’s position seems justified. Despite
the fact that it shares many features of apocalyptic writings, Jubilees lacks certain
characteristics of that genre. In agreement with apocalyptic writings: (1) Jubilees is a
pseudonymous work which presents itself as (2) a book of revelations given privately (3)
to a heroic figure from Israel’s past (4) by an angel (5) in the form of a world history
divided into balanced periods of time measured by weeks of years and jubilees (6) in an
attempt to instruct the author’s contemporaries about matters of vital importance for their
own time.

The characteristics of apocalyptic writings which Jubilees does not share are: (1) bizarre
imagery, (2) limited esoteric appeal, and (3) preoccupation with the type of eschatology
characteristic of apocalyptic writings. The beasts, the horns, the heavenly scenes, the
thrones, the rivers of fire, the otherworldly figures with brightly shining bodies, and the
many other terrifying objects that populate the visionary world of Daniel, Enoch, and other
apocalyptic writings are not found in Jubilees. Granted the presence of angels, demons, and
an occasional prodigy (23:25), the world described in the revelation to Moses is very much
like the historical world in which the author of Jubilees lived.

The bizarre visions contribute to the esoteric atmosphere of most apocalyptic writings.
Behind such documents there is a small community of ‘‘the elect’’; the writing is directed
to them and often contains hostile words for members of the larger religious community
from which they have separated. Apocalyptic writings are frequently described as being
hidden until a determined time when they will be understood only by those who are pure
(Dan 12:9f.). Jubilees is not written from that perspective. Although the revelation is given
privately to Moses, and there are suggestions that there was a body of secret lore passed
down in the family of Levi (Jub 32:22-26; 45:16), the content of Jubilees’ revelation is

' M. Testuz, Les Idées religieuses du livre des Jubilés, pp. 11f. | am grateful to the editors and J. C. VanderKam
for helpful cuggestions and improvements.

2R. H. Charles, APOT, vol. 2, p. v.

3 Cf. his table of contents at the beginning of APOT, vol. 2.
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directed toward all of Israel and not to just a small group of embattled faithful. The author
of the book may have been a member of a relatively small band of Hasidim, but there is
no reason to believe that his group had yet broken sharply away from the larger Jewish
community.

The matter of vital importance about which the author of Jubilees wishes to instruct his
contemporaries is the necessity of strictly obeying the Law in the critical age in which they
are living. The writer anticipates an age of increasing blessings in his own time which will
result from renewed loyalty to the Law. The author of Jubilees is only slightly concerned
with eschatological themes that preoccupy the writers of apocalyptic literature generally,
notably, the abrupt end of the age together with wars and natural disasters which accompany
it, the appearance of the Messiah, and the inauguration of the messianic age, or the revelation
of heavenly realms prepared for the punishment of the wicked and reward of the righteous.
Davenport has examined The Eschatology of the Book of Jubilees and sharply limited the
number of ‘‘Passages Intended to Teach Eschatology’’ (i.e. 1:4-29; 23:14-31). Although
there are other passages in which eschatological elements or terminology are present,
Davenport has argued that they are not ‘‘eschatological in function,’’ i.e. the writer was
not primarily concerned to write eschatology.*

To the extent that the Torah could be designated a legal genre, one could argue that
Jubilees deserves a similar title. In supporting the validity of certain laws, the writer appealed
to the fact that they were given in *‘the book of the first law’’ (6:22), i.e. the biblical Torah.
By doing that, he wished to present his own work as a second book of law given to Moses
on Mount Sinai.

The author of Jubilees deals with law in a number of different ways. Sometimes he
gathers together a group of laws pertaining to a particular subject, for example, the list of
sabbath laws in chapter 50:6-13. Sometimes he is more concerned to elaborate the theological
rationale for supporting a particular observance. In chapter 2:17-33, for example, he
describes the sabbath as a sign of the election of Israel. The children of Israel are to keep
it as a sign of their unique relationship to God and his highest angels—angels of the presence
and angels of sanctification—who have kept the sabbath since the first week of creation.
He further proves that the family of Jacob alone has been singled out for this honor because
God created twenty-two works before the first sabbath and there are twenty-two heads of
mankind from Adam to Jacob.

The writer was concerned to demonstrate the authoritative status of his laws. One method
was to stress their antiquity. He is careful to note the first observance of particular rites.
Thus the feast of Shevuoth was celebrated in heaven from the day of creation and subsequently
first celebrated on earth by Noah (6:17f.). Even the practices that were initiated by the
patriarchs have eternal validity because they were according to the testimony of the heavenly
tablets, and they are to be observed forever (16:21-30). In a more pragmatic manner, he
proves the validity of the Law by providing examples of the punishment of those who
disobeyed (7:20-25; 16:5-9) and the blessing of those who obeyed (17:17f.; 18:14-16;
39:6f.; 40:8-10). He urged his own generation to follow the laws of God by means of the
testimonies of the patriarchs, who regularly exhorted their offspring to avoid fornication,
uncleanness, idolatry, drinking or shedding of blood; and to observe justice, righteousness,
brotherly love, circumcision, and proper ritual practice (e.g. 7:20-39; 20:2-11; 21:1-25;
36:1-17).

The author’s concern for chronological matters is illustrated by the earliest Hebrew
description of the book ‘‘The book of the divisions of the times according to their jubilees
and their weeks.”’S If that title leads one to expect a work seriously concerned with
chronological matters, the reader will not be disappointed. The writer has a theological
concern for time which is reflected in the structure of the book.

The author believed that there was a theological value inherent in certain special times.
Unlike modern man, he did not limit himself to the quantitative measuring or counting of
days from an arbitrary starting point. For him, the days were also to be divided on a

4 G. L. Davenport, The Eschatology of the Book of Jubilees, pp. 47-71, 81-87.

3 The Heb. description is found in CD, a sectarian document from Qumran. The most complete text was discovered
in 1896 in Cairo, but subsequent discoveries of portions of the work at Qumran have led to its identification with that
community. The mention of Jub is found at plate 16, 1l. 2-4.
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qualitative scale with respect to their sanctity. Some days were sacred and others profane.
In 6:33-37, the writer describes a situation in which confusion prevails and sacred feasts
are observed on unclean days. Although he does not explicitly say why he finds such a
situation to be scandalous, he undoubtedly believed that sacred rituals for forgiveness,
atonement, and communal well-being could not be valid unless observed at a sacred time.

For the author of Jubilees, the sabbath, which fell regularly on the seventh day of every
week, was particularly sacred. A. Jaubert in her study of the calendar has demonstrated that
Sunday and Wednesday were also frequently designated as festival days by the author of
Jubilees.® It was important for the author of Jubilees to be assured that the festivals of Israel
would fall on the same day of the week year after year. That was possible only if the
readers would make use of the special calendar of 364 days (divisible by seven) that was
adopted by the particular Jewish community to which the author belonged. Each year in
that calendar began on Wednesday and lasted precisely fifty-two weeks so that the following
year would also begin on Wednesday and all of the dates in that year would fall on the
same day of the week as they had in any previous year.

The author of Jubilees is an outspoken opponent of the lunar month, which alternated in
length between months of twenty-nine and thirty days, because it resulted in a year of 354
days, ten days too few. Nevertheless, his calendar was constructed within a society where
the concept of ‘‘month’’ was too important in dating to be disregarded. Therefore the
calendar was divided into twelve non-lunar months of thirty days each for a total of 360
days. In order to bring the final yearly total to 364 days, the year was divided into four
seasons of three months each with an extra day inserted between each of the four seasons
but not counted within any month.

Although months and seasons are accounted for in the calendar of Jubilees, it was the
recurring cycle of seven-day weeks that was used as the basic model for structuring larger
periods of time. Each period of seven years is referred to as a ‘‘week of years’’ or simply
as a ‘‘week.”’ Each period of seven weeks of years, i.e. forty-nine years, is designated a
jubilee. And it is also possible that the period of forty-nine jubilees is significant for the
structure of the book. According to the Book of Jubilees, the Exodus took place 2,410
years after the creation of the world. Adam remained in Eden until the eighth year. Between
year eight and year 2410 there are 2,401 full years, i.e. forty-nine jubilees. Testuz has
suggested that the period of forty-nine jubilees represents a complete era in world history.
If that is true, then the reference to the passing of that period of time at the end of Jubilees
(50:4) was written to call attention to the fact that a new era in world history had begun
with the giving of the Law on Mount Sinai.”

In addition to the literary genres listed by Testuz, it is helpful to see Jubilees in relation
to the genre Midrash. The compatibility of subject matter is obvious if simply because a
number of episodes in Jubilees are also preserved in later Midrashim. One striking example
is found in Midrash Wayyissau, which has preserved a detailed account of the war between
Jacob and Esau that is similar to Jubilees 37f.8

Unfortunately, the nature of Midrash and even its existence as a separate genre is still
being debated. R. Bloch’s description of its characteristics, however, may serve as a starting
point.® The first characteristic is that Midrash has its point of departure in the Scripture.
Midrash is the form taken by rabbinic interpretation of Scripture. Although not produced in
rabbinic circles, Jubilees shows evidence of a very similar type of scriptural interpretation.
It may be regarded as a continuous interpretation of Genesis |1 through Exodus 12. It may
also be understood as a Midrashic reflection on Exodus 24:18. Pious curiosity wished to
know everything that Moses learned during his forty days on Mount Sinai.

A second characteristic of Midrash is its ‘*homiletical’’ character. In contrast to a precise
scholarly exegesis, it is a popular genre. The term ‘‘homiletical’’ reflects a presumed Sitz
im Leben of rabbinic Midrashim, i.e. the reading and explanation of Scripture within the

S A. Jaubert, **The Calendar of Jubilees,”” The Date of the Last Supper, pp. 15-30.

7 Testuz, Les Idées religieuses, pp. 138-40. Cf. also E. Wiesenberg, **The Jubilee of Jubilees,” RQ 3 (1961/
1962) 3-40.

® The text of Midrash Wayyissau has been published by A. Jellinek in BHM, pt. 3, pp. 1-5.

° R.-Bloch, *‘Midrash,” DBS, vol. 6, pp. 1263-81. ET by M. H. Callaway in Approaches 1o Ancient Judaism:
Theory and Practice, ed. W. S. Green (Brown Judaic Studies 1; Missoula, Mont., 1978) pp. 29-50.
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synagogue by means of a sermon designed to instruct the hearers. Jubilees was probably
produced by someone within priestly circles who drew freely upon analogous instructive
materials from an earlier generation. Notice how the reader is instructed by means of
explanation, illustrative stories, and morals drawn from the biblical text designed to warn
against nudity (3:26, 30f.) and incest (ch. 33) or to encourage the observance of the sabbath
(2:16-21), circumcision (15:24-34), laws of purification (3:8-14), and tithes (32:1-15).

A third characteristic is careful attention to the text. Midrashic interpretation, which
sometimes wanders far from what we might consider the original meaning of the text, is
also capable of pausing to explain the significance of a single word or name. The author of
Jubilees is also fond of this method, as, for example, in his treatment of Jared (4:15) and
Rew (10:18). The author of Jubilees also has an extensive knowledge of Scripture which
enables him to bring to bear widely scattered biblical texts in his discussion of a problem.
Compare, for example, his discussion of Passover and the sabbath in chapters 49f.

The fourth characteristic is an adaptation to the present. The method of Midrashic
interpretation has two foci: the text of Scripture and the writer’s contemporary situation.
The writer seeks the word of God within the text for the practical purpose of instructing
the life of his contemporaries. That is clearly the intent of Jubilees. His contemporaries are
faced with arguments that Jewish ritual law and piety are no longer relevant, that it was a
law and piety freely adopted in the past and subject to arbitrary change in the present.
Jubilees denies that. For Jubilees, the rites of Judaism are not recent. They were observed
by the patriarchs. They are ordained by God and written on heavenly tablets. Gentiles who
lived among the author’s people did not observe the sabbath. They were uncircumcised.
They appeared nude in athletic exercise. Many Jews were undoubtedly tempted to intermarry-
with them, adopt their customs, and abandon a pattern of Jewish piety. Jubilees preaches
against all those evils through the words and examples of angels and patriarchs. Obedience
to the Law is the central message of Jubilees.

The fifth characteristic of Midrash is the presence of halakah and haggada. The halakah
consists of exegetical conclusions in the form of rules for a pious way of life such as we
find collected in Jubilees 50:6—13. The exegetical conclusions of haggada are non-legal.
Thus Jubilees is able to answer the question of where Cain found a wife by mentioning the
birth of Adam’s daughter Awan (4:1). The problem of a talking serpent is set in a new
perspective by assuming that all of the animals spoke (3:28) Hebrew (12:26) in the garden
of Eden. Haggadic commentary sometimes resolves minor problems, but at times it seems
to serve a broader creative impulse. In Genesis 15:11 we are told that Abram once had to
drive some birds away. Who sent the birds? Obviously, it was Mastema. In Jubilees 11:11—
24 his reputation for combating the birds sent by Mastema has developed into one of the
most charming tales in Jubilees. In Genesis 15:5, God orders Abram to look (Heb. habber)
toward the sky and count the stars if he is able. Such a passage can easily account for his
reputation as a frustrated astrologer, which is reflected in Jubilees 12:16-20.

With regard to the literary structure of Midrashim, A. G. Wright has written *‘there are
several rather diverse forms of literature that are designated as midrash. There are the
exegetical, homiletic, and narrative midrashim.”’'® The exegetical Midrash sets forth the
biblical text and discusses it phrase by phrase. Homiletical Midrashim, on the other hand,
begin with a portion of text which forms the basis for a thematic treatment of a specific
subject which the Scripture evokes. The theme is frequently repeated and supported by texts
drawn from various parts of the Old Testament. Finally, the narrative Midrash scarcely
distinguishes between text and comment, but interweaves them to form a continuous
narrative. In terms of overall structure, Jubilees is similar to the narrative Midrashim.

Two of the texts most closely related to Jubilees in terms of literary characteristics are
Chronicles and the Genesis Apocryphon. Both of these works share certain characteristics
of Midrash. Chronicles is similar to Jubilees in its intent to interpret Scripture in light of
contemporary concerns. A central concern of the Chronicler was the Temple cultus. In his
restatement of traditions recorded in 1-2 Samuel-1 Kings, King David provided the prototype
for a proper attitude toward the cultus. Jubilees’ dominant concern was for ritual law and
Jewish piety. Consequently the patriarchs became the embodiment of piety and of the proper

10 A. G. Wright, *‘The Literary Genre Midrash,’” CBQ 28 (1966) 133.
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concern for sacred festivals. The Genesis Apocryphon is too fragmentary to permit one to
discern its overall tendency, but P. Weimar has used it to illustrate the genre of narrative
Midrash. In doing so he compared a portion of the text with the text of Genesis and showed
how the author expanded upon it, occasionally making use of data found in Jubilees.'!

Title

The earliest mention of Jubilees is found in the Qumran texts (CD 16.2-4), where the
writer reports that an accurate account of Israel’s periods of blindness may be found in
*‘The book of the divisions of the times according to their jubilees and their weeks.”’ The
Ethiopic version of the text was expanded on that title to describe the work in the following
manner: ‘‘This is the account of the division of days of the Law and the testimony for
annual observance according to their weeks (and) their jubilees throughout all the years of
the world.”’

In Greek, Syriac, Latin, and later Hebrew witnesses, however, the work was generally
designated more briefly as either ‘“The (Book) of Jubilees’’ or ‘‘The Little Genesis.”’ The
first of these titles probably represents a simple abbreviation of the longer description attested
at Qumran. The second title serves as an appropriate description of the content of the work.
Just as the Chronicler recapitulated and supplemented many of the episodes reported in the
books of Samuel and Kings with a special concern to emphasize the Davidic foundation of
many cultic details, the author of Jubilees likewise recapitulated and supplemented many
of the episodes found in Genesis with the intention of stressing the eternal validity of the
Law and explaining additional cultic details. Since the work is actually longer than the
biblical book of Genesis, Charles has suggested that the adjective *‘Little”” (Gk., ta lepta)
was used to characterize the document’s concern to provide fuller treatment of minor details
not available in the canonical work.'?

The significance of other titles attested by ancient authorities is less clear. Syncellus
(Chronographia 1.5) reported that some people spoke of ‘‘The Little Genesis’’ as ‘‘an
apocalypse of Moses,”’ but elsewhere (Chronographia 1.48) Syncellus uses the title ‘‘The
Apocalypse of Moses’’ to refer to a work which is quite distinct from *‘The Little Genesis."’

In the Catena of Nicephorus 1.175 a quotation from Jubilees 10:21 is prefaced by the
phrase hé diathéké, which H. Ronsch explained as referring to *‘The Testament of Moses,”’
a work known from four of the ancient catalogs which were prepared to define canonical
boundaries. Although Rénsch may have been justified in interpreting the cryptic hé diathéké
as representing *‘The Testament of Moses,”’!? a simple identification of Jubilees with the
work listed by that name in the catalogs has been rejected because the number of stichoi
assigned in the catalog of Nicephorus (1,100) is scarcely one fourth the length of Jubilees.

*‘The Book of Adam’s Daughters’’ was identified with Jubilees in the Decree of Gelasius;
and Syncellus (1.7) reported that ‘‘The Little Genesis’’ was also called ‘‘The Life of
Adam.”’ It is generally assumed that the titles which relate the book to Adam are justified
only when referring to certain limited portions of Jubilees. These titles may have originated
to designate earlier works incorporated in Jubilees or portions later excerpted from the work.

Texts

In reviewing the textual history of Jubilees, it is difficult to be more succinct than J. C.
VanderKam, who outlined its history thus:

1. Jubilees was written in Hebrew.

2. Jubilees was translated from Hebrew into Greek.
3. Jubilees was translated from Hebrew into Syriac.
4. Jubilees was translated from Greek into Latin.

5. Jubilees was translated from Greek into Ethiopic.'*

"' P. Weimar, *‘Formen friihjiidischer Literatur. Eine Skizze," Literatur und Religion des Friihjudentums, eds. J.
Maier and J. Schreiner (Wirzburg, 1973) pp. 123-62.

12 R. H. Charles, The Book of Jubilees or the Little Genesis, p. xv. A similar opinion was expressed earlier by H.
Ronsch in Das Buch der Jubilien oder die kleine Genesis, pp. 467f.

13 Rénsch, Das Buch der Jubilden, pp. 479-82.

4 ], C. VanderKam, Textual and Historical Studies in the Book of Jubilees, p. vi. The description of the texts is
actually quoted from the table of contents.
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Only fragments of the Greek text survive, in the form of quotations and summaries in
Greek sources. The Greek fragments have recently been collected by A.-M. Denis and
conveniently presented in his Fragmenta Pseudepigraphorum Graeca.' It is unfortunate
that the Greek text has not survived in its entirety because both the Latin and Ethiopic
versions were translated from it. The primary basis for assuming that both of the later
versions are based upon a Greek text is the internal evidence of Greek loanwords, idioms,
and obvious mistranslations. H. Ronsch presented data supporting a Greek base for the
Latin version,'® and R. H. Charles provided a smaller but no less convincing group of
examples to demonstrate that the Ethiopic version was translated from Greek. '’

The existence of a Syriac version of Jubilees was still open to question when R. H.
Charles wrote his introduction to Jubilees in volume 2 of The Apocrypha and Pseudepigrapha
of the Old Testament.'® The evidence available in 1913 was slight. It consisted of a list of
names of the wives of the patriarchs originally published by Ceriani'® and reprinted by
Charles as appendix III to his text of Jubilees. In 1921, however, E. Tisserant published
“‘Fragments syriaques du Livre des Jubilés.’’?® The fragments were discovered in an
anonymous Syriac chronicle. Since the author of the chronicle used only Syriac and Arabic
sources, these fragments bear witness to the existence of a Syriac text of Jubilees. Tisserant
found no internal evidence to suggest a Greek antecedent and concluded that the Syriac
Jubilees must have been translated directly from the Hebrew.

Approximately one fourth of the Latin text has survived. It was first published by Ceriani
in 1861 and re-edited by both Rénsch and Charles.?' The Latin text, which Rénsch dated
in the mid-fifth century, is important because of its date, the length of the surviving
manuscript, and the relative care with which it was originally translated. Its editors have
noted lacunae and a number of corruptions. Charles, in particular, called attention to the
fact that its biblical quotations had been corrected to agree with the standard Septuagint or
Vulgate texts. Nevertheless, the Latin text is generally regarded as being almost as reliable
a witness as the Ethiopic text. Although Charles was cautious he occasionally relied upon
the Latin reading to emend his Ethiopic text. The Latin also provides help in interpreting
ambiguous Ethiopic phrases.

The Ethiopic text is the only text that has survived in a form that is virtually complete.
Therefore all complete translations of Jubilees are based on some form of the Ethiopic text.
The present translation was made from the Ethiopic text edited by R. H. Charles in 1895.2
That text was based on four manuscripts which he designated A-D. The best manuscript
available to him was B, a sixteenth-century text preserved in the British Museum (B.M.
Orient. 485), which he used as the basis of his edition.

A number of shortcomings in Charles’s edition, particularly his failure to list all of the
variant readings in his apparatus, have been noted by W. Baars and R. Zuurmond, who
were preparing a new critical edition.?> Nevertheless, Charles’s text has several obvious
virtues. His decision to follow manuscript B seems wise. He skillfully treated the biblical
quotations in a systematic manner in an attempt to eliminate readings that contain scribal
corrections intended to make the text agree with that of the Ethiopic Old Testament. Charles
also exercised good judgment in sorting out and evaluating the particular tendencies of the
Greek, Latin, and Ethiopic witnesses. Consequently his text is generally superior to any
single manuscript, and corrections to his text made without an intimate knowledge of all of
the witnesses are apt to be mistaken.

The preparation of a new text will probably require years to complete, because the task
is very difficult. Nevertheless, the rationale and need for it are obvious. There is a group

'S A.-M. Denis, ed., Fragmenta pseudepigraphorum quae supersunt graeca, pp. 70-102. Cf. also J. T. Milik,
‘‘Recherches sur la version grecque du livre des Jubilés,’’ RB 78 (1971) 545-57.

16 Rénsch, Das Buch der Jubilden, pp. 439-60.

17 Charles, The Book of Jubilees, pp. xxxf.

'8 Charles, APOT, vol. 2, p. 3.

1% A. M. Ceriani, Monumenta Sacra et Profana (Milan, 1861) vol. 2, pp. 9f.

20 E. Tisserant, RB 30 (1921) 55-86, 206-32.

2! Rénsch, Das Buch der Jubilden; R. H. Charles, The Ethiopic Version of the Hebrew Book of Jubilees.

2 Charles, Ethiopic Version.

23 W. Baars and R. Zuurmond, ‘‘The Project for a New Edition of the Ethiopic Book of Jubilees,” JSS 9 (1964)
67-74. [Baars and Zuurmond have ceased work on this project. —J.H.C.]
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of Ethiopic manuscripts now available which were unknown to Charles. Baars and Zuurmond
describe five manuscripts which they examined; all are from European collections.
VanderKam has assigned them the letters E~1.2* More recently, three additional manuscripts
have been copied by the Ethiopian Manuscript Microfilm Library Project. They are available
on microfilm at the Monastic Manuscript Microfilm Library, St. John’s Abbey and University
in Collegeville, Minnesota. It is quite likely that additional Ethiopic manuscripts will be
discovered.

A new critical text will have to include variant readings from the Syriac text published
by E. Tisserant, which were also unknown to Charles. It will have to include all of the
Qumran texts, some of which have not yet been published. In the present translation, both
the Syriac text and the group of Qumran texts studied by VanderKam have been carefully
examined and used to improve Charles’s text. No other major change has been made.

Original language

There is no longer any reason to doubt that Jubilees was originally written in Hebrew.
That was a view most forcefully argued by R. H. Charles over seventy years ago vis-a-vis
the possibility of a Greek or Aramaic original. Nevertheless, there was still considerable
latitude for debate until the discovery of fragments of the Hebrew text at both Qumran and
Masada. The fragments from Qumran are especially significant. They include the earliest
known manuscript, datable on paleographic grounds to the late Hasmonaean period (c. 75~
50 B.C.), and their presence at Qumran called immediate attention to the many close parallels
between the views of the author of Jubilees and the teaching within that community. The
manuscripts from Qumran are near enough to the date of the text’s composition and close
enough to its original social matrix virtually to exclude the possibility that they are translations
from some other language. Consequently, it is generally maintained that the text was written
in Hebrew.

Date

The discoveries at Qumran have also helped narrow the limits for dating Jubilees. They
provide new data for determining the latest possible date. Jubliees must have been written
before: (1) the date of the earliest fragment of the text discovered at Qumran; (2) the date
of Qumran documents which depend on Jubilees; (3) the date of the split between the
Maccabean establishment and the sect which settled at Qumran.

The earliest published fragment of Jubilees from Qumran is dated in the late Hasmonaean
period (c. 75-50 B.c.), but VanderKam has reported that two unpublished fragments
(4Qm16Jub® and 4Qm17Jubb) have been dated by F. M. Cross to 125-75 B.c., with circa
100 as the preferred date. VanderKam justly observes that it is unlikely that the two
unpublished fragments, which are written in a semicursive script, belong to the original
manuscript of Jubilees. Therefore, paleographic dating of the earliest fragments points to a
date prior to 100 B.c.?

There are two texts from Qumran which may have used Jubilees. In the case of the
Damascus Rule (CD), most scholars are convinced that there is an explicit reference to
Jubilees (CD 16.2-4). The earliest Hebrew fragment of the Damascus Document is dated
to 75-50 B.c., but its composition is certainly earlier than that; perhaps it was composed
at the end of the second or beginning of the first century B.c. That simply confirms a date
prior to 100 B.c. for Jubilees. The Genesis Apocryphon (1QapGen) clearly shares common
traditions and a common biblical text with Jubilees. Scholars are still debating the precise
nature of the relationship between the two documents. It is unlikely that the Genesis
Apocryphon served as a source for Jubilees; J. Fitzmyer, for example, claims that the
Genesis Apocryphon ‘‘depends on . . . Jubilees.’’26 By assuming that priority, P. Weimar

24 VanderKam, Textual and Historical Studies, pp. 14f.

25 Ibid., pp. 215f. (My latest information is that there are now nineteen Eth. MSS of Jub. —J. C. VanderKam.]

% J. A. Fizmyer, The Genesis Apocryphon of Qumran Cave I: A Commentary. (Biblica et Orientalia 18A; Rome,
1966) p. 14.
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was able to provide an impressive illustration of the manner in which the writer of the
Genesis Aprocryphon made use of Jubilees.?” The date of the Genesis Aprocryphon is
uncertain, but it was probably composed in the first century B.c. By itself, the evidence
provided by the Genesis Apocryphon is less helpful for dating Jubilees than the witness of
the Damascus Document, but taken together, the fact that two separate first-century writers
treat Jubilees as an authoritative source indicates that Jubilees was already sufficiently
established to warrant that status.

A still earlier date can be supported, but it depends on a different, somewhat less objective
type of evidence. The majority of scholars who have studied the relationship between
Jubilees and the doctrines of the sect at Qumran have noted a strong kinship. The parallels
are overwhelming. They include numerous similarities in theology, ritual, law, and piety,
as well as outright literary dependence and a common official calendar. Differences between
Jubilees and Qumran in matters of eschatology (viz. messiah), ritual practice (viz. baptism
and communal meals), details of theology, and attitudes toward the Temple and war were
pointed out by B. Noack in an attempt to correct the assumption that Jubilees was written
at Qumran.28 It is more accurate to think of Jubilees as a work that was produced within a
community of Hasidim or Essenes prior to the withdrawal of some of the members of the
sect to Qumran.

The most significant difference between Jubilees and the writings from Qumran for the
purpose of dating is the fact that Jubilees does not reflect any significant break with the
larger national body whereas the Qumran sect has broken with the establishment and its
priesthood, which it judges apostate. Although the author of Jubilees was one of the spiritual
parents of the Qumran sect, he accepted the establishment and was filled with the joy of
Maccabean triumphs and hopes for the future. Years ago R. H. Charles noted the
proestablishment stance in Jubilees. He thought that Jubilees was written by a Pharisee, so
he concluded that ‘‘it was written before the public breach between Hyrcanus and the
Pharisees.’’?? In the light of Qumran, the author is no longer considered to be a Pharisee.
He belongs within the Hasidic or Essene tradition. It is therefore necessary to conclude that
Jubilees was written before the breach between the Maccabeans and the Essenes. Unfortu-
nately, that breach was not public. Our evidence for it comes from cryptic references to the
“‘wicked priest’’ in the Qumran documents. The split probably occurred in the time of
Jonathan or Simon (160-134 B.C.). Since the issue was a dispute over the high priesthood,
two dates compete for attention: 152 B.C., the year that Jonathan was appointed high priest
by Balas, and 140 B.C., the year that Simon was recognized as high priest by the people
(1Mac 14:34-49). Since Jubilees was written before the split, the latest possible date should
be set at either 140 B.c. or 152 B.C., depending on the identification of the ‘‘wicked priest.’’

A certain amount of subjective judgment is also involved in determining the earliest
possible date for the writing of Jubilees. The work can be no earlier than the latest historical
event to which it alludes. The majority of scholars assume that the writer composed his
account of Jacob’s wars against the Amorites and Edomites (chs. 34, 38) under the influence
of certain Maccabean triumphs to which he alludes. In the war against the Amorites, for
example, Jubilees describes the participation of the king of Bethhoron and confederates
from the immediate area (34:4-7), recalling Judas Maccabeus’ smashing victory over
Nicanor at Bethhoron (1Mac 7:39-50). Both Judas and John Hyrcanus defeated the Edomites.
Charles, who would set the earliest possible date for Jubilees as late as the breach between
the Pharisees and Hyrcanus, assumed that Jubilees contained allusions to the subjugation of
Edom by that ruler.’® That was not a necessary conclusion, however, since the account in
Jubilees could equally have been influenced by historical campaigns of Judas, which are
noted in 1 Maccabees 5:3, 65. Recently, VanderKam carefully studied all the apparent
allusions to Maccabean history and concluded that ‘‘the latest events to which I can find
reference in Jubilees are Judas Maccabeus’ wars in 161 B.c.”’3! If that is correct, the date
of Jubilees must be set between 161-140 B.C.

2 Weimar, Literdur und Religion des Friihjudentums, pp. 144-55.

3 B. Noack, **Qumran and the Book of Jubilees,” SEA 22-23 (1957-58) 191-207.

® Charles, APOT, vol. 2, p. 6.

30 Charles, The Book of Jubilees, p. Ixii.
3! VanderKam, Textual and Historical Studies, p. 283.
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Provenance

The author of Jubilees was a Jew who lived in Palestine. That view may be supported
by a number of observations. The fact that he wrote in Hebrew would favor a Palestinian
background. His writing may reflect an awareness that not all of his contemporaries were
thoroughly familiar with the language because he reports that even father Abraham had to
learn Hebrew. Nevertheless, he understood that a knowledge of Hebrew was absolutely
necessary for the study of sacred books (12:25-27). He made use of a Palestinian biblical
text. The earliest external witness to his work is found in a writing from Qumran (CD). He
has special praise for the land of Lebanon from the Jordan to the sea (10:29). Jerusalem
was holy (1:28), and Zion was the navel of the earth (8:19). Although his knowledge of
world geography in chapters 8-10 is seriously deficient at many points, it is clear that he
is more familiar with the area assigned to Shem than that assigned to Ham or Japheth.
Within the area assigned to Shem, his knowledge of Canaan from the Jordan to the sea
(10:29) is the greatest. Despite the fact that many place names have been corrupted in the
transmission of the Ethiopic text, scholars have been able to reconstruct most of them,
indicating that the author of Jubilees had a detailed knowledge of many cities and towns
within ancient Canaan.

The author probably belonged to a priestly family. That may account for his special
interest in the origin of festivals, the determination of sacred times, and his incessant concern
for ritual details (21:7-18). In the supplemental material which he brings to the Genesis
account, Levi is given priority over the sons of Jacob (chs. 30-32), even being set before
Judah (31:12f.). Levi is also the one who is entrusted with a library of books (45:16)
containing heavenly lore revealed to Jacob (32:21-26) and sacred traditions passed down
from earlier patriarchs. One of the duties of Levi was to preserve and renew the books. If
our author defines his own vocation at any point, it must be here. He undoubtedly saw
himself as part of a continuous chain of priestly writers going back to Levi. The idea of
renewing ancestral books probably implied a license to do more than just make new copies.
He was commissioned to bring ancient traditions up to date.

The author’s strict interpretation of the Law, his appeal to a distinct set of traditions
which reported the cultic life and piety of the patriarchs, his hostility to surrounding nations,
his abhorrence of gentile practices, his insistent demand for obedience to God’s commands
in a time of apostasy, his belief that God was about to create a new spirit within his people
which would make possible a proper relationship between God and Israel, and his
preoccupation with adherence to a calendar of 364 days are some of the characteristics
which identify him as part of a zealous, conservative, pious segment of Judaism which was
bound together by its own set of traditions, expectations, and practices. It is well known
that such groups played a significant role in the struggles of the Maccabean age. First
Maccabees 2:29-42 reports about one group that withdrew to the wilderness in their search
for justice. When they were attacked on the sabbath by troops of the Seleucid king, they
refused to defend themselves because war on the sabbath was forbidden. A similar prohibition
is found in Jubilees 50:12. The group described in 1 Maccabees was slaughtered, but when
Mattathias, the leader of the Maccabean revolt, made a public display of mourning for
them, other pious groups of Hasidim joined forces with him. The spiritual genealogy of
both the Pharisees and Essenes should probably be traced back to those groups of pious
Hasidim. The author of Jubilees belonged to the Hasidic or Essene branch of Judaism.

Historical importance

Although Jubilees presumes to give an account of the history of the world prior to the
time of Moses, it does not add any trustworthy information beyond that which may
incidentally be contained in the biblical writings. That does not mean that all of the
supplemental information presented in Jubilees was composed on the basis of the author’s
imagination or his own contemporary history. It is obvious that he used a number of earlier
sources. Unfortunately, all of the traditions were transposed into a patriarchal setting whether
they belonged there or not. Thus accounts of wars against the Amorites and Edomites,
which the author reinterpreted in light of the Maccabean battles, undoubtedly had a long
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prehistory in extrabiblical traditions. In Jubilees, however, they were radically recast and
set within the patriarchal period, thus obscuring them and depriving them of their value as
a witness to any original historical event that they may have once had.

As a witness to the author’s own time, Jubilees is extremely important. Once the
approximate date of Jubilees has been determined, it provides an excellent original source
for the study of the social, political, and religious views of one group of Hasidim who lived
near the middle of the second century B.c. It can, for example, provide evidence of Jewish
reaction to some of the policies of Antiochus IV. According to 1 Maccabees, he was tolerant
of apostate Jews who joined his cause, permitting them to build a gymnasium where they
could imitate gentile ways, exercising in the nude, and disguising ‘‘their circumcision’’
(1Mac 1:14f.). Both of those evils are sharply criticized in Jubilees (3:31; 15:33f.). Antiochus
is also credited with directing other actions that certainly must have outraged the community
to which the author of Jubilees belonged. The king’s orders led to the shedding of innocent
blood (1Mac 1:37; cf. Jub 7:23-29), the banning of sacrifices (IMac 1:45; cf. Jub 32:4—
22), the profaning of the sabbath and festival days (1Mac 1:46; cf. Jub 23:19; 6:37), the
prohibiting of circumcision (1Mac 1:47; cf. Jub 15:24-29), and a burning of books (1Mac
1:56; cf. Jub 45:16).

If Jubilees is dated between 161-140 B.c., it becomes an important primary source for
studying the evolution of the various religious parties which became prominent in Judea
just before the birth of Christ. Its kinship with the sect at Qumran and its relationship to
certain other writings has been described by F. M. Cross in the following terms:

The concrete contacts in theology, terminology, calendrical peculiarities, and
priestly interests, between the editions of Enoch, Jubilees, and the Testaments of
Levi and Naphtali found at Qumran on the one hand, and the demonstrably sectarian
works of Qumran on the other, are so systematic and detailed that we must place
the composition of these works within a single line of tradition.32

As an early witness to that *‘line of tradition,”’ Jubilees may be understood to be a product
of one of the *‘proto-Essene (presumably Hasidic) communities’’ mentioned elsewhere by
Cross.3? There are also parallels between Jubilees and later rabbinic attitudes. We can no
longer agree with Charles’s judgment that the author was ‘a pharisee of the straitest sect,’’34
but his view was not absurd. Before the discovery of the library at Qumran, it was quite
reasonable to read Jubilees in light of the more abundant literature from Pharisaic circles.
That a kinship exists between Jubilees and later works by the Pharisees is due to the fact
that the Pharisees also had roots in the Hasidic movement of the Maccabean age. To the
degree that Jubilees accurately reflects a proto-Essene position, it also provides evidence
that at the time of its writing the boundaries between Pharisees and Essenes were not as
sharply drawn as they were a hundred years later. Finally, if Milik is correct in tracing the
early Enoch books to Samaritan circles, the obvious relationships between Jubilees and
Enoch raise interesting questions about the openness of the Hasidim to Samaritan influences
during the Maccabean period.

Theological importance

There are a number of excellent discussions of the theology of Jubilees. One of the finest
is that of M. Testuz.3¢ He was able to go beyond most earlier studies because he saw clearly
the nature of the theological parallels between Jubilees and Qumran. G. Davenport has also
made an important contribution to the study of Jubilees by carefully examining its
eschatology.3” As a result of his study it would appear that the writer of Jubilees was
scarcely interested in events which might occur beyond his own historical lifetime. He is

32 F. M. Cross, The Ancient Library of Qumran and Modern Biblical Studies (rev. ed.; Garden City, N.Y., 1961)
p. 199.

% Tbid., p. 200. .

3 Charles, The Book of Jubilees, p. Ixxiii.

33 J. T. Milik, The Books of Enoch: Aramaic Fragments of Qumrdn Cave 4 (Oxford, 1976) pp. 9f., 13.

3 Testuz, Les Idées religieuses.

37 Davenport, The Eschatology of the Book of Jubilees.
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not concerned to describe a future Messiah, to give a detailed account of a coming messianic
age, or to discuss at length an afterlife. The first concern of the eschatological passages in
Jubilees is to teach that God is now about to restore a proper relationship with his people
and to call the readers to obedience. If one is aware of the new information to be gleaned
from the Qumran texts and adopts a cautious view regarding the interpretation of the
eschatological passages, most of the earlier discussions of the theology of Jubilees may be
read with profit. Only the briefest outline is possible in the present work.

In general, the writer of Jubilees expected his readers to share a common view of God
derived from the Old Testament, together with all which that implied about the power,
glory, majesty, wisdom, justice, creativity, compassion, or wrath of an ethical deity who
had called forth a unique people to serve him in righteousness. His view of God’s intent
for Israel vis-a-vis the other nations, however, falls short of Second Isaiah’s *‘light of the
nations’’ (Isa 42:6) or Jonah’s mission to Nineveh, siding instead with the Chronicler in
calling for a rejection of all things gentile. In describing God’s control of history, he has
introduced certain nuances which lead in the direction of a rather strict determinism. It is
clear that the author assumed that men were both free and culpable for their sins. Nevertheless,
when he makes God the speaker of the prophetic words in chapter 1, they are no longer
prophetic words. They become facts present in the foreknowledge of God. Prophetic words
are not necessarily inevitable; but there is no avoiding what God knows to be the future.
The fact that certain predictions are inscribed on heavenly tablets (5:13) implies the same
fixed order of events. Even the evil forces of the world are fixed by God. Mastema, who
has been allotted exactly one tenth of the demons born in the days of Noah (10:9), may be
bound by God at will (48:15).

Between God and man, Jubilees introduces us to a host of angels and demons. The author
stands at the beginning of a long history of speculation regarding that realm. In his account,
only the prince of evil spirits, Mastema (= Satan), is named (10:8). The angels are described
only by rank. There are two high ranks of angels: the angels of the presence and the angels
of sanctification. They are born circumcised (15:27) and are therefore able to participate
with Israel in all of her rites and feasts, including the sabbath rest (2:18). Lest the world
go uncared for on the seventh day, however, God also created lesser angelic powers such
as the spirits of wind, darkness, snow, and heat (2:2). There is also a class of angels known
as Watchers, who were sent to instruct men and to do righteousness (4:15), but they
corrupted themselves by having intercourse with the daughters of men who bore them giants
(7:21f.). The Watchers also fathered a host of evil demons who plagued the sons of Noah
(10:1-6).

Both angels and demons have their proper work to do within the world. Angelic spirits
control the forces of nature within the world (2:2f.). Good angels teach men skills (3:15;
12:26f.), inform them of God’s will (12:22), test them (19:3), report their sins to God (4:6),
announce future events (16:1-4, 16), reveal secret cosmic lore (4:21), bind up evil spirits
(10:9f.), and actively assist those who are attacked by the forces of evil (48:4, 13). Good
angels may be assigned to guard men (35:17), but those assigned to direct the gentile nations
lead them astray (15:31). The Watchers were originally good angels (4:15) who fell into
sin with the daughters of men and were bound in the midst of the earth (5:6-11). Their
children, the giants, were destroyed, but the spirits of their children (1En 15:8f.) wander
the earth as demons, causing diseases (10:11f.), leading men astray (10:1f.), seeking human
sacrifice, and encouraging idolatry (1:11).

The author’s interest in demonic powers provided a practical way of dealing with the
problem of evil: How can one affirm both the omnipotence and goodness of God in the
presence of manifest evil? In other words, where does evil come from? The author of
Jubilees would teach us three things about evil: (1) It is superhuman; (2) but it is not caused
by God; (3) therefore it comes from the angelic world, which has suffered a breach from
God’s good order. The author of Jubilees does not blame Adam for the continuing diseases
and sins of mankind. The cause of evil is clearly superhuman, and Jubilees continually
stresses the helplessness of men (10:1f., 8) and nations (15:31) before its power. Nevertheless
God cannot be held responsible. The author of Jubilees is so certain of that point that he
can recast the biblical traditions with confidence. It was Mastema and not God who tempted
Abraham to kill Isaac (17:15-18:13; cf. Gen 22:1-19), who provoked the Egyptians to
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pursue Israel (48:12; cf. Ex 14:8f.), and who sought to kill Moses on the way to Egypt
(48:2f.; cf. Ex 4:24). The origin of Mastema is not separately discussed in Jubilees, but the
spirits which serve him are all traced to a cosmic breach which occurred when the Watchers
violated their natural order to mate with the daughters of men. The story of the fall of
Adam is repeated in Jubilees, but it is the fall in the superhuman or semidivine realm that
most readily explains the presence of evil in the world since the time of the Flood.

The dualism of the angelic world was reflected in the world of men. The good kingdom
was identified with the children of Israel. God, their Father (1:28), selected them as a
special people above all peoples (2:21) to be marked by circumcision (15:11) and to
participate with him and his highest angels in the sabbath and all of the other festivals of
Israel. The other nations are separated from God because he has placed spirits in authority
over them to lead them astray. God alone rules Israel (15:32f.). Israel is qualitatively
different from all other nations. In the context of such an understanding, the hostility
between Israel and surrounding nations may be seen as a conflict between good and evil.
The Lord destroyed the Rephaim because of their evil (29:11). The Egyptians were motivated
to pursue Israel by the prince of evil, Mastema (48:12). The Philistines were cursed by
Isaac (24:28-33), and the Canaanites were described as being more cursed than all the sons
of Noah for illegitimately seizing the land that Israel was to occupy (10:32). The Shechemites
(30:4-6), the Amorites (34:1-9), and the Edomites (38:1-10) were all destroyed by the
righteous sons of Israel. On a theological level, we are to understand that those who do not
belong to the children of the convenant belong to the children of destruction (15:26). It is
possible, of course, for even the children of Israel to be subject to attack by the spiritual
powers of evil (48:2f.). In such a case, the good angels of God will save them (48:4), and
God himself will call to account both his angels and spirits in order to preserve and bless
the children of Israel (15:32). When the children of Israel sin, however, God provides a
day in which they may repent and be forgiven (5:17f.).

The priestly author of Jubilees presents his theological work with the authority of
one who understands himself to be representing *‘the normative, orthodox’’ position. He
knows of periods of apostasy when the children of Israel will go astray (1:8—11). In some
cases sinners will act so outrageously that they will have to be cut off from the covenant
and left without pardon or forgiveness (15:34). Nevertheless, he is writing at a time
when he expects a general return to the ‘‘normative’’ position which he represents (23:26).
Undoubtedly, his hope was frustrated. It would not be too long before his views would be
ignored or contested, particularly his view of the calendar. Chapter 6:34—38 bears witness
to the fact that there were many who did not observe it in his own time. He accuses them
of sharing the ignorance and errors of the gentiles (6:35), but there is no evidence that they
were in any position to threaten or prevent his own proper observance of festival times. He
does not give us any reason to believe that he belonged to a small sectarian minority. It
was only at a later time when intense party strife broke out in the struggles for the office
of high priest and the rival lunar calendar was fixed in such a way as to exclude competition
that those who followed the calendar of Jubilees would have to acknowledge their minority
position. The theology of Jubilees has a uniqueness over against the views put forth by
other groups, but it was not directed toward a small embattled minority. It was a theology
appealing to all of the pious sons of Israel to retum to strict obedience to the law and a

“proper observance of sacred times in accordance with God’s covenant.

Relation to canonical books

The author of Jubilees had before him most of the books of the Old Testament. His use
of the Pentateuch is extensive. Genesis 1 through Exodus 24:18 provided the major source
used by the author, but he also used legal and cultic data found elsewhere in the first five
books. In several passages the author refers or alludes to the book of the *‘first law’’ (6:22;
30:12, 21; 50:6). The most obvious identification for that book of law is the Pentateuch.

The author was also familiar with the books contained in that portion of the Hebrew
Bible known as the Prophets. He makes use of expressions and data familiar from Kings,
Isaiah, Jeremiah, Ezekiel, and several of the twelve minor prophets. Examples are cited in
the margin of the translation of Jubilees which follows.
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The author’s familiarity with books contained in the portion of the Hebrew Bible known
as the Writings is less clear. Granted the date of Jubilees and its provenance, he was
probably not familiar with the Book of Esther. The marginal citations indicate a familiarity
with Psalms and the work of the Chronicler (1Chr, 2Chr, Ezra, Neh). The temptations of
Abraham in Jubilees 17f. clearly reflect the motif found in Job. Evidence for his familiarity
with other books in the collection of Writings is not clearly present.

Evidence for the use of data appearing in Jubilees by writers of the New Testament is
conveniently summarized by Charles. On the basis of the evidence which he provided,® it
is clear that Paul and the authors of Luke-Acts, James, Hebrews, and 2 Peter were familiar
with expressions and ideas that appear in Jubilees.

Relation to apocryphal books

The relationship of Jubilees to other apocryphal writings remains an open and perplexing
question. The recovery of fragments of both previously known and newly discovered
apocryphal works from Qumran has led to a general reappraisal of many of the documents.
In the case of Jubilees, the discoveries led to a new understanding of its proto-Essene
provenance and support for dating the work prior to the Essene split with the Maccabean
rulers. In the case of Enoch and the Testaments of the Twelve Patriarchs, the finds at
Qumran have opened up a new discussion of the evolution of those documents. Inasmuch
as they are composite works, the question of dating the separate parts of each text has
generated considerable debate.3® In the case of the so-called Hymn to the Creator from the
Qumran Psalms Scroll and the better-known Genesis Apocryphon (1QapGen), we are
confronted with two entirely new texts which are very closely related to Jubilees. A clear
understanding of their relationship to Jubilees would require a firm dating for both texts.

Inasmuch as Jubilees was part of a rather vast library of texts of uncertain date which
were either used or written by the sect at Qumran, it will require much more research before
the relative relationships between interdependent texts can be clearly demonstrated. In the
process of publishing additional fragments from Qumran many new parallels to Jubilees
will undoubtedly be uncovered. It will also require time to fix their relationship precisely.
In the meantime, the best that can be done is to offer reasonable suggestions in the light of
our present knowledge.

It is generally agreed that Jubilees is dependent on parts of the book of Enoch (1En). At
the same time, it seems likely that the later portions of Enoch may be based on Jubilees.
The question has been dealt with most recently by J. T. Milik, who argues that only four
books of the later Enochic Pentateuch were known at Qumran. The four were: (1) a larger
version of the Astronomical Book (1En 72-82); (2) the Book of Watchers (1En 1-36); (3)
the Book of Dreams (1En 83-90); and (4) the Epistle of Enoch (1En 91-108). From that
list, he dated the first three prior to Jubilees, following Charles in the assumption that
Jubilees made use of them. With regard to the epistle, Milik assumed that it depended on
Jubilees.*0

The relationship which exists between the Aramaic apocryphal text of Levi, the Testament
of Levi, and the Book of Jubilees has been most recently studied by A. Hultgard. It is his
opinion that the apocryphal text and Jubilees depend on a common source. He claims,
however, that the author of the Testament of Levi made use of the Aramaic apocryphal text
of Levi in writing his testament. Thus the parallels which are noted between Jubilees and
the Testament of Levi are less immediate.*' That interpretation appears justified in light of
our present understanding of the texts.

3 Charles, The Book of Jubilees, pp. Ixxxiii—Ixxxv.

3 The problem of the evolution of Jub has also been raised anew. G. L. Davenport began the investigation in his
study of The Eschatology of the Book of Jubilees. Davenport’s analysis of the structure of those chs. of Jub with
which he dealt was very carefully done, but he treated only a limited amount of text.

40 Milik, The Books of Enoch. Milik mentioned the dependence of Jub on the Astronomical Book (p. 11), the
Watchers (p. 24), and the Book of Dreams (p. 45). On p. 255 he suggested that the epistle was dependent on Jubilees.
More recently VanderKam has argued that the reverse is true (‘‘Enoch Traditions in Jubilees and Other Second-
Century Sources,’’ Seminar Papers of the Society of Biblical Literature [Missoula, Mont., 1978] vol. 1, pp. 229-
Sh.

4! A. Hultgard, L’Eschatologie des T des Douze Patriarches (Uppsala, Sweden, 1977) vol. 1, pp. 24,
45.
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P. W. Skehan was the first to point out the close relationship between Jubilees and the
Hymn to the Creator from the Psalms Scroll. He accepted Milik’s judgment that Jubilees
was to be dated from the end of the second century and assumed that it was dependent on
the hymn.*2 When Avigad and Yadin published the Genesis Apocryphon in 1956, they
assumed that it was also earlier than the Book of Jubilees and served as a source for it.*3
It is our opinion that in the case of both documents that judgment must now be reversed.
Jubilees was written earlier and served as a source for both the Hymn to the Creator and
the Genesis Apocryphon.

Other texts from Qumran that use expressions or ideas which are also found in Jubilees
include the Damascus Document, which cites Jubilees by name (CD 16.2-4), the Manual
of Discipline, the Hymns, and the Florilegium from Cave 4.

Note on the translation

The translation which follows is quite literal. The majority of students who make use of
the translation will probably not be familiar with Ge‘ez, the ancient dialect of Ethiopic used
in writing the text. Therefore we have tried to remain as close to the simple wording of the
text as possible. Significant words or phrases inserted to aid in the translation are put in
parentheses. When square brackets are used, an accompanying footnote will explain their
significance. ’

In the notes which accompany the translation an attempt has been made to indicate those
passages for which there exists a parallel text in Hebrew, Latin, or Syriac.

The Ethiopic and Latin texts which have been used are those published by R. H. Charles
in The Ethiopic Version of the Hebrew Book of Jubilees (Oxford, 1895). A number of
significant textual comments were subsequently made by Charles in The Book of Jubilees
or the Little Genesis (London, 1902). References in the notes to Charles’s English translation
are citations of this work.

The Hebrew text which was used was taken from J. VanderKam’s convenient summary
in Textual and Historical Studies in the Book of Jubilees. References to VanderKam’s
discussion of the Hebrew text are to be found in that volume unless otherwise noted.

The Syriac text which was used was published by E. Tisserant in ‘‘Fragments syriaques
du Livre des Jubilés,”’ RB 30 (1921), 55-86; 206—32. References to Tisserant’s.discussion
of the Syriac text are to be found in that volume.

No attempt was made to cite all parallels in Greek texts. A large group is contained in
A.-M. Denis’s Fragmenta pseudepigraphorum quae supersunt graeca (Leiden, 1970; pp.
70-102). A number of them are also found in Charles’s The Ethiopic Version of the Hebrew
Book of Jubilees and his English translation, cited above.

42 P, W. Skehan, ‘‘Jubilees and the Qumran Psalter,”” CBQ 37 (1975) 343-47.
“3N. Avigad and Y. Yadin, A Genesis Apocryphon: A Scroll from the Wilderness of Judea (Jerusalem, 1956) p.
38.
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THE BOOK OF DIVISION

Title*

This is The Account of the Division of Days of the Law and the Testimony for
Annual Observance according to their Weeks (of years) and their Jubilees®
throughout all the Years of the World just as the LORD told it to Moses on Mount
Sinai when he went up to receive the tablets of the Law and the commandment*
by the word of the LORD, as he said to him, ‘‘Come up to the top of the
mountain.”’

Moses is summoned to the mountain

1 In the first year of the Exodus of the children of Israel from Egypt, in the third
month on the sixteenth day of that month, the LORD spoke to Moses, saying,
*‘Come up to me on the mountain, and I shall give you two stone tablets of the
Law and the commandment, which I have written, so that you may teach them.”’

And Moses went up to the mountain of the LorD. And the glory of the LorD
dwelt upon Mount Sinai, and a cloud overshadowed it for six days. *And he
called to Moses on the seventh day from® the midst of the cloud. And the
appearance of the glory of the LORD was like fire burning on top of the mountain.
And Moses was on the mountain forty days and forty nights.

Moses instructed to write a book

And the Lorp revealed to him both what (was) in the beginning and what will
occur (in the future), the account of the division of all of the days of the Law and
the testimony. *And he said, ‘‘Set your mind on every thing which I shall tell
you on this mountain, and write it in a book so that their descendants might see
that I have not abandoned them on account of all of the evil which they have
done to instigate transgression® of the convenant which I am establishing between
me and you today on Mount Sinai for their descendants. *And thus it will be,
when all of these things happen to them, that they will know that I have been
more righteous than they in all their judgments and deeds. And they will know
that I have truly been with them.

Moses is told how the people will forsake the LORrD in the land of promise

**And you, write for yourself all of these words which I shall cause you to
know today, for I know their rebelliousness and their stubbornness before I cause
them to enter the land which I swore to their fathers, Abraham, Isaac, and Jacob,
saying, ‘I will give to your seed a land flowing with milk and honey.’ *And they
will eat and be satisfied, and they will turn to strange gods, to those who

1 a. MS B begins with a trinitarian formula and d. The preposition *‘from’’ is supplied from the

‘‘‘‘

the blessing ‘‘May the Lorp God of all spirit and
all flesh be blessed."

b. Inorder to provide a chronological framework
for dealing with events covering a long period of
time, the author has used a system based on
multiples of seven, the number of days in the week.
Seven years are treated as a week of years, and
seven weeks of years equal a jubilee.

c. *‘The Law and the Commandment’’ are men-
tioned in Ex 24:12. The Heb. is hattéra and

hammiswa.

reading in Ex 24:16. The Eth. text reads
The corruption may have occurred in reading the
Heb. text in a scriptorium. The labial “‘m’ in
mittok may have been heard as the labial ‘b’ in
bétok.

e. The translation ‘‘to instigate transgression’’
is an attempt to render the causative form of the
verb which appears in the Eth. MSS. In his English
translation, Charles emended the form to read as a
basic tense he rendered ‘‘in transgressing.”’

Ex 24:12

Ex 34:27

Deut 30:1

Deut 31:27
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cannot save them from any of their affliction. And this testimony will be heard
9 as testimony against them, *for they will forget all of my commandments, 2Kkgs 17:15
everything which I shall command them, and they will walk after the gentiles and Ezra 9:101.
after their defilement and shame. And they will serve their gods, and they will 2xgs 17:2
10 become a scandal for them and an affliction and a torment and a snare. *And Ex 23:33
many will be destroyed and seized and will fall into the hand of the enemy because Josh 23:13
they have forsaken my ordinances and my commandments and the feasts of my
covenant and my sabbaths and my sacred place, which I sanctified for myself
among them, and my tabernacle and my sanctuary, which I sanctified for myself
in the midst of the land so that I might set my name upon it and might dwell Ezek 20:28
(there). *And they will make for themselves high places and groves and carved
idols. And each of them will worship his own (idol) so as to go astray. And they 2cnr 28:3
will sacrifice their children to the demons and to every work of the error of their 5¢20:3!
heart.

The murder of prophets, the captivity, and the loss of the cult

12 “‘And I shall send to them witnesses so that I might witness to them, but they 2chr 24:19
will not hear. And they will even kill the witnesses. And they will persecute those 1ey23:36
who search out the Law, and they will neglect everything and beginf to do evil s 1:15
in my sight. *And I shall hide my face from them, and I shall give them over to
the power of the nations to be captive, and for plunder, and to be devoured. And 2kgs 21:14
I shall remove them from the midst of the land, and I shall scatter them among P !2%
14 the nations. *And they will forget all of my laws and all of my commandments Deut 4:28;
and all of my judgments, and they will err concerning new moons, sabbaths, 25
festivals, jubilees, and ordinances.

w

Repentance and restoration

15 ‘“And afterward they will turn to me from among the nations with all their heart Dew 4:291.
and with all their soul and with all their might. And I shall gather them from the
midst of all the nations. And they will seek me so that I might be found by them. Jer 29:14
When they seek me with all their heart and with all their soul, I shall reveal to Jer 29:13

16 them an abundance of peace in righteousness. *And with all my heart and with Jer 32:41
all my soul I shall transplant® them as a righteous plant. And they will be a zechs:13

17 blessing and not a curse. And they will be the head and not the tail. *And I shall P!
build my sanctuary in their midst, and I shall dwell with them. And I shall be Ex 25:8; 29:45

18 their God and they will be my people truly and rightly. *And I shall not forsake £',2:'2
them, and I shall not be alienated from them because 1 am the LoRrD their God.’’ Dew 31:6

Moses’ prayer of intercession

19 And Moses fell upon his face, and he prayed and said, ‘*O Lord, my God, do
not abandon your people and your inheritance to walk in the error of their heart. 2kgs 21:14
And do not deliver them into the hand of their enemy, the gentiles, lest they rule f51%:4!
over them and cause them to sin against you.
20 ‘'O Lord, let your mercy be lifted up upon your people, and create for them ps s1:10
an upright spirit. And do not let the spirit of Beliar" rule over them to accuse 'S '
them before you and ensnare them from every path of righteousness so that they
might be destroyed from before your face. *But they are your people and your Deuw 9:26.29

inheritance, whom you saved by your great might from the hand of the Egyptians.

2

f. The reading ‘‘begin’’ is found in MSS B C  to be corrupt, and *‘transplant’’ is, at best, a weak
D. Charles preferred to follow MS A in his text,  attempt to make sense of a difficult text.
which reads ‘‘change."’ h. In 1Sam 2:12 the Heb. expression *‘sons of
8. The Eth. word means *‘remove."’ It has the  Beliar’’ is translated ‘‘worthless men.’’ Later the
sense of moving away from one's home and is  term ‘‘Beliar’’ came to designate a demonic power;
hardly suitable in this context. The passage appears  here it refers to Satan.
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Create a pure heart and a holy spirit for them. And do not let them be ensnared
by their sin henceforth and forever.”’

The Lorp predicts a restoration of the people

And the Lorp said to Moses, ‘‘I know their contrariness and their thoughts
and their stubbornness. And they will not obey until they acknowledge their sin
and the sins of their fathers. *But after this they will return to me in all
uprighteousness and with all of (their) heart and soul. And I shall cut off the
foreskin of their heart and the foreskin of the heart of their descendants. And 1
shall create for them a holy spirit, and I shall purify them so that they will not
turn away from following me from that day and forever. *And their souls will
cleave to me and to all my commandments. And they will do my commandments.
And I shall be a father to them, and they will be sons to me. *And they will all
be called ‘sons of the living God.” And every angel and spirit will know and
acknowledge that they are my sons and I am their father in uprightness and
righteousness. And I shall love them.

Moses told again to write

**And you write down for yourself' all of the matters which I shall make known
to you on this mountain: what (was) in the beginning and what (will be) at the
end, what will happen in all of the divisions of the days which are in the Law
and testimony and throughout their weeks (of years) according to the jubilees
forever,! until I shall descend and dwell with them in all the ages of eternity.”’

The Angel of the presence is instructed to write the history for Moses

And he said to the angel of the presence, ‘‘Write for Moses from the first
creation until my sanctuary is built in their midst forever and ever. *And the
Lorp will appear in the sight of all. And everyone will know that I am the God
of Israel and the father of all the children of Jacob and king upon Mount Zion
forever and ever. And Zion and Jerusalem will be holy.”’

The Angel of the presence receives the tablets containing the history

And the angel of the presence, who went before the camp of Israel, took the
tablets of the division of years from the time of the creation of the law and
testimony according to their weeks (of years), according to the jubilees, year by
year throughout the full number of jubilees, from* [the day of creation until]' the
day of the new creation when the heaven and earth and all of their creatures shall
be renewed according to the powers of heaven and according to the whole nature
of earth, until the sanctuary of the LORD is created in Jerusalem upon Mount
Zion. And all of the lights will be renewed for healing and peace and blessing for

i. The four MSS consulted by Charles differ on
the text at this point. MSS A D read *‘And I shall
write down for you.’’ Charles used that reading in
his Eth. text, but turned to the reading of B C in
his English translation. We have also followed B
C

j. This sentence contains phrases similar to those
which appear in the title and in vs. 1:4. The book
that Moses is asked to write is a ‘‘second law.’’
The Pentateuch was apparently the book of the first
law, which was written by God himself, according
to Jub 6:22. In Ex 34:27 Moses was directed to
write certain laws, but in Ex 34:1 God wrote the
famous tablets of stone.

k. Charles’s Eth. text contains a fuller reading,

i.e. ‘‘year by year from.'’ The repetition of *‘year
by year’’ appears to be a gloss resulting from
dittography. MS B does not repeat *‘year by year”’
at this point.

1. The portion of text between brackets has been
restored following a suggestion by M. Stone,
**Apocryphal Notes and Readings, '’ Israel Oriental
Studies 1 (1971) 125f. It is assumed that a scribe
had to copy the phrase *‘from [the day of creation
until] the day of the new creation.”’ By homoeo-
teleuton, in which his eye skipped from the first
‘‘the day”’ to the second, he omitted the phrase
between brackets. The suggestion by Stone makes
sense of a passage that has long puzzled commen-
tators.

54

Deut 31:27
Lev 26:40
Neh 9:2

2Chr 6:38
Deut 10:16; 30:6

Jer 31:9
Deut 14:1
Hos 1:10

Ex 34:27

4Ezra 14:4f.

1QH 6.13
Deut 33:2

Ex 14:19
Isa 63:9
Tlud 25

2Pet 3:13
Isa 65:17; 66:22
1En 91:16
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all of the elect of Israel and in order that it might be thus from that day and unto
all the days of the earth.

Description of six days of creation

2 And the angel of the presence spoke to Moses by the word of the Lorp,
saying, ‘‘Write the whole account of creation, that in six days the Lorp God
completed all his work and all that he created. And he observed a sabbath the
seventh day, and he sanctified it for all ages. And he set it (as) a sign for all his
works.”’

For® on the first day he created the heavens, which are above, and the earth,
and the waters and all of the spirits which minister before him:

the angels of the presence,

and the angels of sanctification,

and the angels of the spirit of fire,®

and the angels of the spirit of the winds,

and the angels of the spirit of the clouds and darkness and snow® and hail
and frost,

and the angels of resoundings? and thunder and lightning,

and the angels of the spirits of cold and heat and winter and springtime
and harvest and summer,

and all of the spirits of his creatures which are in heaven and on earth.

And (he created) the abysses® and darkness—both evening and night™—and light—
both dawn and daylight®—which he prepared in the knowledge of his heart.
Then we saw his works and we blessed him" and offered praise before him on

account of all his works because he made seven' great works on the first day.

2 a. There is a Gk. text contained in a work by
Epiphanius entitled De mensuris et ponderibus,
which is parallel to Jub 2:2-21. Charles published
the relevant portions of that text in parallel columns
opposite his Eth. text. Although the Gk. text is
frequently abbreviated, it is, however, quite close
to the Eth. in the passages which remain.

A portion of the Syr. text published by E.
Tisserant also begins at this point and continues
through vs. 16. The Syr. parallel is not as precise
as the Gk., but it is helpful in confirming a few
readings.

b. The *‘angels of the spirit of fire’’ are men-
tioned in MSS B C D, but are lacking in MS A
and the Gk. text of Epiphanius. Charles did not
include the phrase in his Eth. text, but he had it
printed between brackets in his English translation.
The phrase is also lacking in Syr., but that text is
drastically abbreviated.

c. The word ‘‘snow’’ is supplied from the Gk.
text of Epiphanius. Eth. MSS C D omit the word
and MSS A B read ‘‘and everything,’’ which is
difficult.

d. The Eth. word which appears in the MSS
means ‘‘depths,’” but Charles emended it to read
*‘voices’’ in agreement with the reading in Epi-
phanius. If translated literally, the Eth. word for
“‘voices’” would not appear to be as suitable to
read beside *‘thunder and lightning’’ as *‘depths,’’
but the Heb. word gdl, which was probably used
in this passage, means both *‘voice’’ and ‘‘thun-
der.”” It is in the latter sense that it is used here.

e. The Eth. MS reads *‘what is in the abysses,"’
but Charles emended his text to agree with the Gk.
The Syr. text also agrees with the Gk. The abyss
is one of the seven works created by God on the

first day. It is the abyss itself and not just its content
that needed to be created the first day.

f. The word *‘night’’ is restored from the Gk.
text of Epiphanius. It also seems justified to balance
the structure of the sentence.

g. Only one Eth. MS (A) has the word *‘day-
light,"’ but its presence in the Gk. text supports
the reading. The word order of the sentence from
**darkness’’ to *‘daylight’’ follows the order in the
Gk. text of Epiphanius. The word order in Eth.
differs.

h. There is an interesting parallel in a text from
a Qumran collection of Psalms (11QPs®). P. W.
Skehan referred to it as the ‘‘Hymn to the Creator’’
(**Jubilees and the Qumran Psalter’’ CBQ 37 [1975)
343-47). He demonstrated that vss. 4-6 of that
hymn, in which the author describes God's creative
acts and the hymnic response of the angels, are
closely related to Jub 2:2f. The number of literal
parallels is striking.

This theme of angelic praise to the Creator on
the day when the angels were created has more
recently appeared in the famous collection of Coptic
gnostic tractates from Nag Hammadi. In the Apoc-
ryphon of John, for example, as each pair of
invisible eons is created they glorify the Invisible
One and his perfect power, Barbelo (5:18-9:25;
cf. NHL, pp. 98-116).

This theme already appears in Job 38:7 where
‘‘the morning stars sang together and all the sons
of God shouted for joy,"" but both the Qumran and
later Nag Hammadi texts reflect an elaboration of
the motif suggested by Jub.

i. The seven created works were: heaven, earth,
waters, all the ministering spirits, the abyss, dark-
ness, and light.

2:3

Job 38:7

Ps 104:4
1En 60:12-21
IEn 75

1En 80

2En 19:14

Ps 77:18; 104:7
Job 37:4
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And on the second day he made the firmament in the midst of the water. And Gen 1.7
the waters were divided on that day. One half of them went up above, and one
half of them went down beneath the firmament (which is) in the middle over the
surface of all of the earth. And he made only this (one) work on the second day.

On the third day he did as he said’ to the waters, *‘Let them pass from the 2En30:1
surface of the whole earth into one place, and let the dry land appear.’’ *And the
waters did as he said. And they turned aside from upon the surface of the earth
into one place outside of this firmament.* And dry land appeared. *And on that
day he created for it all of the seas in each of their gathering places, and all of
the rivers, and the gathering places of the waters on the mountains and in all the
earth, and all of the ponds, and all of the dew of the earth, and the seed which is 4Ezr 3:6
sown, and everything which is eaten,' and trees which bear fruit and (other) trees,
and the garden of Eden in Eden—in (the place of) luxury™—and everything.”
These four great species the LORD made on the third day.°

And on the fourth day he made the sun and the moon and the stars. And he set Gen 1:14-19
them in the firmament of heaven so that they might give light upon the whole %" 3026
earth and rule over the day and the night and separate light and darkness. *And
the LORD set the sunP as a great sign upon the earth for days, sabbaths, months,
feast (days), years, sabbaths of years, jubilees, and for all of the (appointed) times
of the years—eand it separates the light from the darkness—and so that everything
which sprouts and grows upon the earth might surely prosper. These three kinds

he made on the fourth day.9

And on the fifth day he created the great sea monsters in the midst of the depths
of the waters—for these were made by his hands as the first corporeal beings—
and all the fish which move in the waters,” and all the birds which fly, and all of
their kind. *And the sun rose above them to make them prosper and above

j. In translating this vs. it was assumed that the
phrase *‘as he said’’ was a citation formula of the
type which is now well known from Qumran. It is
also assumed that the quotation is an attempt to
approximate Gen 1:9. The text of Jub, however,
differs from both Heb. and Gk. texts of Gen 1:9,
directing the waters to ‘‘pass over from’’ rather
than being ‘‘gathered together into.”’ This text
may, however, provide the basis for an unusual
statement which appears in the Nag Hammadi
tractate On the Origin of the World (CG2, 100:10-
14). In that text the unintentional creative force is
Pistis Sophia, and the primordial, chaotic waters
of Gen 1 are the wellspring of evil within the
world, which is controlled by Yaldabaoth. The text
is filled with a number of verbal allusions to Gen
1. The biblical background of CG2, 100:10-14 has
not been explained, but it could quite easily be
based on the wording of the present text of Jub.
The passage reads as follows: ‘‘Then when Pistis
Sophia saw him moving in the depth of the waters,
she said to him, ‘O youth, pass over here,” which
is interpreted Yaldabaoth.’’ NHL, p. 163.

The ‘“from the surface of the whole
earth’’ could also be translated ‘‘from the presence
of the whole earth.’” In vs. 6 the waters are actually
removed to a place “‘outside this firmament.’’ Both
readings would have pleased the gnostics, who
understood what happened to Yaldabaoth in a
similar manner, as he exalted himself and moved
above this firmament.

k. The Syr. text describes the place to which
the waters are removed as ‘‘the midst of the
firmament.”’ In his commentary, Tisserant sug-
gested that the variant texts were due to a confusion
between the Heb. forms mittok and bétok (cf. ch.
1, n. d).

1. The Gk. text of Epiphanius reads *‘the sprouts.’’
Charles emended his Eth. text to read *‘everything
which sprouts,”” in agreement with the Gk.

m. Read batadla for latadld. The Gk. phrase
would have been en truphé, which is an attempt
to translate the Heb. phrase *‘in Eden’’ into Gk.
That emendation was suggested by Charles in the
notes to his English translation. It is now possible
to provide an additional support for this reading.
The Nag Hammadi tractate On the Origin of the
World, which reflects a number of contacts with
the wording of Jub, has preserved a description of
Paradise. According to that text, Paradise is located
*“outside the circuit of the moon and the circuit of
the sun in the luxuriant [truphé] earth’’ (CG2,
110:3-5). The reason for creating it outside the
circuit of the moon and the sun is probably related
to the fact that neither sun nor moon had yet been
created. In the book of Jub, which is the most
likely source of this detail, the sun and moon are
mentioned in the following vs., which describes
the creative acts of the fourth day.

n. The Gk. text of Epiphanius reads ‘‘and all
the plants according to (their) kind."”

0. The four works are the creation of dry land,
bodies of water, flora, and Eden.

p. The writer mentions only the sun, and not
the moon, as the determinant for holy days. This
is in keeping with his quasi-solar year of 364 days
and his strident opposition to lunar calculations.

q. The three are the sun, moon, and stars.

r. The Gk. text of Epiphanius reads ‘‘the fish
and the other crawling things in the water. '’ Charles
rearranged the Eth. word order to agree with the
reading of the Gk.

s. The three are sea monsters, fish, and birds.

2En 26f.

Gen 1:20-23
2En 30:7
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everything which was on the earth, everything which sprouts from the earth, and

every tree which bears fruit, and all flesh. These three kinds he made on the fifth

day.s
13 And on the sixth day he made all of the beasts of the earth and all of the cattle
14 and everything which moves upon the earth. *And after all of this, he made man—
male and female he made them—and he gave him dominion over everything
which was upon the earth and which was in the seas and over everything which
flies, and over beasts and cattle and everything which moves upon the earth or
above the whole earth. And over all this he gave him dominion. And these four
kinds he made on the sixth day.' *And the total was twenty-two kinds. *And he
completed all of his work on the sixth day, everything which is in the heavens
and the earth and the seas and the depths and in the light and in the darkness and
in every place.

The significance of the sabbath

3

And he gave us a great sign, the sabbath day, so that we might work six days
and observe a sabbath from all work on the seventh day. *And he told us—all of
the angels of the presence and all of the angels of sanctification, these two great
kinds—that we might keep the sabbath with him in heaven and on earth. *And he
said to us, ‘‘Behold I shall separate for myself a people from among all the
nations. And they will also keep the sabbath. And I will sanctify them for myself,"
and I will bless them. Just as I have sanctified and shall sanctify the sabbath day
for myself thus shall I bless them. And they will be my people and I will be their
God. *And I have chosen the seed of Jacob from among all that I have seen. And
I have recorded him as my firstborn son, and have sanctified him for myself
forever and ever. And 1 will make known to them the sabbath day so that they
might observe therein a sabbath from all work.”’

And thus he created therein a sign by which they might keep the sabbath with
us on the seventh day, to eat and drink and bless the one who created all things
just as he blessed and sanctified for himself a people who appeared* from all the
nations so that they might keep the sabbath together with us.* *And he caused
their desires* to go up as pleasing fragrance, which is acceptable before him
always.

There were twenty-two chief men from Adam until Jacob,” and twenty-two
kinds of works were made before the seventh day. The former is blessed and
sanctified, and the latter is also blessed and sanctified. One was like the other
with respect to sanctification and blessing. *And it was granted to the former that
they? should always be the blessed and sanctified ones of the testimony and the
first law just as he? had sanctified and blessed sabbath day on the seventh day.

2

2

[N

24

t. The four are wild beasts, domestic animals,
reptiles, and man.

u. A adds ‘‘(as) my (own) people.”’

v. Charles emended his Eth. text to read **‘whom
he would possess’’ in agreement with Deut 7:6.

w. Charles has suggested that the phrase ‘‘so
that they might keep the sabbath together with us’’
might be a dittography from the second clause in
this vs.

x. The text reads ‘‘his desires,"’ but the pronoun
probably refers to ‘‘the people,”” which can be
regarded as masculine singular in Heb. ‘‘Their
desires’’ would then be the prayers of the people,
which are like good incense.

y. Eth. *‘from Adam until him.’’ Charles was
able to restore ‘‘Jacob’’ on the basis of the parallel
which is found in Epiphanius’ De mensuris et
ponderibus, ch. 22. That text goes on to point out

that there are twenty-two letters in the Heb. alphabet
and twenty-two sacred books. In his English trans-
lation of 1902, Charles assembled an impressive
group of ancient witnesses which shared the ex-
panded tradition of Epiphanius. He was also per-
suaded that there was a lacuna at the beginning of
vs. 23 and proposed to restore it as follows: ‘‘As
there were two and twenty letters and two and
twenty (sacred) books and two and twenty heads
of mankind from Adam . . .”

z. Apparently Jacob and his seed since Jacob is
being likened to the sabbath. A reads *‘he’’ at this
point, but the other MSS have ‘‘they,’’ agreeing
with the plural forms used for ‘‘blessed”’ and
**sanctified.”’

a2. A fragment of the Syr. text begins at this
point and continues through vs. 2:25a.
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The laws for keeping the sabbath

He created heaven and earth and everything which he created in six days. And
the Lorp made the seventh day holy for all of his works. Therefore he commanded
concerning it, ‘‘Let everyone who will do any work therein die. And also whoever
defiles it let him surely die.”’

26  And you, command the children of Israel, and let them guard this day so that
they might sanctify it and not do any work therein, and not defile it because it is

27 more holy than any day. *And everyone who pollutes it let him surely die. And
anyone who will do any werk therein, let him surely die forever so that the
children of Israel might guard this day throughout their generations and not be

28 uprooted from the land because it is a holy day and a blessed day. *And every
man who guards it and keeps therein a sabbath from all his work will be holy and
blessed always like us.

29  Make known and recount to the children of Israel the judgment of the day that
they should keep the sabbath thereon and not forsake it in the error of their hearts.
And (make known) that it is not permitted to do work thereon which is unlawful,
(it being) unseemly to do their pleasure thereon. And (make known) that they
should not prepare thereon anything which will be eaten or drunk, which they
have not prepared for themselves on the sixth day.’> And (make known that it is
not lawful) to draw water or to bring in or to take out any work within their

30 dwellings which is carried in their gates.©2 *And they shall not bring in or take
out from house to house on that day because it is more holy and it is more blessed
than any day of the jubilee of jubilees. On this day we kept the sabbath in heaven
before it was made known to any human to keep the sabbath thereon upon the
earth.

31 The Creator of all blessed it, but he did not sanctify any people or nations to
keep the sabbath thereon with the sole exception of Israel. He granted to them
alone that they might eat and drink and keep the sabbath thereon upon the earth.

32 And the Creator of all, who created this day for a blessing and sanctification and

33 glory, blessed it more than all days. *This law and testimony was given to the

children of Israel as an eternal law for their generations.

25

The naming of animals

3 And in six days of the second week, by the word of the LorD, we brought to
Adam all of the beasts, and all of the cattle, and all of the birds, and everything
which moves on the earth, and everything which moves in the water, each one
according to its kind, and each one according to its likeness: the® beasts on the
first day, and cattle on the second day, and the birds on the third day, and
everything which moves upon the earth on the fourth day, and whatever moves
in the water on the fifth day. *And Adam named all of them, each one according
to its name, and whatever he called them became their names. *And during these
five days Adam was observing all of these, male and female according to every
kind which was on the earth, but he was alone and there was none whom he
found for himself, who was like himself, who would help him.

w o~

b2. In the Eth. text, the relative clause *‘which
they have not prepared for themselves on the sixth
day’’ follows the phrase ‘‘to bring in or to take
out.”’ The obvious misplacement of the relative
was noted by Charles in his English translation.

c2. The whole of vs. 29 is a single sentence in
Eth. Its length and complexity make it difficult to
reproduce in English. Therefore it is necessary to
restructure the clauses in translating.

3 a. There is a Gk. parallel from the Chronogra-
phia of Georgius Syncellus, which is based on the
present ch. His description of the order in which
Adam named the animals is very close to the
description which appears in Jub. Elsewhere in the
ch., the parallels are limited to a few phrases. The
relevant portions of the Gk. text are available in
A.-M. Denis’ Fragmenia Pseudepigraphorum
Graeca (PVTG 3; Leiden, 1970) pp. 76-78.
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The creation of Eve

4 And the Lorp said to us, ‘‘It is not good that the man should be alone. Let

s us make for him a helper who is like him.’’ *And the Lorp our God cast a deep
sleep upon him, and he slept. And he took one bone from the midst of his bones
for the woman. And that rib was the origin of the woman from the midst of his
bones. And he built up the flesh in place of it, and he constructed a woman.

¢ And he awakened Adam from his sleep, and when he awoke, he stood up on
the sixth day. And he brought her to him and he knew her and said to her, ‘‘This
is now bone of my bone and flesh from my flesh. This one will be called my wife
because she was taken from her husband.”’

7 Therefore a man and woman shall be one. And therefore it shall be that a man
will leave his father and his mother and he will join with his wife and they will
become one flesh.

The laws of purification after childbirth

8 In the first week Adam was created and also the rib, his wife. And in the
second week he showed her to him. And therefore the commandment was given
to observe seven days for a male, but for a female twice seven days in their
impurity.

9 And after forty days were completed for Adam in the land where he was created,
we brought him into the garden of Eden so that he might work it and guard it.
And on the eighth day his wife was also brought in. And after this she entered

10 the garden of Eden. *And therefore the command was written in the heavenly
tablets for one who bears, ‘‘If she bears a male, she shall remain seven days in
her impurity like the first seven days. And thirty-three days she shall remain in
the blood of her purity. And she shall not touch anything holy. And she shall not
enter the sanctuary until she has completed these days which are in accord with

11 (the rule for) a male (child). *And that which is in accord with (the rule for) a
female is two weeks—like the two first weeks—in her impurity. And sixty-six
days she shall remain in the blood of her purity. And their total will be eighty
days.”’ ' .

12 And when she finished those eighty days, we brought her into the garden of
Eden because it is more holy than any land. And every tree which is planted in

13 it is holy. *Therefore the ordinances of these days were ordained for anyone who
bears a male or female that she might not touch anything holy and she might not

14 enter the sanctuary until these days are completed for a male or female. *This is
the law and testimony which is written for Israel so that they might keep it always.

The first seven years in Eden

15 And during the first week of the first jubilee Adam and his wife had been in
the garden of Eden for seven years tilling and guarding it. And we gave him
work and we were teaching him to do everything which was appropriate® for

16 tilling. *And he was tilling. And he was naked, but he neither knew it nor was
he ashamed. And he was guarding the garden from the birds and beasts and cattle
and gathering its fruit and eating. And he used to set aside the rest for himself
and his wife. And what was being guarded he set aside.

The Fall

17 At the end of seven years which he completed there, seven years exactly, in
the second month on the seventeenth day, the serpent came and drew near to the

b. Lit. “*which appeared,’” or ‘‘which was ob-
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woman. And the serpent said to the woman, ‘‘The LORD commanded you,
saying, ‘You shall not eat from any tree® which is in the garden.’’’ *And she
said to him, ‘‘The Lorp said, ‘Eat from all of the fruit of the trees which are in
the garden.’ But the LORD said to us, ‘You shall not eat from the fruit of the tree
which is in the midst of the garden, and you shall not touch it lest you die.” *’
And the serpent said to the woman, ‘It is not (true) that you shall surely die because
the LorD knows that on the day you eat of it your eyes will become opened and
you will become like gods, and you will know good and evil.”’

And the woman saw the tree that it was pleasant and it was pleasing to the eye
and its fruit was good to eat and she took some of it and she ate. *And she first
covered her shame with a fig leaf, and then she gave it to Adam and he ate and
his eyes were opened and he saw that he was naked. *And he took a fig leaf and
sewed it and made an apron for himself. And he covered his shame.

And the Lorp cursed the serpent and he was angry with it forever.? And he
was angry with the woman also because she had listened to the voice of the
serpent and had eaten. And he said to her, ‘I will surely multiply your grief and
your birth pangs. Bear children in grief. And to your husband is your return and
he will rule over you.”’ *And to Adam he said, ‘‘Because you listened to the
voice of your wife and you ate from that tree from which I commanded you that
you should not eat, the land shall be cursed because of you. Thomns and thistles
shall sprout up for you. And eat your bread in the sweat of your face until you
return to the earth from which you were taken because you are earth and to the
earth you will return.”’

Expulsion-day sacrifice and the law of covering shame

And he made for them garments of skin and he dressed them and sent them
from the garden of Eden. *And on that day when Adam went out from the garden
of Eden, he offered a sweet-smelling sacrifice—frankincense, galbanum, stacte,
and spices—in the morning with the rising of the sun from the day he covered
his shame. *On® that day the mouth of all the beasts and cattle and birds and
whatever walked or moved was stopped from speaking because all of them used
to speak with one another with one speech and one language.f *And he sent from
the garden of Eden all of the flesh which was in the garden of Eden and all of
the flesh was scattered, each one according to its kind and each one according to
its family, into the place which was created for them. *But from all the beasts
and all the cattle he granted to Adam alone that he might cover his shame.
Therefore it is commanded in the heavenly tablets to all who will know the
judgment of the Law that they should cover their shame and they should not be
uncovered as the gentiles are uncovered.

The end of the first jubilee in ’Elda

And on the first® of the fourth month Adam and his wife went out from the
garden of Eden and dwelt in the land of ’Elda, in the land of their creation.
And Adam named his wife Eve. *They had no son until the first jubilee but after

c. B C read *‘from any fruit of the tree.”

d. Atthis point in his English translation Charles
indicated a lacuna because an impressive number
of ancient witnesses who are dependent on Jub
claim that the serpent originally had four legs. It
therefore seemed appropriate that the text should
contain some reference to cutting them off.

e. There is a small portion of the Syr. text which
is parallel to the first half of this vs.

f. On the basis of Jub 12:26, it is reasonable to
assume that all the animals spoke Heb.

g. Lit. ‘‘new moon,’’ but the calendar used in
Jub speaks against that usage. The calendar was

made up of twelve months of thirty days plus four
days added at the end of each of the seasons. There
is no way that a new moon would be able to
coincide on a regular basis with the first of every
month in that system. Both the Lat. (28:24) and
the Syr. (6:1) texts use words for ‘‘first,”” which
cannot be translated ‘‘new moon.’’

h. Gen 3:23b says that Adam is to till the earth
*‘from which he was taken. '’ Apparently that phrase
led to speculation that Adam did not originate in
Eden but was taken from another place to which
the author of Jub would return him.

Gen 3:21,23

Ex 30:34

Ex 20:26; 28:42

Gen 3:23
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35 this he knew her. *And he tilled the land as he had been taught in the garden of

Eden.

The first murder and the law of manslaughter

1 4 And in the third week in the second jubilee, she bore Cain. And in the fourth

2 she bore Abel. And in the fifth she bore ’Awan, his daughter. *And at the
beginning of the third jubilee, Cain killed Abel because the sacrifice of Abel was

3 accepted, but the offering of Cain was not accepted. *And he killed him in the
field, and his blood cried out from the earth to heaven, making accusation because

4 he killed him. *And the LorD rebuked Cain on account of Abel because he killed
him. And he made him a fugitive® on the earth because of the blood of his brother.

s And he cursed him upon the earth. *And therefore it is written in the heavenly
tablets, ‘‘Cursed is one who strikes his fellow with malice. And all who have
seen and heard shall say ‘so be it.” And the man who saw and did not report (it)

6 shall be cursed like him.”’ *Therefore when we come before the LorD our God
we will make known all of the sins which occur in heaven and earth and which
are in the light or in the darkness or in any (place).

The descendants of Adam

7 And Adam and his wife were mourning four weeks of years on account of
Abel. And in® the fourth year of the fifth week they rejoiced. And Adam again
knew his wife and she bore a son for him. And he named him Seth because he
said, ‘“The LorD has raised up another seed® for us upon the earth in place of

8 Abel because Cain killed him.”” *And in the sixth week he begat ’Aziira, his

daughter.

9 And Cain took his sister, ’Awan,? as a wife, and she bore for him Enoch at
the end of the fourth jubilee. And in the first year of the first week of the fifth
jubilee, buildings were constructed in the land. And Cain built a city and he

10 named it with the name of his son, Enoch. *And Adam knew Eve, his wife, and

she bore nine more children.

1 And in the fifth week of the fifth jubilee, Seth took ’Azira, his sister, as a

12wife. And in the fourth year of that week, she bore for him Enos. *He was first
to call the name of the LORD upon the earth.

13 And in the seventh jubilee in the third week, Enos took Noam, his sister, as a
wife. And she bore a son® for him in the third year of the fifth week. And he

named him Kenan.

14 And at the end of the eighth jubilee, Kenan took for himself a wife, Mu’aleleth,
his sister, (as) a wife.f And she bore a son for him in the ninth jubilee in the first
week in the third year of that (week). And he called him Mahalalel.

15 And in the second week of the tenth jubilee, Mahalalel took for himself a wife,
Dinah, the daughter of Baraki’el, the daughter of his father’s brother,® as a wife.

4 a. In his edition of the Eth. text, Charles sug-
gested that the Ethiopic word nitha was a corrupt
transliteration of the word na<, ‘‘fugitive,”* which
appears in Gen 4:14.

b. A fragment of the Heb. text from Qumran
(11QJub 1) begins at this point and continues to
the beginning of vs. 11.

c. The Eth. word order is a bit unusual at this
point. It reads lit. ‘‘raised up for us seed in the
earth, another one,’’ but the same word order is
found in the Heb. fragment from Qumran.

d. The word order for ‘‘his sister, 'Awan’’ is
provided by the Heb. fragment from Qumran. The
Eth. text reads ** "Awan, his sister."’

e. A fragment of the Heb. text from Qumran
begins at this point and continues into vs. 14.

f. B and D read ‘‘Kenan took for himself a
wife, Mu’aleleth, his sister (as) a wife.”” The
repetition of *‘wife’” would appear to be redundant,
but the Heb. text from Qumran clearly includes
the second mention of wife and apparently provides
sufficient space in the lacuna for its first mention.
A C omit the final phrase ‘‘(as) a wife."

g. Eth. reads ‘‘father’s sister.’* Where this read-
ing occurred, Charles systematically changed it to
read ‘‘father’s brother.”’ In his English translation
he assembled a number of ancient texts which bear
witness to the marriage of the patriarchs to the
daughter of their **father’s brother."’ The witnesses
include the Syr. ‘‘Names of the Wives of the
Patriarchs"* which he published as Appendix LI to
his Eth. text. One might also note in support of
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And she bore a son for him in the third week in the sixth year. And he called him
Jared because in his days the angels of the LorD, who were called Watchers,
came down to the earth in order to teach the sons of man, and perform judgment

and uprightness upon the earth.

The birth and work of Enoch

And in the eleventh jubilee Jared took for himself a wife and her name was
Baraka, the daughter of Rasuyal, the daughter of his father’s brother, as a wife,
in the fourth week of that jubilee. And she bore a son for him in the fifth® week,
in the fourth year of the jubilee. And he called him Enoch.

This one' was the first who leamned writing and knowledge and wisdom, from
(among) the sons of men, from (among) those who were born upon earth. And
who wrote in a book the signs of the heaven according to the order of their
months, so that the sons of man might know the (appointed) times of the years
according to their order, with respect to each of their months. *This one was the
first (who) wrote a testimony and testified to the children of men throughout the
generations of the earth. And their weeks according to jubilees he recounted; and
the days of the years he made known. And the months he set in order, and the
sabbaths of the years he recounted, just as we made it known to him.J *And he
saw what was and what will be in a vision of his sleep as it will happen among
the children of men in their generations until the day of judgment. He saw and
knew everything and wrote his testimony and deposited the testimony upon the
earth against all the children of men and their generations.

And in the twelfth jubilee in its seventh week, he took for himself a wife and
her name was "Edni, the daughter of Dan’el, his father’s brother, as a wife, and
in the sixth year of this week she bore a son for him. And he called him

Methuselah.

And he was therefore with the angels of God six jubilees of years. And they
showed him everything which is on earth and in the heavens, the dominion of the
sun. And he wrote everything, *and bore witness to the Watchers, the ones who
sinned with the daughters of men because they began to mingle themselves with
the daughters of men so that they might be polluted. And Enoch bore witness
against all of them. *And he was taken from among the children of men, and we
led him to the garden of Eden for greatness and honor. And behold, he is there

the change that the names Baraki'el (vs. 15) and
Rasuyal (vs. 16) are masculine forms. Wintermute
attempts to follow the inconsistencies in the spelling
of the proper names in the Ethiopic text. —J.H.C.

h. A fragment of the Heb. text from Qumran
begins at this point and continues into vs. 17.

i. A portion of the Syr. text begins at this point
and continues into vs. 21.

The fragment from Qumran has a blank space
before the first word, which indicates that it marked
a new section of narrative. The reading **This one’’
is clearly found in the Qumran text, from which it
has been restored. Charles’s Eth. text began *‘He
was therefore the first.”” The ‘‘therefore’’ was
attested only in MS A, however, so it should now
be eliminated.

j. The suggestion that vss. 17f. were poetic
came from J. VanderKam, ‘‘Enoch Traditions in
Jubilees and Other Second-Century Sources,'’ SBL
1978 Seminar Papers (Missoula, Mont., 1978) vol.
1, pp. 228-51.

Although there are some phrases in vss. 17f.
which are a bit difficult to put in poetic lines, the
case for an original poetic structure is strong. The

parallelism in 1l. 3f. of vs. 17 and 1l. 4f. and 6f.
of vs. 18 is convincing. There may, however, be
some expansion in the Eth. version. The Syr. text
contains a much shorter reading which preserves
the same poetic pattern with its obvious parallelism.
Inasmuch as the Syr. text is generally abbreviated,
there is no reason to believe that it preserves the
original text at this point. Nevertheless, it provides
an interesting variant in support of the original
poetic structure. It reads as follows:

17. This Enoch was the first (who) learned
writing and knowledge and wisdom,
and (who) wrote the signs of heaven in a book,
to teach to the sons of men,
the changes of the times and the years,
according to their orders and their months.
And he made known the days of the years
and the number of the months he established.

The discussion of Enoch in Jub is closely related
to the account which appears in the book of 1En.
VanderKam's paper refers to the most important
current studies and introduces a number of signif-
icant new observations.
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writing condemnation and judgment of the world, and all of the evils of the
24 children of men. *And because of him none of the water of the Flood came* upon
the whole land of Eden, for he was put there for a sign and so that he might bear
witness against all of the children of men so that he might relate all of the deeds
25 of the generations until the day of judgment. *And' he offered the incense which
is acceptable before the LoRD in the evening (at) the holy place™ on Mount
26 Qater.” *For the LorD has four (sacred) places upon the earth: the garden of
Eden and the mountain of the East and this mountain which you are upon today,
Mount Sinai, and Mount Zion, which will be sanctified in the new creation for
the sanctification of the earth. On account of this the earth will be sanctified from
all sin and from pollution throughout eternal generations.

The generations from Enoch to Noah

And in the fourteenth jubilee Methuselah took as his wife *Edna, daughter of

’Azri’al, his father’s brother, as a wife, in the third week in the first year of that
week. And he begot a son. And he called him Lamech.
28 And in the fifteenth jubilee in the third week, Lamech took for himself a wife,
and her name was Betenos, the daughter of Baraki’il, the daughter of his father’s
brother, (as) a wife. And in that week she bore a son for him and he called him
Noah, saying, ‘“This one will console me from my grief and from all of my labor
and from the land which the Lorp cursed.”’

The death of Adam

And° at the end of the nineteenth jubilee in the seventh week, in the sixth year,
Adam died. And all of his children buried him in the land of his creation. And
30 he was the first who was buried? in the earth. *And he lacked seventy years from
one thousand years, for a thousand years are like one day in the testimony of

k. The reading is based on MS EMML3, the
oldest known MS of Jub and one that was not
known by Charles. The reading has already been
noted by VanderKam, SBL 1978 Seminar Papers,
vol. 1, pp. 228-51.

1. A portion of the Syr. text begins at this point
and continues through the list of four mountains in
vs. 26.

m. The reading “‘in the evening’’ is found in
MSS C D. The reading was rejected by Charles,
but has subsequently been confirmed by the pres-
ence of the word for ‘‘evening’’ in the Syr. text.
The reading of ‘‘holy place’ which follows in the
Eth. text has no counterpart in the Syr. In com-
menting on the Syr. text, E. Tisserant suggested
that magdas, *‘holy place,”” was a corruption of
qadami, *‘first,”” which agrees with the Syr. text.
Thus one could read *‘and he offered incense which
is acceptable to the LorD in the evening first on
Mount Qater.”* The suggestion is attractive. In any
case, Enoch is here being designated as the insti-
gator of the ritual of evening incense, which was
part of normal daily service in the Temple in
Jerusalem.

n. *‘Qater’’ may be translated in Eth. as ‘‘noon.””
It seems likely, however, that it was originally the
proper name of a mountain which was simply
transcribed into Gk. and then Eth. just as Eden,
Sinai, and Zion were. The Heb. root qir is used
to describe the burning of incense, and it is likely
that some formation from that root was used to
designate the place where Enoch burned incense.

Mount Qater is undoubtedly to be identified with
the mountain of the East in vs. 26. The Syr. text
uses the same word in both places, and its presence
in both places proves that some designation of the
mountain should be retained in vs. 25. The Syr.
name for the mountain could be read as ‘‘South’
or as ‘‘Taiman.”” If it is read as ‘‘South,’’ then
one would assume a corruption or confusion of a
word for *‘East.”’ If it is read as ‘‘Taiman,’’ one
might guess that it had reference to Taima in
Arabia, about halfway between Damascus and
Mecca, where Nabonidus spent about eight years
of his reign. As a center for caravans (Job 6:19),
Taima was undoubtedly identified with the incense
trade, and might be an appropriate place to locate
Enoch’s mountain. Although Taima lies south of
Jerusalem, it is also suitably eastward. In all
probability the Syr. Taiman is simply a later attempt
to identify the mountain with a known location.
As it appeared in the earliest text it was simply an
eastern mountain identified with incense; its actual
location remains a subject of speculation. Compare
Charles’s discussion in his English translation and
the discussion by Tisserant which accompanies his
Syr. text for additional suggestions.

0. A portion of the Syr. text begins at this point.
It contains the first part of vs. 1 and part of vs. 2.
The second part of vs. 1 is contained in a separate
fragment of the Syr. text noted below.

p- A fragment of the Heb. text from Qumran
(11QJub 2) begins at this point and continues
through most of vs. 30.
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heaven and therefore it was written concerning the tree of knowledge, *‘In the
day you eat from it you will die.”’ Therefore he did not complete the years of this
day because he died in it.

Abel avenged—law of retaliation

31 At the end of that jubilee Cain was killed one year after him. And his house
fell upon him, and he died in the midst of his house. And he was killed by its
stones because he killed Abel with a stone, and with a stone he was killed by

32 righteous judgment. *Therefore it is ordained in the heavenly tablets:

*‘With the weapons with which a man kills his fellow
he shall be killed

just as he wounded him,

thus shall they do to him.”’

The birth of Noah’s sons

33 And in the twenty-fifth jubilee Noah took a wife for himself and her name was
’Emzara, daughter of Rake’el, daughter of his father’s brother, as a wife, in the
first year, in the fifth week. And in its third year she bore for him Shem. And in
its fifth year she bore for him Ham. And in the first year of the sixth week she
bore for him Japheth.

Corruption of all flesh when angels mate with humans

1 5 And when® the children of men began to multiply on the surface of the earth
and daughters were born to them, that the angels of the LORD saw in a certain
year of that jubilee that they were good to look at. And they took wives for
themselves from all of those whom they chose. And they bore children for them;

2 and they were the giants. *And injustice increased upon the earth, and all flesh
corrupted its way; man and cattle and beasts and birds and everything which walks
on the earth. And they all corrupted their way and their ordinances, and they
began to eat one another. And injustice grew upon the earth and every imagination
of the thoughts of all mankind was thus continually evil.

The punishment of angels and annihilation of their offSpring

3 And the Lorp saw the earth, and behold it was corrupted and all flesh had
corrupted its order and all who were on the earth had done every sort of evil in

4 his sight. *And he said, *‘I will wipe out man and all flesh which I have created

s from upon the surface of the earth.”’ *But Noah alone found favor in the sight of
the Lorp.

6 And against his angels whom he had sent to the earth he was very angry. He
commanded that they be uprooted from all their dominion. And he told us to bind
them in the depths of the earth, and behold, they are bound in the midst of them,

7 and they are isolated. * And against their children a word went forth from before
his presence so that he might smite them® with the sword and remove them from

8 under heaven. *And he said, ‘‘My spirit will not dwell upon man forever; for

9 they are flesh, and their days will be one hundred and ten years.”’ *And he sent
his sword among them so that each one might kill his fellow and they began to
kill one® another until they all fell on the sword and they were wiped out from

10 the earth. *And their parents also watched. And subsequently they were bound in

5 a. A portion of the Syr. text begins at this point c. There is a portion of the Syr. text which
and continues to the end of the vs. begins at this point and contains the sense of the

b. The phrase could be impersonal, *‘(one) might  present vs. although the wording is quite different.
smite them,”’ i.e. ‘‘they might be smitten.”’

Ex 21:24

Gen 5:32

Gen 6:1-5

1QapGen 2.1
1En 6:1f.
1En 7:1,2

1En 7:5

Gen 6:7-13

1QH 10.34f.

1QH 10.34f.



65 JUBILEES

the depths of the earth forever, until the day of great judgment in order for

judgment to be executed upon all of those who corrupted their ways and their
11 deeds before the LorD. *And he wiped out every one from their places and not

one of them remained whom he did not judge according to all his wickedness.

A new righteousness. The impartial judge will forgive

12 And he made for all his works a new and righteous nature so that they might
not sin in all their nature forever, and so that they might all be righteous, each in
13 his kind, always. *And the judgment of all of them has been ordained and written
in the heavenly tablets without injustice. And (if)¢ any of them transgress from
their way with respect to what was ordained for them to walk in, or if they do
not walk in it, the judgment for every (sort of) nature and every kind has been
14 written. *And there is nothing excluded® which is in heaven or on earth or in the
light or in the darkness or in Sheol or in the depths or in the place of darkness.
15 And all their judgments are ordained, written, and engraved. *He will judge
concerning every one: the great one according to his greatness and the small one
16 according to his smallness, and each one according to his way. *And he is not
one who accepts persons,f and he is not one who accepts gifts when he says that
he will execute judgment upon each one. If one gave everything which is in the
earth, he would not accept gifts or persons. And he would not accept (anything)
from his hand because he is a righteous judge.
17 And for the children of Israel it has been written and ordained, *‘If they return
to him in righteousness, he will forgive all of their sins and he will pardon all of
18 their transgressions.’’ It is written and it is ordained, ‘‘He will have mercy on
19 all who return from all their error, once each year.”’ *But to any who corrupted
their way and their counsel before the Flood, he did not show partiality, except
Noah alone, for he showed partiality to him for the sake of his sons whom he
saved from the waters of the Flood (and) for his sake because his heart was
righteous in all of his ways just as it was commanded concerning him. And he
did not transgress anything which was ordained for him.

The Flood

20 And the Lorp said, ‘‘Let everything which is upon dry land be blotted out:
men and cattle and beasts and birds of the heaven and whatever moves on the

21 earth.”’ *And he commanded Noah to make an ark for himself so that he might

22 save himself from the water of the Flood. *And Noah made an ark in all respects
just as he commanded him in the twenty-second jubilee of years in the fifth week

23 in the fifth year. *And he entered it in the sixth year in the second month on the
first of the second month until the sixteenth day. And he and everything which
we brought to him entered into the ark. And the LorD shut it up from outside
on the evening of the seventeenth.

2 And the LoRrD opened the seven floodgates of heaven,
and the mouths of the springs of the great deep were seven mouths in
number;
2 and these floodgates sent down water from heaven forty days and forty
nights,
and the springs of the deep sent up water until the whole world was full
of water.

d. There is no external marker to indicate that  judgment mentioned in vs. 13.
this first clause is conditional, and Charles did not f. Lit. ‘‘accepts a face.’’ What it means, of
translate it as such. The sentence is admittedly  course, is that ‘*he does not show partiality,’* but
difficult. Charles’s Eth. text reads ‘‘all who,’” but  the parallelism involved in describing one who
we have followed the reading of MS A, which  accepts both persons and gifts (i.e. bribes) seemed
does not use a relative. worth preserving in this vs.

e. Nothing is excluded from liability before the
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And the water increased upon the earth,

fifteen cubits the water rose over every tall mountain;
and the ark rose from upon the earth,

and it moved upon the surface of the water.

And all of the water stayed upon the surface of the earth five months, one
hundred and fifty days. *And the ark went and rested on the top of Lubar, one of
the mountains of Ararat. *And in the fourth month the springs of the great deep
were closed and the floodgates of heaven were held shut. And on the new moon
of the seventh month, all of the mouths of the deeps of the earth were opened.
And the water began to go down into the depths below. *And on the first of the
tenth month, the heads of the mountains appeared, and on the first of the first
month, the land appeared. *And the water dried up from upon the earth in the
fifth week, in its seventh year. And on the seventeenth day in the second month,
the land was dry. *And on its twenty-seventh day, he opened the ark and he sent
out of it the beasts, and cattle and birds and whatever moved.

Debarkation and sacrifice

6 And® on the first of the third month, he went out of the ark, and he built an
altar on that mountain. *And he made atonement for the land. And he took the
kid of a goat, and he made atonement with its blood for all the sins of the land
because everything which was on it had been blotted out except those who were
in the ark with Noah. *And he offered up the fat upon the altar. And he took a
calf, a goat, a lamb, [kids*], salt, a turtledove, and a young dove, and he offered
up a burnt offering on the altar. And he placed upon them an offering kneaded
with oil. And he sprinkled wine, and placed frankincense upon everything. And
he offered up a sweet aroma which was pleasing before the Lorp.

The covenant with Noah and laws prohibiting the eating of blood

And the LorD smelled the sweet aroma, and he made a covenant with him so
that there might not be floodwaters which would destroy the earth. All the days
of the earth, seed (time) and harvest will not cease. Cold and heat and summer
and winter and day and night will not change their ordinances or cease forever.
*‘But as for you, increase and be multiplied on the earth and become many upon
it, and become a blessing upon it. Fear and terror of you I will set upon everything
which is on the land or in the sea. *And behold, I have given you all of the beasts
and everything which flies and everything which moves upon the earth and in the
water, the fish and everything, for food like the green herbs. And I have given
you everything so that you might eat. *But flesh which is (filled) with life, (that
is) with blood, you shall not eat—because the life of all flesh is in the blood—
lest your blood be sought for your lives.

From the hand of every man,

from the hand of every (creature),

I will seek the blood of a man.

Whoever pours out the blood of a man,

by man his blood shall be poured out,

because in the image of the LORD he made Adam.

was translated **goat’’ in vs. 2. The word is lacking
in the Syr. and is therefore best understood as an
Eth. gloss.

6 a. A portion of the Syr. text begins at this point
and continues through vs. 3. =
b. The Eth. word which is translated ‘‘calf "’ is

ambiguous. It could also mean **bull’’ or *‘cow,’’
but the Syr. text clearly reads *‘calf.’

c. The sudden appearance of ‘‘kids’’ in the
plural is unusual. It is not the same word for *‘kid’’
that was used in vs. 2, but it is the word which

d. The words for ‘‘turtledove’ and ‘‘young
dove’’ are plural in Syr. In editing the Syr. text,
Tisserant suggested that the plural forms were
preferable because those birds were regularly of-
fered in pairs.
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9 And as for you, increase and become many in the land.”’
10 And Noah and his sons swore that they would not eat any blood which was in
any flesh. And he made a covenant before the LorD God forever in all of the

generations of the earth in that month.

1 Therefore, he spoke to you so that you also might make a covenant with the
children of Israel with an oath in this month upon the mountain. And you will
sprinkle blood upon them on account of all of the words of the covenant which

12 the LorD made with them for all time. *This testimony is written concerning
you so that you might keep it always lest you ever eat any blood of the beasts or
birds or cattle throughout all of the days of the earth. And the man who eats the
blood of the beasts or cattle or birds throughout all of the days of the earth shall

13 be uprooted, he and his seed from the earth. *And you, command the children of
Israel not to eat any blood so that their names and seed might be before the LorD

14 God always. *And there is no limit of days for this law because it is forever.
They shall keep it for their generations so that they might make supplication on
your behalf with blood before the altar on every day. And at the hour of daybreak
and evening they will seek atonement on their own® behalf continually before the
LoRrD so that they might guard it and not be rooted out.

15 And he gave a sign to Noah and his children that there should not again be a

16 flood upon the earth. *He set his bow in the clouds for a sign of the covenant
which is forever, that the water of the Flood should therefore not be upon the
earth to destroy it all of the days of the earth.

The feast of Shebuot

17 Therefore, it is ordained and written in the heavenly tablets that they should
observe the feast of Shebuotf in this month, once per year, in order to renew the
18 covenant in all (respects), year by year. *And all of this feast was celebrated in
heaven from the day of creation until the days of Noah, twenty-six jubilees and
five weeks of years. And Noah and his children kept it for seven jubilees and one
week of years until the day of the death of Noah. And from the day of the death
of Noah, his sons corrupted it until the days of Abraham, and they ate blood.
19 But Abraham alone kept it. And Isaac and Jacob and his sons kept it until your
days, but in your days the children of Israel forgot it until you renewed it for

them on this mountain.

20 And you, command the children of Israel so that they might keep this feast in
all of their generations as a commandment to them. One day per year in this
21 month they shall celebrate the feast, *for it is the feast of Shebuot and it is the
feast of the first fruits. This feast is twofold and of two natures.® Just as it is

e. The Eth. MSS provide three different readings
here: ‘‘on behalf of them,"’ **it,”" or ‘‘you’’ (mas-
culine plural).

f. Although the Eth. word means ‘‘weeks,”’
*‘Shebuot’* was used in an attempt to maintain a
degree of openness to the double meaning of the
Heb. word which undoubtedly appeared in the
original text of Jub. In an unpointed Heb. text the
consonants $b‘wr could be translated either *‘weeks’
or “‘oaths.”” The MT vocalizes the absolute form
of the word for ‘‘weeks’" as $dbu‘or and the word
for *‘oaths’’ as $ébu’dt, but **weeks'’ also appears
as $ébu‘or in the construct. We have chosen the
less precise spelling Shebuot to reflect the ambiguity
of an unpointed text, and do not intend to favor
one meaning over the other.

The feast referred to by the Eth. word is, of
course, better known by the name of Pentecost or
weeks, but both of these names are supposedly
derived from the number of days (or weeks) which
separate that feast from the offering of the Omer
(Lev 23:9-17). Since the book of Jub, which is

particularly sensitive to chronology, does not iden-
tify this feast in relation to the passing of seven
weeks, S. Zeitlin (The Book of Jubilees: Its Char-
acter and Its Significance [Philadelphia, 1939))
made the following observation: ‘‘I venture to say
that even the name Shabuot in the Book of Jubilees
has not the connotation of ‘weeks,” but means
‘oaths’ '’ (p. 6). Zeitlin supported his statement by
noting that the covenant between God and Noah
provided the context for establishing the feast and
that the covenant with Abraham in ch. 15 also
occurred on this festival. The significance of this
double meaning of weeks and oaths was probably
not lost on the author of Jub. The spelling Shebuot
is an attempt to maintain that double meaning.

g. The ‘‘double nature’’ may be due to the
double sense of Shebuot discussed in the preceding
n. Although not mentioned in Jub, the feast may
have marked the passing of ‘‘weeks™ in the agri-
cultural year and also celebrated the **ocaths’* made
to Noah and Abraham.
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22 written and engraved concerning it, observe it. *This is because I have written it
in the book of the first law, which I wrote for you, so that you might observe it
in each of its appointed times, one day per year. And I have told you its sacrificial
offering so that the children of Israel might remember them and observe them in
their generations in this month one day each year.

23 And on the first of the first month and on the first of the fourth month and on
the first of the seventh month and on the first of the tenth month are the days of
remembrance and they are the days of appointed times in the four parts of the

2 year. They are written and inscribed for an eternal witness. *And Noah ordained
them for himself as feasts for eternal generations because they were a memorial

25 for him. *And on the first of the first month, he was told to make an ark. And on

2 it the land dried up, and he opened up and saw the land. *And on the first of the
fourth month, the mouths of the deeps of the abysses which were beneath were
shut. And on the first of the seventh month, all of the mouths of the depths of

27 the earth were opened, and the water began to go down into them. *On the first

28 of the tenth month the heads of the mountains appeared, and Noah rejoiced. * And
therefore he ordained them for himself as feasts of remembrance forever, and thus

29 they are ordained. *And they set them upon the heavenly tablets. Each one of
them is thirteen weeks from one to another of the remembrances, from the first
to the second, and from the second to the third, and from the third to the fourth.

30 And all of the days which will be commanded will be fifty-two weeks of days,

31 and all of them are a complete year. *Thus it is engraved and ordained on the
heavenly tablets, and there is no transgressing in a single year, from year to year.

The danger in failing to observe a 364-day calendar

32 And you, command the children of Israel so that they shall guard the years in
this number, three hundred and sixty-four days, and it will be a complete year.
And no one shall corrupt its (appointed) time from its days or from its feasts
because all (of the appointed times) will arrive in them according to their testimony,

33 and they will not pass over a day, and they will not corrupt a feast. *But if they
are transgressed, and they do not observe them according to his commandment,
then they will corrupt all of their (fixed) times, and the years will be moved from

34 within this (order), and they will transgress their ordinances. *And all of the sons
of Israel will forget, and they will not find the way of the years. And they will
forget the new moons and (appointed) times and sabbaths. And they will set awry

35 all of the ordinances of the years. *For I know and henceforth I shall make you
know—but not from my own heart, because the book is written before me and is
ordained in the heavenly tablets of the division of days—Iest they forget the feasts
of the covenant and walk in the feasts of the gentiles, after their errors and after
their ignorance.

3  And there will be those who will examine the moon diligently because it will
corrupt the (appointed) times and it will advance from year to year ten days.

37 Therefore, the years will come to them as they corrupt and make a day of testimony
a reproach and a profane day a festival, and they will mix up everything, a holy
day (as) profaned and a profane (one) for a holy day, because they will set awry

33 the months and sabbaths and feasts and jubilees. * Therefore, I shall command you
and I shall bear witness to you so that you may bear witness to them because
after you have died your sons will be corrupted so that they will not make a year
only three hundred and sixty-four days. And therefore, they will set awry the
months and the (appointed) times and the sabbaths and the feasts, and they will
eat all of the blood with all flesh.

Noah’s sacrifice

1 7 And in the seventh week in the first year in that jubilee, Noah planted a vine
on the mountain on which the ark rested, whose name is Lubar, (one) of the

1QS 10.5
Lev 23:24

1En 89:7f.

1QS 1.14f.
1QH 12.8f.
1En 74:10,12;
75:2

2En 48:1

1En 82:4-6

CD3.14

Gen 9:20
1QapGen 12.13



69 JUBILEES 7:20

mountains of Ararat. And it produced fruit in the fourth year, and he guarded its

2 fruit; and he picked it in that year in the seventh month, *and he made wine from 1QapGen 12.15
it, and he put it in a vessel, and he guarded it until the fifth year, until the first

3 day on the first of the first month. *And on that day he made a feast with rejoicing.
And he made a burnt offering to the LORD, one calf from the bulls, one ram, a Num 29:2:5
lamb of seven years, and one kid of the goats in order that he might thereby seek

4 atonement for himself and for his sons. *And he prepared the kid first. And he

placed some of its blood on the flesh which was on the altar which he had made.

And all of the fat and the bull and the ram and the lamb he offered up upon the

altar, where he made the burnt offering. And he offered up all of their flesh upon

the altar. *And he placed all of their sacrifice upon it, kneaded with oil. And after

that, he sprinkled wine in the fire which he had placed upon the altar. And he

presented frankincense upon the altar, and offered up a sweet odor which is

pleasing before the LorD his God, *and rejoiced. And he drank some of that

wine, he and his sons, with rejoicing.

w

o

The curse of Canaan and the blessing of Shem Gen 9:21-27

~

And when evening came, he entered into his tent, and lay down drunk. And
he slept, and was uncovered in his tent as he was sleeping. *And Ham saw Noah,
his father, naked. And he went out, and told his two brothers outside. *And Shem
took his garment, and he stood up, he and Japheth, and they placed the garment
on their shoulders and, turning backward, they covered the shame of their father,
and their faces were backward.

10 And Noah woke up from his wine, and knew everything which his youngest
son had done to him. And he cursed his son and said, ‘‘Cursed is Canaan, let
11 him be an enslaved servant of his brothers.”’ *And he blessed Shem, and said:

‘‘May the LorD, the God of Shem, be blessed.
And may Canaan be his servant.
12 May the LorDp enlarge Japheth,
and may the Lorp dwell in the dwelling place of Shem,
and may Canaan be his servant.’’

o oo

13 And Ham knew that his father cursed his youngest son, and it was disgusting to
him that he cursed his son. And he separated from his father, he and his sons
with him: Cush and Mizraim and Put and Canaan.

The cities of Noah’s three sons

14 And he (Ham) built a city for himself and he named it after his wife,
15 Na'eltama’uk. *And Japheth saw it and was jealous of his brother. And he also
16 built a city for himself and named it after his wife, *Adataneses. * And Shem dwelt
with his father, Noah, and built a city near his father on the mountain. And he
17 also named it after his wife, Sedegetelebab. *And behold, these three cities were
near Mount Lubar, Sedeqgetelebab was in front of the mountain on its east, and
Na'eltama’uk was facing south, and *Adataneses was toward the west.

The sons of Shem and Japheth

18 And these are the sons of Shem: Elam and Ashur and Arpachshad, who was 1QapGen 12.10
19 born two years after the Flood, and Lud and Aram. *The sons of Japheth are:

Gomer and Magog and Madai and Javon, Tubal and Meshech and Tiras. These

are sons of Noah.

The testament of Noah: avoid fornication, blood pollution, injustice

20 And in the twenty-eighth jubilee Noal) began to command his grandsons with
ordinances and commandments and all of the judgments which he knew. And he 2pet 25



7:21

2

22

28

3

32
33

JUBILEES

bore witness to his sons so that they might do justice and cover the shame of their
flesh and bless the one who created them and honor father and mother, and each
one love his neighbor and preserve themselves from fornication and pollution and
from all injustice. *For on account of these three the Flood came upon the earth.
For (it was) because of the fornication which the Watchers, apart from the mandate
of their authority, fornicated with the daughters of men and took for themselves
wives from all whom they chose and made a beginning of impurity. *And they
begot sons, the Naphidim, and all of them were dissimilar. And each one ate his
fellow. The giants killed the Naphil, and the Naphil killed the Elyo, and the Elyo
mankind, and man his neighbor. *And everyone sold himself in order that he
might do injustice and pour out much blood, and the earth was full of injustice.
And afterward, they sinned against beasts, and birds and everything which moves
or walks upon the earth. And they poured out much blood upon the earth. And
all the thoughts and desires of men were always contemplating vanity and evil.
And the Lorp blotted out everything from the face of the earth on account of
the evil of their deeds. And on account of the blood which they poured out in the
midst of the land, he blotted out everything.

‘‘And® we were left, I and you, my children, and everything which entered
with us into the ark. And behold, I see your deeds before me that you have not
been ones who walked in righteousness because you have begun to walk in the
paths of corruption. And each one of you will be separated from his neighbor.
And this one will be jealous of that one, and (I see) that you will not be together,
O my sons, each one with his brother. *For I see, and behold, the demons have
begun to mislead you and your children. And now I fear for your sakes that after
I die, you will pour out the blood of men upon the earth. And you will be blotted
out from the surface of the earth. *For all who eat the blood of man and all who
eat the blood of any flesh will be blotted out, all of them, from the earth.

And no man who eats blood or sheds the blood of man will remain upon
the earth;

and neither seed nor posterity will remain alive for him under heaven.

For they will go down into Sheol,

and into the place of judgment they will descend.

And into the darkness of the depths they will all be removed with a cruel
death.

*‘And let no blood from any of the blood which is in anything be seen upon
you on the day when you sacrifice any beast or cattle or what flies upon the earth.
But do a good deed for yourselves by covering that which will be poured out
upon the surface of the earth. * And you shall not be like one who eats with blood,
but beware lest they should eat blood before you. Cover the blood, because thus
I was commanded to testify to you and to your children together with all flesh.
And you shall not eat living flesh lest it be that your blood which is your life be
sought by the hand of all flesh which eats upon the earth. *For the land will not
be cleansed of the blood which is poured out upon it, because by the blood of
one who poured it out will the land be cleansed in all of its generations.

The testament of Noah and the law of reserving first fruits

‘‘And now, my children, hear (and) do justice and righteousness so that you
might be planted in righteousness on the surface of the whole earth, and your

7 a. The point at which direct discourse begins is
not certain. It might have begun with vs. 21.

b. B C read *‘be consecrated.”’

c. Against the unanimous witness of all of the
Eth. MSS known to me, I have emended the *‘fifth
year'’ to read ‘‘seventh year.”’ The year of release
mentioned in Deut 15:1, 9 is the seventh year.

Charles dealt with the problem by assuming a
lacuna. The missing section would have described
the events of the fifth year and then introduced the
seventh year as the year of release. Compare Lev
19:25 and the practice of Noah in Jub 7:2 in support
of a lacuna dealing with the fifth year.
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honor may be lifted up before my God who saved me from the water of the Flood.
35 And behold, you will go and build for yourselves cities, and you will plant in
them every plant which is upon the earth and every tree, moreover, which bears
3 fruit. *For three years its fruit will not be gathered from everything which may
be eaten, but in the fourth year its fruit will be gathered.® And let one offer up
the first fruits which are acceptable before the Lorp Most High, who made
heaven and earth and everything, so that they might offer up in the juice the first
of the wine and the oil as first fruits upon the altar of the Lorp, who will accept
it. And that which is left the servants of the house of the LorD will eat before
37 the altar which receives (it). *And in the seventh year® make its release so that
you might release it in righteousness and uprightness. And you will be righteous
33 and all your plants will be upright, *because, thus, Enoch, the father of your
father, commanded Methuselah, his son, and Methuselah (commanded) Lamech,
his son. And Lamech commanded me everything which his fathers commanded
39 him. *And I am commanding you, my sons, just as Enoch commanded his son in
the first jubilees. While he was alive in his seventh generation, he commanded
and bore witness to his son and his grandsons until the day of his death.”’

Cainan’s discovery of astrological lore

1 8 And on the twenty-ninth jubilee in the first week, at its beginning Arpachshad
took a wife and her name was Rasu’eya, daughter of Susan, daughter of Elam,
as a wife. And she bore a son for him in the third year of that week, and he called

2 him Cainan,? *and the child grew. And his father taught him writing. And he

3 went forth in order that he might seek a place where he could build® a city. *And
he found a writing which the ancestors engraved on stone. And he read what was
in it. And he transcribed it. And he sinned because of what was in it, since there
was in it the teaching of the Watchers by which they used to observe the omens

4 of the sun and moon and stars within all the signs of heaven. *And he copied it
down, but he did not tell about it because he feared to tell Noah about it lest he
be angry with him because of it.

The descendants of Cainan

5 And in the thirtieth jubilee in the second week in its first year, he took a wife
and her name was Melka, daughter of Madai,® son of Japheth. And in its fourth
year he begot a son and he called him Shelah because, he said, ‘‘I have certainly
been sent out.”’d

6 And in the fourth year Shelah was born and he grew up. And he took a wife
and her name was Mu’ak, daughter of Kesed, his father’s brother, as a wife in
the thirty-first® jubilee in the fifth week in the first year. And she bore a son for
him in its fifth year, and he called him 'Eber.

7 And he took a wife, and her name was ’Azurad, daughter of Nebrod, in the

8 thirty-second jubilee in the seventh week in its third year. *And in its sixth year
she bore a son for him. And he called him Peleg because in the days when he
was born the sons of Noah began dividing up the earth for themselves. Therefore

9 he called him Peleg." *And they divided it in an evil (manner) among themselves,
and they told it to Noah.

8 a. A portion of the Syr. text begins at this point
and continues through vs. 4. The proper spelling
of Cainan appears in the Syr. The Eth. text spells
it with a final “‘m.”

b. The reading ‘*build’’ is supplied by the Syr.
The Eth. reads *‘acquire’ or *‘possess.”’ As Tis-
serant pointed out in his discussion of the Syr., the
confusion is probably due to a misreading of Heb.
bn’ as gn’.

c. The spelling of the name has been altered to
agree with the reading which is given in codex

Basil. gr. I edited by de Lagarde. The relevant
portion of text has been reproduced by Denis,
Fragmenta, p. 86. The Eth. reads *Abaday.

d. The Heb. root for the verb ‘‘to send’’ contains
the same consonants (Sth) as the name Shelah.

e. The Eth. has the word for ‘“‘year,”” but the
emendation to **first’’ is obvious.

f. The Heb. root for the verb ‘“‘to divide™
contains the same consonants (plg) as the name
Peleg.

8:9

1En 84:6
2Pet 2:5

Lev 19:23f.

Deut 15:1,9
Lev 25:2-7

1En 60:8; 93:3
Jude 14

Lk 3:36

Gen 10:24f.



8:10

The division of the earth
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And it came to pass at the beginning of the thirty-third jubilee, that they divided
the land (in) three parts, for Shem, Ham, and Japheth, according to the inheritance
of each, in the first year in the first week, while one of us who were sent was
11 dwelling with them. *And he called his children, and they came to him, they and
their children. And he# divided by lot the land which his three sons would possess.
And they stretched out their hands and took the document from the bosom of

Noah, their father.

Shem’s portion

And the lot of Shem was assigned in the document as the middle of the earth,
which he would take for his possession and for his sons for eternal generatlons
from the midst of the Rafa Mountains," from the mouth of the water of the river
Tina.! And his portion goes toward the west through the midst of this river, and
it goes on until it draws near to the water of the abysses from which this river
goes forth. And its waters pour forth into the Me’ati Sea. And this river goes on
into the Great Sea. And everything which is toward the north belongs to Japheth,
13 and everything which is toward the south belongs to Shem. *And (his portion)
goes on until it draws near Karaso,X which is in the bosom of the tongue which
14 looks toward the south. *And his portion goes on toward the Great Sea. And it
goes straight until it draws near to the west of the tongue which looks toward the
is south because the name of this sea is the tongue of the Sea of Egypt. *And it is
turned from there toward the south, toward the mouth of the Great Sea' on the
shore of the waters. And it goes on toward the west of 'Afra.™ And it goes on
until it draws near the water of the river Gihon," and toward the south of the
16 water of Gihon, toward the shore of that river. *And it goes on toward the east
until it draws near to the garden of Eden toward its south, to the south and east
of all the land of Eden, and to all of the east. And it turns in the east, and it
comes forth until it draws near toward the last of the mountain whose name is
17 Rafa. And it goes down toward the shore of the mouth of the Tina River. *This
portion was assigned by lot to Shem and to his sons to possess it forever for his

generations forever.

And Noah rejoiced because this portion was assigned to Shem and for his sons.
And he remembered everything which he spoke with his mouth conceming him

because he said:

g. A portion of the Syr. text begins at this point
and summarizes the remainder of the ch.

h. Rafa is probably the vague Rhipaean Moun-
tains of early Gk. geographers whence the major
rivers flowed.

i. The Tina is the river Don, which set the
boundary between the land of Shem and Japheth.
At this point the author of Jub is following hellen-
istic views of geography. Some geographers took
the Don and the Nile (Gihon in Jub) as the
boundaries of the three continents. It has been
suggested that such a view may have been held by
Hecataeus of Miletus (c. 500 B.c.) with whom
Herodotus disputed in his Histories 2.16 regarding
the use of the Nile to divide the continents.

j. Me’at is Lake Maeotis.

k. Karaso is probably Chersonese, an ancient
name for the Gallipoli Peninsula, which extends
into the Aegean Sea west of the Hellespont. In
order to make this identification, which Charles
rejected, it is necessary to assume that the author
of Jub divided the Great Sea, i.e. the Mediterranean,

into at least four regions. In the north there were
three ‘‘tongues,”’ the Aegean, the Adriatic, and
the Tyrrhenian seas. In the south there was a region
known as the Sea of Egypt. From that perspective,
the Aegean was the tongue which looked toward
Egypt. Likewise from that perspective, Chersonese
lies in the bosom of the tongue which looks south.
For further discussion consult G. Holscher, Drei
Erdkarten (Heidelberg, 1949) pp. 57-73.

1. The Great Sea is the Mediterranean.

m. Africa, at least the portion through which
the Nile flows. See also nn. w and x.

n. The Nile. The early geographers were unin-
formed about the sources of the Nile. For them, it
apparently flowed south the borders of
Egypt and then flowed sharply eastward. Inasmuch
as our writer identifies it with Gihon, one of the
four rivers flowing out of the garden of Eden, it
was obvious to him that it must have flowed
eastward so that one could reach Eden by following
it.

Gen 10:26-31
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May the LorD God of Shem be blessed,
and may the LorD dwell in the dwelling place of Shem.

8:26

19 And he knew that the garden of Eden was the holy of holies and the dwelling of 1QapGen 19.8

20
21

the LorD. And Mount Sinai (was) in the midst of the desert and Mount Zion

(was) in the midst of the navel of the earth. The three of these were created as '

holy places, one facing the other. *And he blessed the God of gods, who placed
in his mouth the word of the LORD, and also the Eternal God.° *And he knew
that a blessed portion and blessing had reached Shem and his sons for eternal
generations: all the land of Eden, all of the land of the Red Sea, all of the land
of the East, India, along the Red Sea, and its mountains, all of the land of Basa,
all of the land of Lebanon, the islands of Caphtor, all of Mount Senir, Amanus,
Mount Asshur, which is north, all of the land of Elam, Asshur, Babel, Susa,
Media, all of the mountains of Ararat, and all of the region beyond the sea,P
which is beyond Mount Asshur, which is toward the north, the blessed and wide
land. And everything which is in it is very good.

Ham’s portion

And to Ham was assigned the second portion toward the other side of the
Gihon, toward the south on the right of the garden. And it goes on toward the
south, and it goes along all of the mountains of fire.9 And (his portion) goes on
toward the west, toward the Atel® Sea. And it goes on westward until it draws
near the Ma’uk® Sea, to which nothing descends without perishing.' *And it goes
forth in the north to the end of Gadir." And it goes forth along the edge of the
water of the sea into the waters of the Great Sea until it approaches the river
Gihon. And it goes on along the Gihon River until it approaches the right side of
the garden of Eden. *And this is the land that went forth to Ham as a portion
which he will possess forever for himself and for his children for their generations
forever.

Japheth’s portion

And for Japheth the third portion was assigned beyond the Tina River toward
the north of the mouth of its waters. And it goes on toward the northeast of all
of the region of Gog and everything east of it. *And it goes on toward the north
to the north. And it goes toward the mountains of Qelt’ toward the north, toward

0. The Eth. text reads *‘the Lorp forever,”* but
that is probably a slight corruption of the Heb. &/
‘lam. Cf. Gen 21:33 and Isa 40:28.

p- Probably the Caspian.

q. Apparently a long range of mountains ringing
the southern boundary of the world just as the Rafa
Mountains marked a northern border. See G.
Holscher, Drei Erdkarten, p. 58, for a map.

r. The Atlantic.

s. The word Ma'uk is spelled ma’ kaka in EMML
101. In the Syr. text the spelling suggested by
Tisserant was Mahougq. The Ma’uk Sea is the world
ocean, known to the Greeks as dkeanos. Charles
sought to derive Ma'uk from that Gk. word, but
that now seems impossible in light of the Syr.
spelling. I would suggest that it is a mem prefor-
mative noun from the Heb. root hgq with the
meaning *‘place of the boundary (of waters).’’ The
same root is used in Prov 8:29: *‘when he assigned
the sea its limir."* The consonantal spelling of the
name would be mhqq. The precise phonetic value
of each of the consonants has been preserved in
Syr., a fact which both depends on and reinforces

the view that the Syr. text was translated directly
from the Heb. The final double consonant is
reflected by the reading of EMML 101, which
preserves a form that could easily represent a Gk.
transcription of the Heb. original. The Syr. form
may also reflect a final double consonant if we
assume a simple misreading of mhqq as mhwq.
The confusion of *‘w*’ and **q’" is relatively simple,
depending on the Syr. script that is used.

t. The reading of the final phrase is based on an
interpretation of the Syr. text. The Eth. text is
seriously confused at this point. At best we can
offer an awkward literal rendering of MS C and
EMML 101: ‘*‘Ma’uk, which is that one into which
that which will be destroyed descends.’* All other
MSS read ‘‘that which will not be destroyed.’’

u. Cadiz, located on the southern Atlantic coast
of Spain. The name Gadir is Semitic, meaning a
*‘walled’’ or *‘fortified”’ place. It was founded as
a distant colony of Tyre.

v. This refers to the Celts who live in the far
northwest toward the Ma'uk Sea.
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the Ma’uk Sea, and it comes toward the east of Gadir up toward the edge of the
27 water of the sea. *And it goes on until it draws near toward the west of Fereg®
and it returns toward ’Afreg.* And it goes on toward the east, toward the water
28 of the Me’at Sea. *And it goes on toward the side of the Tina River, toward the
northeast until it approaches the end of its waters, toward Mount Rafa. And it
29 goes around to the north. *This is the land which came to Japheth and to his sons
as the portion of his inheritance which he will possess for himself and for his sons
for their generations forever: the five great islands and a great land in the north.
30 But it is cold, and the land of Ham is hot, but the land of Shem is not hot or cold
because it is mixed with cold and heat.

The portions of the sons of Ham, Shem, and Japheth

19 And Ham divided (his land) among his sons. And the first portion was assigned
to Cush? toward the east, and west of him for Mizraim.® And west of him for
2 Put. And west of him for Canaan. And toward his west was the sea. *And Shem
also divided among his sons. And the first portion was assigned to Elam and his
sons toward the east of the Tigris River until it approaches toward the east of all
of the land of India, along the Red Sea? on its shore, the waters of Dedan,® and
all of the mountains of Mebrif and Elamé all of the land of Susa, and everything
3 which is beside Pharnak" as far as the Red Sea and up to the Tina River. *And
also to Asshur was assigned the second portion, all of the land of Asshur and
Nineveh and Shinar' and as far as the vicinity of India. And then it goes up and
4 skirts the river.J *And to Arpachshad was assigned the third portion, all of the
land of the region of Chaldea* toward the east of the Euphrates, which is near the
Red Sea, and all of the waters of the desert as far as the vicinity of the tongue of
the sea which faces toward Egypt, all of the land of Lebanon and Senir' and
s Amana as far as the vicinity of the Euphrates. *And to Aram the fourth portion

w. Férég is the reading found in MS A, and is
probably closest to the original text. The spelling
of this name, which apparently represents Africa,
differs from MS to MS and from place to place in
the text. The Syr. form which occurs at this point
is "afgerd, with an initial aleph and metathesis of
the *‘g’’ and *'r.”’ The name also appears in vs.
15 and possibly a second time in the present vs.
The significance of drawing toward the west of
Africa may simply indicate the southward move-
ment around the boot of Italy or it may imply that
the boundary between Japheth and Ham is in the
southern Mediterranean in order to claim the islands
for Japheth.

x. 'Afrég is the spelling in MS B. It is closest to
the Heb. and Aram. spelling for Africa (aphrigi)
of the forms given thus far. Holscher assumes
that it represents a second mention of Africa (Drei
Erdkarten, p. 71). Charles, however, suggested in
his English translation that it referred to Phrygia.
Phrygia could easily be a stopping point in the
direction of the Me’at Sea. According to Josephus
(Ant 1.6.1), Phrygia belonged to Japheth. A further
bit of evidence may also be added to Charles’s
argument; GenR refers to Phrygia (at the beginning
of ch. 37) by the name ’aphrigi, a homograph for
Africa. Inasmuch as that fact shows that it was
possible to use the same spelling when referring to
Africa or to Phrygia, we may not be able to
determine which one is intended here. Nevertheless,
it may be noted that in vs. 15 and in the first
mention of Africa in the present vs., the phrase
“‘west of’’ is used to define the location more
specifically. It is possible that such a phrase was

used to distinguish Africa from Phrygia inasmuch
as they were spelled alike.

9 a. The Eth. text has kwes for Cush, but the
intent of the author is clear. In this vs. he is dealing
with the four sons of Ham mentioned in Gen 10:6.
Cush is the land located directly south of Egypt.

b. Egypt.

c. Libya, or some part of it.

d. In the mind of the geographer, the Red Sea
was a huge eastern sea. Balancing the Mediterra-
nean in the west, it included the Indian Ocean,
thus reaching to India.

e. The biblical Dedan is a prosperous caravan
city in northeast Arabia somewhere near Taima
(Isa 21:13; Ezek 25:13).

f. Mebri is also spelled Mazbar. The site is
unknown.

_g. Only MS A reads "£lam. The other MSS read
’Ela. One might not ordinarily expect Elam to be
part of a list mentioning the holdings of Elam, but
in vs. 3 the land of Asshur is given to Asshur.

h. Holscher (Drei Erdkarten, p. 69f.) has iden-
tified Phamak with a site along the Farah River
near the border of Iran and Afghanistan, and has
cited a passage in which Assarhadon represented
himself as subduer of the land of Parnaki.

i. Babylon.

j. The reading follows an emendation suggested
by Charles.

k. Chaldea is the homeland of the Neo-Baby-
lonian Empire.

1. In the neighborhood of Mount Hermon (Song
4:8).

Gen 10
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was assigned, all of the land of Mesopotamia, between the Tigris and the Euphrates,
toward the north of the Chaldeans up to the vicinity of Mount Asshur and the

6 land of Arara.™ *And to Lud" the fifth portion was assigned, Mount Asshur and
everything pertaining to it until it approaches the Great Sea. And it draws near
toward the east of Asshur, his brother.

78 And Japheth also divided the land of his inheritance between his sons. *And
the first portion was assigned to Gomer® toward the east from the north side up
to the river Tina. And in the north to MagogP was assigned all of the inner parts

9 of the north until it approaches toward the Sea of Me’at. *And to Madai? his
portion was assigned that he should take from the west of his two brothers as far

10 as the islands and up to the coasts of the islands. *And to Javan® the fourth portion
was assigned, every island and the islands which are toward the side of Lud.

11 And to Tubal® the fifth portion was assigned in the midst of the tongue which
draws near toward the side of Lud’s portion as far as the second tongue into the

12 region beyond the second tongue into the third tongue. *And to Meshech' the sixth
portion was assigned, everything on the other side of the third tongue until it

13 approaches the east of Gadir. *And to Tiras" the seventh portion was assigned,
four great islands in the midst of the sea which approaches the portion of Ham.
And the islands of Kamaturi¥ were assigned by lot to the sons of Arpachshad as
an inheritance for him.

The curse against violating boundaries

14 And thus the sons of Noah divided for their children before Noah, their father.
And he made them all swear an oath to curse each and every one who desired to

15 seize a portion which did not come in his lot. *And they all said, ‘‘So be it and
so let it be to them and to their sons forever in their generations until the day of
judgment in which the Lorp God will judge them with a sword and with fire on
account of all the evil of the pollution of their errors which have filled the earth
with sin and pollution and fornication and transgression.’’

Noah’s prayer against the demons

1 10 In the third week of that jubilee the polluted demons began to lead astray the

2 children of Noah’s sons and to lead them to folly and to destroy them. *And the
sons of Noah came to Noah, their father, and they told him about the demons

3 who were leading astray and blinding and killing his grandchildren. *And he
prayed before the LorD his God and he said, ‘‘God of the spirits which are in
all flesh, who has acted mercifully with me and saved me and my sons from the
water of the Flood and did not let me perish as you did the children of perdition,
because

m. Ararat. lived by piracy on the coasts and islands of the

n. Ancient Lydia in Asia Minor. Aegean.”

0. Associated with the Cimmerians, who in- v. From Jub 8:29 we learn that there are five
vaded Asia Minor in the eighth century B.C. great islands that were assigned to Japheth. 1En

p. Associated with the Sythior hordes whom  77:8 mentions that there are five great islands in
Herodotus locates in this area (Histories, 4). The the Mediterranean. Enoch’s islands would be Cor-
identification of Magog with the Scythians is found  sica, Sardinia, Sicily, Cyprus, and Crete. In the

in Josephus, Ant 1.6.1. present vs. the writer may be modifying the view
q. The Medes. of 8:29 because he assigns only four to Japheth.
r. Designates lonians living in Asia Minor. The fifth belongs to Arpachshad, a son of Shem.

s. Identified with the Tabal, which is known If we are to select one of Enoch’s five islands for
from Akkadian texts of the ninth century B.c. and  Shem, it would obviously be Crete (Caphtor), in
later. It was located somewhere in Asia Minor near  accord with 8:21. Therefore, it seems likely that
the area of Cappadocia. Kamaturi may be a corruption of Caphtor. It

t. Equated with the Muski mentioned in Akka- involves the substitution of a labial *‘m’’ for a
dian texts. It is located west of Tubal in Asia labial ‘‘p.”" There could, of course, be five Med-
Minor. ’ iterranean islands reserved for Japheth, as Jub 8:29

u. Identified by Charles in his English translation =~ maintains, if we were to count Malta.
as ‘‘the Tyrseni, a branch of the Pelasgians who

10:3

1QapGen 17.16

Ezek 27:13

1En 15f.

Num 16:22;
27:16

2Thes 2:3



10:4 JUBILEES

Great was your grace upon me,

and great was your mercy upon my soul.
Let your grace be lifted up upon my sons,
and do not let the evil spirits rule over them,
lest they destroy them from the earth.

4,5 But bless me and my sons. And let us grow and increase and fill the earth. *And
you know that which your Watchers, the fathers of these spirits, did in my days
and also these spirits who are alive. Shut them up and take them to the place of
judgment. And do not let them cause corruption among the sons of your servant,

¢ O my God, because they are cruel and were created to destroy.’*And let them not
rule over the spirits of the living because you alone know their judgment, and do
not let them have power over the children of the righteous henceforth and forever.’’

The binding of nine tenths of the demons

78 And the Lorp our God spoke to us so that we might bind all of them. *And
the chief of the spirits, Mastema, came and he said, ‘‘O Lord, Creator, leave
some of them before me, and let them obey my voice. And let them do everything
which I tell them, because if some of them are not left for me, I will not be able
to exercise the authority of my will among the children of men because they are
(intended) to corrupt and lead astray before my judgment because the evil of the

9 sons of men is great.”” *And he said, ‘‘Let a tenth of them remain before him,
but let nine parts go down into the place of judgment.”

10 And he told one of us to teach Noah all of their healing because he knew that

11 they would not walk uprightly and would not strive righteously. *And we acted
in accord with all of his words. All of the evil ones, who were cruel, we bound
in the place of judgment, but a tenth of them we let remain so that they might be

12 subject to Satan upon the earth. *And the healing of all their illnesses together
with their seductions we told Noah so that he might heal by means of herbs of

13 the earth. *And Noah wrote everything in a book just as we taught him according
to every kind of healing. And the evil spirits were restrained from following the

14 sons of Noah. *And he gave everything which he wrote to Shem, his oldest son,
because he loved him much more than all of his sons.

The death of Noah

15 And Noah slept with his fathers and was buried on Mount Lubar in the land of

16 Ararat. *Nine hundred and fifty years he completed in his life, nineteen jubilees

17 and two weeks and five years. *On account of his righteousness in which he was
perfected, his life on earth was more excellent than (any of) the sons of men
except Enoch, for the work of Enoch had been created as a witness to the
generations of the world so that he might report every deed of each generation in
the day of judgment.

The Tower of Babel

18 And in the thirty-third jubilee, in the first year of this second week, Peleg took
a wife whose name was Lomna, daughter of Sina’ar. And she bore a son for him
in the fourth year of that week. And he called him Reu because, he said, ‘‘Behold,
the sons of man have become evil with perverse counsel so that they are building

19 a city and a tower for themselves in the land of Shinar.’’ *For they departed from
the land of Ararat toward the east into Shinar, because in his days they built a
city and a tower, saying, ‘*‘Come let us go up in it into heaven.”’

20 And they began building. And in the fourth week they baked bricks in fire, and
bricks were for them like stones. And the mud with which they plastered was
bitumen, which came out of the sea, and the springs of water in the land of

1En 10:4,12
Mk 3:22

1En 69:4.6
1En 15:11f.
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1En 10:11-13;
15f.

Gen 9:28
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21 Shinar. *And they built it; forty-three years they were building it. Its width was
two hundred and three bricks. And the height of a brick was one third its length.
Five thousand, four hundred and thirty-three cubits and two palms its height rose

2 up. And thirteen stades (was its wall).? *And the LorD our God said to us,
*‘Behold, the people are one and they have begun working. Now nothing will
escape them. Behold, let us go down and let us mix up their tongues so each one
will not hear another’s word, and they will be scattered into cities and nations,
and, therefore, one counsel will not reside with them until the day of judgment.’’

23 And the Lorp went down and we went down with him. And we saw the city

24 and the tower which the sons of men had built. *And he mixed up their tongues,
and, therefore, one did not hear another’s word. And so they ceased to build the

25 city and the tower. *Therefore, all of the land of Shinar is called Babel because
there the LorD mixed up all the languages of the sons of men. And from there
they were scattered into their cities according to each of their languages and

26 nations. *And the LORD sent a great wind upon the tower and overthrew it on
the earth. And behold, it is between Asshur and Babylon in the land of Shinar
and he called it *‘the Overthrow.”’

Canaan’s seizure of land in Shem’s portion

27 And in the fourth week in the first year in the beginning of it, in the thirty-
28 fourth jubilee, they were scattered from the land of Shinar. *And Ham and his
sons went into the land which was his possession, which he found in his portion
2 in the land of the south. *But Canaan® saw that the land of Lebanon as far as the
river of Egypt was very good. And he did not go into the land of his inheritance
toward the west, that is the sea, but he dwelt in the land of Lebanon, eastward
30 and westward, from the bank of the Jordan and from the shore of the sea. *And
Ham, his father, and Cush and Mizraim, his brothers, said to him, ‘‘You have
dwelt in a land which is not yours nor did it come forth for us by lot. Do not do
this, because if you do this, you and your children will fall in the land and be
cursed with sedition because by sedition you have dwelt and by sedition your
31 children will fall and you will be uprooted forever. *Do not dwell in the dwelling
32 of Shem because it came to Shem and his sons by lot. *You are cursed and you
will be cursed more than all of the sons of Noah by the curse which we swore
33 with an oath before the holy judge and before Noah, our father.’’ *But he would
not listen to them and he dwelt in the land of Lebanon from Hamath to the
1 entrance of Egypt, he and his sons, until this day. *And, therefore, that land is
called Canaan.

The settlement of Japheth’s sons

35 And Japheth and his sons went toward the sea, and they dwelt in the land of
their portion, but Madai saw the land of the sea and it did not please him. And
he begged it from Elam and Asshur and Arpachshad, from the brother of his wife.
And he dwelt in the land of Media near his wife’s brother until this day. And he
called his dwelling place and the dwelling place of his sons Media after their
father, Madai.

10 a. This sentence requires considerable adjust-
ment in translating. There is a parallel Gk. text
preserved in the Catena of Nicephorus. Charles
published the relevant portion with his Eth. text.
The second sentence in this vs. is translated from
that Gk. text. The Eth. is more difficult to fit in
the context. It reads ‘‘thirteen solid bricks (were)
init."”

The third sentence is a free translation. The
literal translation reads ** And one third of one (was)
its height.”

In the last sentence, which mentions *‘thirteen
stades,’’ the Eth. word translated ‘‘stades’’ is a
measure of an unknown distance.

b. There is a portion of the Syr. text which is
parallel to the first part of this vs.

10:35

SibOr 3.98-103

2Chr 7:8
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The birth of Serug marks the rise of war and other evils

11 And in the thirty-fifth jubilee, in the third week, in the first year thereof, Reu
took a wife and her name was 'Ora,® daughter of *Ur, son of Kesed.® And she
bore a son for him and he called him Seroh in the seventh year of that week in
that jubilee. *And the sons of Noah began fighting in order to take captive and to
kill each other, to pour the blood of man upon the earth, to eat blood, to build
fortified cities and walls and towers, so that (one) man will be raised up over the
people, to set up the first kingdoms to go to war, people against people and nation
against nation and city against city, and everyone (will act) to do evil and to
acquire weapons of battle and to teach their sons war. And they began to take
captive a city and to sell male and female slaves. *And 'Ur, the son of Kesed,
built the city of 'Ur of the Chaldees® and he named it after his name and his
father’s name. *And they made for themselves molten images, and everyone
worshiped the icon which they made for themselves as a molten image. And they
began making graven images and polluted likenesses. And cruel spirits assisted
them and led them astray so that they might commit sin and pollution. *And the
prince, Mastema, acted forcefully to do all of this. And he sent other spirits to
those who were set under his hand to practice all error and sin and all transgression,
to destroy, to cause to perish and to pour out blood upon the earth. *Therefore he
called the name of Seroh, ‘‘Serug,’’ because everyone had turned back to commit
all sin and transgression.¢

The birth of Nahor

And he grew up and dwelt in ’Ur of the Chaldees near the father of his wife’s
mother. And he used to worship idols. And he took a wife in the thirty-sixth
jubilee, in the fifth week, in the first year thereof. And her name was Melka,*
daughter of Kaber, daughter of his father’s brother. *And she bore for him Nahor
in the first year of that week. And he grew up and he dwelt in *Ur among the
Chaldeans, and his father taught him the researches of the Chaldeans in order to
practice divination and astrology according to the signs of heaven.

The birth of Terah marks a devastation by crows

And in the thirty-seventh jubilee, in the sixth week, in the first year thereof, he
took a wife. And her name was ’Iyaska,’ daughter of Nestag of the Chaldees.
And she bore for him Terah in the seventh year of that week. *And Prince
Mastema sent crows and birds so that they might eat the seed which was being
sown in the earth in order to spoil the earth so that they might rob mankind of
their labors. Before they plowed in the seed, the crows picked it off the surface
of the earth. *And therefore he called him Terah because the crows and birds
were impoverishing them.® And they ate their seed. *And the years began being

11 a. A feminine name meaning ‘‘light.”” It is a
feminine form made with the same consonants as
*Ur, the name of her father.

b. The Heb. phrase ’ur kasdim, *‘Ur of the
Chaldeans,” was apparently taken as a starting
point for this genealogical note. In the singular,
*ur kesed could easily be read *‘Ur, son of Kesed."’

c. In this sentence the pun is complete; "ur kesed
built the city of ’iur kasdim. The Eth. text has
corrupted the name of -the city to ’ara, but the
correction is obvious.

d. The name Serug is provided with a rather
feeble interpretation which is probably based on
alliteration between the first syllable of the name
(ser) and the Heb. roots sur, ‘‘tum,”” and sara,
‘‘turning away, apostasy, sin.”” Although the sib-

ilant in Serug is a $in and the sibilants in the words
for “‘turn’’ and ‘‘sin’’ are sameks, the sounds were
probably pronounced alike in the Heb. circles where
this interpretation of Serug was proposed.

e. A feminine name which appears in Gen 11:29
as the name of Nahor’s wife. Here she is the mother
of a Nahor. The Nahor of Gen 11:29 is the son of
Terah. The Nahor mentioned here is his grand-
father.

f. There is a lascah in Gen 11:29, but there she
is the daughter of Haran.

g. There is an Ar. root rh, which means ‘‘to
grieve, be sad.”’ A Heb. or Aram. cognate may
have existed to explain the meaning of Terah’s
name.

Gen 11:20

IEn 10:8

Gen 11:22

Gen 11:24
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barren because of the birds. And they ate all of the fruit of the trees from the
groves. If ever they were able to save a little from all of the fruit of the earth in
their days, it was with great effort.

The birth of Abram and his piety

And in this thirty-ninth jubilee, in the second week, in the first year, Terah
took a wife and her name was 'Edna, daughter of 'Abram, daughter of his father’s
15 sister. *And in the seventh year of that week, she bore a son for him, and he

called him Abram, after the name of his mother’s father because he died before
16 his daughter conceived a son. *And the lad began understanding the straying of

the land, that everyone went astray after graven images and after pollution. And

his father taught him writing. And he was two weeks of years old. And he
17 separated from his father so that he might not worship the idols with him. *And
he began to pray to the Creator of all so that he might save him from the straying
of the sons of men, and so that his portion might not fall into straying after the
pollution and scomn.

14

Abram’s successful efforts against the crows'

18 And the seed time arrived for sowing in the land. And they all went out together
so that they might guard their seed from before the crows. And Abram went out
19 with those who went out. And the lad was fourteen years old. *And a cloud of
crows came so that they might eat the seed, and Abram used to run up to them
before they settled upon the earth. And he would call out to them before they
settled upon the earth to eat seed, and he said, ‘‘Don’t come down. Return to the
20 place whence you came.’’ And they turned back. *And he caused the cloud of
crows to turn backi seventy times in that day. And none of the crows settled on
21 any of the fields where Abram was, not one. *And all who were with him in all
of the fields saw him as he was calling out. And all of the crows turned away.
22 And his reputation was great in all the land of Chaldea. *And all who would sow
came to him during that year. And he used to go with them until the seed time
passed. And they sowed their land and harvested in that year enough food, and
they ate and were satisfied.

And in the first year of the fifth week, Abram taught those who were making
the implements for oxen, the skilled carpenters. And they made implements above
the ground facing the handle of the plow so that they might place seed upon it.
And the seed would go down from within it onto the point of the plow, and it
would be hidden in the earth. And therefore they were not afraid of the crows.
22 And they did likewise upon all of the plow handles above the ground. And they

sowed and tilled all of the earth just as Abram commanded them. And therefore

they were not afraid of the birds.

23

Abram’s plea to avoid idolatry

1 12 And it came to pass in the sixth week, in its seventh year, that Abram spoke
to Terah, his father, saying, ‘‘O father.”” And he said, ‘‘Behold, here I am, my
2 son.”’ *And he said:

In that account it is God rather than Mastema who

h. A portion of the Syr. text is parallel to this
vs. It excerpts portions of vss. from 11:16 to 12:29.

i. In his English translation, p. 88, Charles cited
subsequent accounts of this episode by Jerome, St.
Ephraem, and Bar. Hebraeus, but he concluded
that all of the later accounts were derived from
Jub. More recently, S. P. Brock has brought
together Syr. evidence from the Catena Serevi on
Gen and a letter written by Jacob of Edessa to John
of Litarba and has sought to demonstrate that it
reflects an independent tradition about Abraham.

sends the ravens. Abraham is unable to drive the
ravens away until he calls out to God for help
(**Abraham and the Ravens: A Syriac Counterpart
to Jubilees 11-12 and Its Implications,”” JSJ 9
[1979] 135-52).

j. Various Eth. MSS read ‘‘he did,”” *‘they
did,” or **he returned.”’ The emendation required
for the present reading is slight and it is now

supported by the Syr.

Gen 11:26

12:2
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*‘What help or advantage do we have from these idols before which you
worship and bow down?
3 Because there is not any spirit in them,
for they are mute,
and they are the misleading of the heart.
Do not worship them.?
4 Worship the God of heaven,
who sends down rain and dew upon the earth,
and who makes everything upon the earth,
and created everything by his word,
and all life is in his presence.
s Why do you worship those who have no spirit in them?
Because they are works of the hands,
and you are carrying them upon your shoulders,
and there is no help from them for you,
except great shame for those who made them
and the misleading of the heart for those who worship them.
Do not worship them.’’

6 And his father said to him, *‘I also know (that), my son, but what shall I do to

7 the people who have made me minister before them? *And if I speak to them in
righteousness, they will kill me because their souls cleave to them® so that they
might worship them and praise them. Be silent, my son, lest they kill you.”

3 And he told this matter to two of his brothers, and they were angry with him, and
he kept quiet.

Ps 135:17

The marriages of Abram and his brothers

9  And in the fortieth jubilee, in the second week, in its seventh year, Abram took Gen 20:12
a wife and her name was Sarai,® daughter of his father, and she became a wife
for him.

10 And Haran, his brother, took a wife in the third year of the third week, and
she bore a son for him in the seventh year of that week. And he called him Lot.

11 And Nahor, his brother, took a wife.

Gen 11:29

Abram burns the house of idols

12 In the sixtieth year of the life of Abram, i.e. the fourth week, in its fourth year,
Abram arose in the night and burned the house of idols. And he burned everything

13 in the house. And there was no man who knew. *And they rose up in the night,

14 and they wanted to save their gods from the midst of the fire. * And Haran rushed
to save them, and the fire flared up over him. And he was burned in the fire and
died in Ur of the Chaldees before Terah, his father. And they buried him in Ur
of the Chaldees.

12 a. The imperatives and the second person pro-
nouns (‘‘you’’) are all plural in vss. 3-5. The
author of the text has apparently made use of a
liturgical unit written for a communal setting.
Certain poetic features appear if the unit is divided
into three stanzas in the following manner: (1) vs.
3; (2) vss. 4-5a; (3) the remainder of S. Stanzas |
and 3 begin with ‘‘because’” and end with the
refrain ‘‘Do not worship them’’; they describe the
worthlessness of idols. Stanza 2 provides an internal
contrast by describing the creative and providential

power of God. It seems reasonable to put vs. 2
outside the poetic unit because the second person
pronoun (you) is singular and refers only to Abram’s
father. The Syr. has drastically abbreviated and
rearranged the statements which appear in these
vss

b. The pronoun refers to the idols which were
described in vss. 3-5.

c. See previous n.

d. The Eth. has ‘‘Sarah,” but spellings have
been standardized to agree with the biblical text.
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Departure to Haran

15 And Terah went out of Ur of the Chaldees, he® and his sons, so that they might
come into the land of Lebanon and into the land of Canaan. And he dwelt in
Haran.f And Abram dwelt with Terah, his father, in Haran two weeks of years.

Abram’s night vigil

16 And in the sixth week, in its fifth year, Abram sat up during the night on the
first of the seventh month, so that he might observe the stars from evening until
daybreak so that he might see what the nature of the year would be with respect

17 to rain. And he was sitting alone and making observations; *and a word came into
his heart, saying, ‘‘All of the signs of the stars and the signs of the sun and the
moon are all in the hand of the LorD. Why am I seeking?

18 If he desires, he will make it rain morning and evening,
and if he desires he will not send (it) down;
and everything is in his hand.”’

19 And he prayed on that night, saying:

‘‘My God, the Most High God, you alone are God to me.
And you created everything,
and everything which is was the work of your hands,
and you and your kingdom I have chosen.
2 Save me from the hands of evil spirits
which rule over the thought of the heart of man,
and do not let them lead me astray from following you, O my God;
but establish me and my seed forever,
and let us not go astray henceforth and forever.”’

21 And he said, ‘‘Shall I return unto Ur of the Chaldees who seek my face so that I
should return to them? Or shall I dwell here in this place? Make the straight path
prosper before you in the hand of your servant that he might serve. And do not
let me walk in the efror of my heart, O my God.”

Abram is called to the land of promise

2 And he finished talking and praying and behold, the word of the Lorp was
sent to him by my hand, saying, ‘‘Come forth from your land and from your kin
and from your father’s house into the land which I shall show you, and I shall
establish you as a great and numerous people.

pi] And I shall bless you
and I shall make your name great,
and you will be blessed in the land
and all the nations of the earth will bless themselves by you.
And whoever blesses you I shall bless
and whoever curses you I shall curse.

2 And I shall be God for you and your son and for the son of your son and for all
of your seed. Do not fear henceforth and for all the generations of the earth. I am
your God.”’

e. There is a small fragment of a Heb. text from  MS (D) omit the phrase *‘the land of "’ VanderKam
Qumran which is parallel to vss. 15-17. has argued that the Qumran fragment scarcely has
f. The printed Eth. text would give a reading  room for it either.
“the land of Haran,”” but the Syr. and one Eth.

12:24

Gen 11:31

Gen 12:1-3
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The revival of Hebrew

And the Lorp God said to me, ‘‘Open his mouth and his ears so that he might
hear and speak with his mouth in the language which is revealed because it ceased
from the mouth of all of the sons of men from the day of the Fall.”’ * And I opened
his mouth and his ears and his lips and I began to speak with him in Hebrew, in
the tongue of creation. *And he took his father’s books—and they were written
in Hebrew—and he copied them. And he began studying them thereafter. And I
caused him to know everything which he was unable (to understand). And he
studied them (in) the six months of rain.

The blessing of Terah

And it came to pass® in the seventh yéar of the sixth week that he spoke with
his father and let him know that he was going from Haran to walk (in) the land
of Canaan so that he might see it and return to him. *And Terah, his father, said
to him:

*‘Go in peace.

May God eternal make straight your path

and the LorD be with you

and protect you from all evil

[and granth favor upon you and mercy and grace before those who see
you.}

May none of the sons of men rule over you to do evil to you.

Go in peace.

And when you have seen a land pleasant to your eyes to dwell in, come and take
me to you. And take Lot, the son of Haran your brother with you (as) a son for
yourself. The Lorp be with you. *But Nahor, your brother, leave with me until
you return in peace. And we will all go together with you.”’

Abram’s sojonrﬁ at Bethel

13 And Abram went from Haran. And he took Sarai, his wife, and Lot, his
brother Haran’s son, into the land of Canaan. And he came to Asshur. And he
walked to Shechem. And he dwelt by a tall oak. *And he saw, and behold the
land was very pleasant from the entrance of Hamath to the tall oak. *And the
Lorp said to him, ‘‘To you and to your seed I will give this land.”’ *And he
built there an altar and he offered up upon it a burnt offering to the LorD, who
appeared to him. .
And he removed from there into the mountain, with Bethel toward the west
and Ai toward the east, and he pitched his tent there. *And he saw and behold,
the land was wide and very good and everything was growing upon it: vines and
figs and pomegranate trees, oaks and ilexes and terebinths and olive trees and
cedars and cypresses and date trees® and every tree of the field, and water was

Eth. names for some of the trees in this list. The
more familiar words for ‘‘vines,’’ **figs,”’ ‘‘pome-
granate,’’ and *‘olive’’ are quite clear. The words
for cypress and cedar and terebinth are Eth. tran-
scriptions of the Gk. terms. The word for oak

g. A fragment of a Heb. MS from Qumran has
provided a parallel for vss. 28f.

h. The words within the brackets, which have
strong support in the Eth. MSS, are not attested in
the fragment from Qumran. They are also missing

from the Syr. text, which omits the phrase ‘‘and
the Lorp be with you and protect you from all
evil.” Since the Syr. text is frequently abbreviated,
its witness alone would scarcely be significant. The
fact that there is not room for it in an early Heb.
text, however, raises serious questions about its
authenticity.

13 a. There is a degree of uncertainty about the

represents a transcription of the Gk. balanos. The
word which Charles rendered *‘ilex’’ is a transcrip-
tion of the Gk. drus. Thus he used the Lat. name
to distinguish it in translation from balanos. The
**date trees’’ are the result of Charles’s emendation
of the Eth. text. Most of the Eth. MSS transcribed
the Gk. libanos, ‘‘frankincense,”’ but that would
be out of place in Canaan.

1QapGen 19.25

Gen 12:4-8
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upon the mountains. *And he blessed the LorD who brought him out of Ur of
Chaldees and brought him into this land. *And it came to pass in the first year,
in the seventh week, on the first of the first month, (that) he built an altar on that
mountain and he called on the name of the LorRD: ‘‘You (are) my God, the
eternal God.”” *And he offered up a bumnt offering to the LORD upon the altar
so that he might be with him and not forsake him all the days of his life.

oo

P

Abram travels south to Hebron and Egypt %n 129-132
apGen .
10 And he arose from there and he went toward the South and he reached Hebron—

and Hebron was built then. And® he dwelt there two years. And he went to the
i1 land of the South as far as Bealoth. And there was a famine in the land. *And
Abram went into Egypt in the third year of the week and he stayed in Egypt five
12 years before his wife was taken from him. *And Tanis of Egypt was built then, Num 13:22
seven years after Hebron. _
13 And it came to pass when Pharaoh took Sarai, the wife of Abram, that the
Lorp plagued Pharaoh and his house with great plagues on account of Sarai, the
14 wife of Abram. *And Abram was honored with many possessions: sheep and oxen
and asses and horses and camels and male and female servants and silver and
15 much gold. And Lot, his brother’s son, also had possessions. *And Pharaoh
returned Sarai, the wife of Abram. And he sent him out from the land of Egypt.

Abram returns to Bethel and is promised the land Gen 13:3-17

And he went to the place where he had pitched his tent first, to the place of
the altar. Ai was east and Bethel west. And he blessed the LORD his God who 1QapGen 21.21.
16 brought him back in peace. *And it came to pass.in that forty-first jubilee, in the
third year of the first week, (that) he returned to this place. And he offered up
upon it a burnt offering and he called upon the name of the Lorp. And he said:

““You, O God, Most High, (are) my God
forever and ever.”’

17 And in the fourth year of that week Lot separated from him. And Lot dwelt in 1QapGen 21.41.
18 Sodom. And the men of Sodom were great sinners. * And his heart was sad because
his brother’s son had separated from him because he had no sons.
19 (It was) in that year, when Lot was taken captive, that the LORD spoke to 1QapGen 21.8-
Abram after Lot had separated from him, in the fourth year of that week: ‘‘Lift '°
up your eyes from the place where you are dwelling toward the North and South
» and West and East *because all of the land which you see I will give to you and
your seed forever. And I will make your seed like the sands of the sea. (Even) if
a man were able to number the sands of the earth, he would not (be able) to
number your seed. *Arise and walk in the land in its length and its breadth and 1QapGen 21.11
see all (of it) because I will give it to your seed.’’

2

Abram at Hebron reacts to Lot’s capture Gen 14:1-14

2 And Abram went to Hebron and he dwelt there. * And in that year Chedorlaomer, 1QapGen 21.23-
king of Elam; and Amraphel, king of Shinar; and Arioch, king of Sellasar; and 2
Tergal,® king of the nations, came and killed the king of Gomorrah, but the king
of Sodom fled. And many fell with wounds in the valley of Siddim, by the sea

3 of salt. *And they took captive Sodom and Adam and Zeboim. And they took

b. A portion of the Lat. text begins at this point  the Lat. text.

and continues through vs. 21. e. These names differ from the spelling in Gen
c. A portion of the Syr. text begins at this point  14. The Eth. spelling reflects that of an intermediate
and continues through vs. 29. Gk. text.

d. The first half of this sentence is omitted from
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Lot, the son of Abram’s brother, captive and aH of his possessions. And he went
to Dan. *And one who escaped came and told Abram that his brother’s son had
been taken captive. *And he armed the servants of his house.f

The law of the tithe

.. . upon Abram and his seed a tenth of the firstfruits to the LorD. And the
Lorp ordained it (as) an ordinance forever that they should give it to the priests,
to those who minister before him so that they might possess it forever. *And there
is no limit of days for this law because he ordained it for eternal generations so
that they might give one tenth of everything to the LORD: grain and wine and oil
and oxen and sheep. *And he gave (it) to his priests to eat and drink with rejoicing
before him.

Abram restores booty to the king of Sodom

And the king of Sodom approached him and bowed down before him. And he
said, *‘Our lord Abram, give us the people whom you saved, but let the booty
belong to you.’’ *And Abraham said to him, *‘I lift up my hand® to the God Most
High (that) I will (not) take anything of yours, (even) a thread or shoelace lest
you say ‘I have made Abram rich,’ but only what the young men have eaten and
the portion of the men who went with me, 'Aner and "Eschol and Mamre. Let
them take their portion.”’

Abram’s dream and sacrifice at Mamre

14 And after these things, in the fourth year of this week, on the first of the
third month, the word of the LORD came to Abram in a dream, saying, ‘‘Don’t
fear, Abram. I am your defender and your reward (will be) very great.’’ *And he
said, ‘O Lord, O Lord what will you give me? I am going on without children.
And the son of Maseq,? the son of my handmaid, is Eliezer of Damascus. He will
be my heir, but you have not given seed to me.’’ *And he said to him, ‘‘This one
will not be your heir, but one who will come from your loins will be your heir.”’
And he took him outside and he said to him, ‘‘Look into heaven and count the
stars if you are able to count them.”’

And he looked at the heaven and he saw the stars. And he said to him, *‘Thus
shall your seed be.”’

And he believed the LorD and it was counted for him as righteousness. *And
he said to him, *‘I am the Lorp who brought you from Ur of the Chaldees so
that I might give you the land of the Canaanites to possess forever and (so that I
might) be God for you and for your seed after you.’’ *And he said, ‘‘O Lord, O

9 Lord, how shall I know that I shall inherit?’’ * And he said, ‘‘Take for me a young

animal of three years and a goat of three years and a sheep of three years and a
turtledove and a pigeon.”’

f. There is an obvious lacuna in the text at this
point. The biblical account of Abraham's pursuit
of the invading army, his recapture of Lot, and an
encounter with Melchizedek are all missing from
the Eth. text. The Syr. text also omits the Melchiz-
edek episode, but it contains a phrase not found in
our text, i.e. ‘‘and he pursued the kings and he
returned everything which they had taken captive
from Sodom."’

There is no way to determine whether the text
originally follows the biblical account of Abraham
giving a tithe to Melchizedek or not. Nevertheless,
some incident involving a tithe must have been
part of the text because vs. 24 continues the account
as though a precedent for the tithe had just been

The loss of the Melchizedek passage leads one
to wonder how the author of Jub dealt with the
fact that the Bible describes him as **priest of God
Most High,’’ a title used elsewhere of Levi (cf.
32:1).

8. The lifting up of the hand signifies the swear-
ing of an oath. It is a Semitic idiom taken from
Gen 14:22.

14 a. The Heb. text of Gen 15:2 is difficult. The
term ben-meSeq does not occur elsewhere in the
OT, and its translation remains uncertain. The
translators of the LXX were also confused by the
phrase, which they mistook as a personal name.
The Eth. reading *‘son of Maseq’ follows that
tradition.

Gen 14:20

Gen 14:21-24

1 22.18-
26Qap0en 18;

Gen 15:1-17

1 22.26-
fpooe
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10 And he took all of these in the middle of the month. And he was dwelling by
1 the oak of Mamre, which is near Hebron. *And he built an altar there. And he
slaughtered all of these, and he poured out their blood upon the altar. And he
divided them in the middle. And he placed them facing one another, but the birds

12 he did not cut up. *And the birds came down upon the pieces® and Abram kept
turning them away and he did not let the birds touch them.

13 And it came to pass when the sun set that a terror fell upon Abram. And behold
a great dark horror fell upon him. And it was said to Abram, *‘Surely know that
your seed will be strangers in an alien land. And they will serve them. And they

14 will make them suffer four hundred years. *But I will judge the people whom
they will serve. And afterward they will come forth from there with many

15 possessions. *And you will go to your fathers in peace and be buried in a good

16 old age. *And in the fourth generation they will return here because the sins of
the Amorites have not yet been completed.”’

The covenant with Abram

17 And he woke up from his sleep and stood up. And the sun had set and there
was a flame. And behold an oven was smoking and flames of fire passed between

18 the pieces. *And on that day the LORD made a covenant with Abram, saying,
*To your seed I will give this land from the river of Egypt to the great river, the
Euphrates River: the Kenites, the Kenizzites, the Kadmonites, the Perizzites, and
the Rephaim, the Phakorites, and the Hivites, and the Amorites, and the Canaanites,
and the Girgashites, and the Jebusites.’’®

19 And that day passed and Abram offered up the pieces and the birds and their

» (fruit) offering and their libation. And the fire consumed them. *And on that day
we made a covenant with Abram just as we had made a covenant in that month
with Noah. And Abram renewed the feast and the ordinance for himself forever.

Sarai offers her handmaid, Hagar, to Abram

21 And Abram rejoiced and he told all of these things to Sarai, his wife. And he

2 believed that he would have seed, but she did not give birth. *And Sarai advised
Abram, her husband, and she said to him, *‘Go into Hagar, my Egyptian maid.

1 It may be that I will build seed for you from her.”’ *And Abram heard his wife
Sarai’s word and he said, ‘‘Do (it)!”’ And Sarai took Hagar, her Egyptian maid,

1 and she gave her to Abram, her husband, so that she might be a wife. *And he
went into her. And she conceived and bore a son and he called him Ishmael, in
the fifth year of that week. And that year was the eighty-sixth year in the life of
Abram.

The offering of firstfruits and the covenant changing Abram’s name

1 15 In the fifth year of the fourth week of that jubilee in the third month, in the

middle of the month, Abram made a feast of the firstfruits of the harvest of grain.

2 And he offered up a new sacrifice upon the altar, the firstfruits of the food for

the Lorp, a bull and a goat and a sheep upon the altar (as) burnt offering to the

Lorp. And their (fruit) offering and their libation he offered up upon the altar

3 with frankincense. *And the LORD appeared to Abram and he said to him, *‘I

+ am God Shaddai. Be pleasing before me and be perfect. *And I will make my
covenant between me and you and I will make you increase very much.’’

s6  And Abram fell on his face and the LorD spoke to him, saying, *‘‘Behold, my

b. Charles corrected the Eth. text at this point c. This list differs from the list in Gen 15:19—
to agree with the biblical Heb. The Eth. MSS  21. The present list lacks Hittites, but includes
contain a word meaning *‘wide,’’ probably having  Phakorites and Hivites, who are not in the Heb.
in mind that which is spread out. text. The Hivites, however, appear in the LXX.

15:6

Gen 15:17-21

Gen 16:14,15

Gen 17:1-16

Lev 23:15-20
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7 ordinance is with you and you will be the father of many nations. *And your

name therefore will not be called Abram, but your name will henceforth and

forever be Abraham because have established you (as) the father of many nations.

And I shall make you very great and I shall make you into nations. And kings

9 will come from you. *And I shall establish my covenant between me and you and
your seed after you in their generations for an eternal ordinance so that I might

10 be God for you and your seed after you. *And I shall give to you and your seed
after you? the land where you sojourn, the land of Canaan, which you will possess
forever. And I shall be God for them.”’

11 And the LORD said to Abraham, ‘‘And you also keep my covenant, you and
your seed after you. And you® will circumcise all of your® males. And you® shall
circumcise your foreskins and it will be a sign of the eternal ordinance between

12 me and you.® *And a son on the eighth day you will circumcise, every male in
your generations, the servant of the house and whomever you purchase with
money from all of the sons of the foreigner, whom you have acquired, who was

13 not from your seed. *The (servant) born in your house will certainly be circumcised
and the one whom you have purchased with money will be circumcised. And my

14 covenant will be in your flesh for an eternal ordinance. *And whatever male is
not circumcised, the flesh of whose foreskin was not circumcised on the eighth
day, that soul shall be uprooted from its family because he has broken my

15 covenant.’’ *And the LORD said to Abraham, *‘Sarai, your wife, will therefore not

16 be called Sarai because Sarah is her name. *And I will bless her and I will give
you a son from her. And I will bless him. And he will become a people. And
kings of nations will come from him.”’

oo

Abraham’s concern for Ishmael Gen 17:17-22

17 And Abraham fell on his face and he rejoiced and pondered in his heart whether
a son would be born to one who was one hundred years old or (whether) Sarah,

18 who was ninety years, would give birth. *And Abraham said to the Lorp,

19 *‘Would that Ishmael might live before you.’’ *And the LorD said, *‘Yes, but
Sarah will bear a son for you and you will call him Isaac. And I shall raise up

20 my covenant (as) an eternal covenant with him and with his seed after him. *And
concerning Ishmael I have heard you. And behold I shall bless him,* and make
him grow and increase him very much. And twelve princes he will beget. And I

21 shall make him into a great people. *But my covenant I shall establish with Isaac,

22 whom Sarah will bear for you in another year during these days.’’® *And he
finished talking with him and the LorD ascended from Abraham.

The circumcision of Abraham’s household

23 And Abraham did as the LORD said to him and he took Ishmael, his son, and
all of the male servants of his house and also whomever he bought with money,
every male who was in his house, and he circumcised the flesh of their foreskins.

24 And that very same® day Abraham was circumcised and every man of his house
and the servant of his house.! And all of those who were purchased for money
from the sons of aliens were also circumcised with him.

Gen 17:23-27

15 a. The first phrase in the sentence is missing
in the MSS, but restored in the printed text on the
basis of Gen 17:8.

b. The pronouns are in the second masculine
plural. The construction is dependent on the Heb.
text of the OT, which reflects a liturgical usage.
The force of the statements in this sentence is
imperative.

c. A portion of the Lat. text begins at this point
and continues through vs. 31a.

d. Isaac is to be bom during the period of sacred

days associated with the celebration of the feast of
the firstfruits of the grain harvest, i.e. the middle
of the third month. Cf. the account of his birth in
16:13.

e. The Eth. phrase reads ‘‘in the time of that
day,’* which is also found in the LXX as an attempt
to translate a somewhat unusual Heb. idiom which
means *‘that very same day.’’

f. The phrase ‘‘and the servant of his house,"’
is found in the Lat. text, but is missing from the
Eth. MSS used by Charles.
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The laws of circumcision

This law is for all the eternal generations and there is no circumcising® of days
and there is no passing a single day beyond eight days because it is an eternal
ordinance ordained and written in the heavenly tablets. * And anyone who is born
whose own flesh is not circumcised on the eighth day is not from the sons of the
covenant which the LorRD made for Abraham since (he is) from the children of
destruction. And there is therefore no sign upon him so that he might belong to
the LorD because (he is destined) to be destroyed and annihilated from the earth
and to be uprooted from the earth because he has broken the covenant of the
Lorp our God. *Because the nature of all of the angels of the presence and all
of the angels of sanctification was thus from the day of their creation. And in the
presence of the angels of the presence and the angels of sanctification he sanctified
Israel so that they might be with him and with his holy angels.

And you command the sons of Israel and let them keep this sign of the covenant
for their generations for an eternal ordinance. And they will not be uprooted from
the land *because the commandment was ordained for the covenant so that they
might keep it forever for all of the children of Isracl. *For the Lorp did not
draw Ishmael and his sons and his brothers and Esau near to himself, and he did
not elect them because they are the sons of Abraham, for he knew them. But he
chose Israel that they might be a people for himself. * And he sanctified them and
gathered them from all of the sons of man because (there are) many nations and
many people; and they all belong to him, but over all of them he caused spirits
to rule so that they might lead them astray" from following him. *But over Israel
he did not cause any angel or spirit to rule because he alone is their ruler and he
will protect them and he will seek for them at the hand of his angels and at the
hand of his spirits and at the hand of all of his authorities so that he might guard
them and bless them and they might be his and he might be theirs henceforth and
forever.

A prediction of future faithlessness regarding circumcision

And now I shall announce to you that the sons of Israel will deny this ordinance
and they will not circumcise their sons according to all of this law because some
of the flesh of their circumcision they will leave in the circumcision of their sons.
And all of the sons of Beliar will leave their sons without circumcising just as
they were born. *And great wrath from the Lorp will be upon the sons of Israel
because they have left his covenant and have turned aside from his words. And
they have provoked and blasphemed inasmuch as they have not done the ordinance
of this law because they have made themselves like the gentiles to be removed
and be uprooted from the land. And there is therefore for them no forgiveness or
pardon so that they might be pardoned and forgiven' from all of the sins of this
eternal error.

Account of Sarah’s laughter

16 And on the new moon of the fourth month, we appeared to Abraham at the
oak of Mamre and we talked with him and we also caused him to know that a
son would be given to him by Sarah, his wife. *And Sarah laughed because she
heard that we discussed this matter with Abraham. And we reproached her. And

Deut 32:8f.
Sir 17:17

Dan 10:13
1En 90:22f.
Isa 24:21f.

TDan §

Gen 18:1-15

she was afraid and denied that she laughed about the matter. */And we told her

g- This is the writer’s way of suggesting that no ers discussed in ch. 10:2-9.
day should be cut off to shorten the total number i. This phrase is found in MS B. Charles thought
of days. the phrase was a corruption due to dittography.

h. The spirits are the descendants of the Watch-

16:3
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the name of her son Isaac—just as his name was ordained and written in the
heavenly tablets—eand (that) when we returned to her at a specific time she would
have conceived a son.

ES

The destruction of Sodom Gen 18:16-19:20

s And in that month the LORD executed the judgment of Sodom and Gomorrah
and Zeboim and all of the district of the Jordan. And he burned them with fire Gen 19:24
and sulphur and he annihilated them till this day just as (he said), ‘‘Behold, I
have made known to you all® of their deeds that (they were) cruel and great sinners
and they were polluting themselves and they were fornicating in their flesh and

¢ they were causing pollution upon the earth.”’ *And thus the Lorp will execute
judgment like the judgment of Sodom on places where they act according to the
pollution of Sodom.

The sin of Lot’s daughters Gen 19:30-38

7 And we saved Lot because the LOorRD remembered Abraham and he brought

8 him out from the midst of the overthrow. * And he and his daughters also committed
sins upon the earth which were not (committed) on the earth from the days of

9 Adam until his time because the man lay with his daughters. *And behold it is
commanded and it is engraved concerning all of his seed in the heavenly tablets
so that he will remove them and uproot them and execute their judgment just like
the judgment of Sodom and so that he will not leave seed of man for him on the
earth in the day of judgment.

Events surrounding the birth of Isaac at Beer-sheba Gen 20:1-21:7

10 And in this month Abraham moved from Hebron and went and dwelt between
1 Qadesh and Shur in the mountains of Gerar. *And in the middle of the fifth month
12 he moved from there and he dwelt by the Well of the Oath. *And in the middle
13 of the sixth month the LorD visited Sarah and did for her as he had said. *And
she conceived and she bore a son in the third month, in the middle of the month,
in the time when the LorD told Abraham. Isaac was born on the feast of the
14 firstfruits of the harvest. *And Abraham circumcised his son on the eighth day.
He was the first one cnrcumcnsed according to the covenant which was ordained
forever.
15 And in the sixth year of the fourth week we went forth to Abraham at the Well
of the Oath. And we appeared to him [just as we said to Sarah that we would
16 return to her. And she had conceived a son. *And we returned in the seventh
month and we found Sarah pregnant before us.]® And we blessed him and we
announced to him everything which was commanded for him that he would not
die until he begot six more sons and he would see (them) before he died. And Gen 25:2
17 through Isaac a name and seed would be named for him. *And all of the seed of Gen 21:12
his sons would become nations. And they would be counted with the nations. But
from the sons of Isaac one would become a holy seed and he would not be counted
18 among the nations *because he would become the portion of the Most High and
all his seed would fall (by lot) into that which God will rule so that he might
become a people (belonging) to the LorD, a (special) possession from all people, peu: 4:20
19 and so that he might become a kingdom of priests and a holy people. *And we | F‘" 196
went our way and we announced to Sarah everything which we had told him. Rev 10
And both of them rejoiced very greatly.

16 a. A portion of the Lat. text resumes at this  in both Lat. and Eth. MSS, but it appears out of
point and continues through 17:6a. place here as a gloss which interrupts the text.
b. The section marked off by brackets is found
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Abraham observes the feast of Booths at Beer-sheba

And he built an altar there to the Lorp who delivered him and who made him
rejoice in the land of his sojourn. And he celebrated a feast of rejoicing in this
month, seven days, near the altar which he built by the Well of the Oath. *And
he built booths for himself and for his servants on that festival. And he first
observed the feast of the booths on the earth. *And in these seven days he was
making offering every day, day by day, on the altar a burnt offering to the LorD:
two bulls, and two rams, and seven lambs, one kid on behalf of sins so that he
might atone thereby on behalf of himself and his seed. *And for a thank offering:
seven rams and seven sheep and seven lambs and seven he-goats and their (fruit)
offerings and their libations and all their fat he offered upon the altar as chosen
burnt offering to the Lorp for a sweet-smelling odor.

And in the morning and evening he offered the fragrance of frankincense, and
galbanum, and stacte, and nard, and myrrh, and spices, and costum.® All seven
of these he offered, crushed, mixed in equal parts (and) pure. *And he observed
this feast seven days, rejoicing with all his heart and with all his soul, he and all
of those who were in his house. And there was no alien with him or any who
were not circumcised. *And he blessed his Creator who created him in his
generation because by his will he created him for he knew and he perceived that
from him there would be a righteous planting for eternal generations and a holy
seed from him so that he might be like the one who made everything. *And he
blessed and rejoiced and called the name of this festival ‘‘the festival of the
LorDp,”’ a joy acceptable to God Most High.

And we eternally blessed him and his seed who are after him in every generation
of the earth because he observed this feast in its (appointed) time according to the
testimony of the heavenly tablets. «Therefore it is ordained in the heavenly tablets
concerning Israel that they will be observers of the feast of booths seven days
with joy in the seventh month which is acceptable before the LORD (as) an eternal
law in their generations throughout all (time), year by year. *And there is no limit
of days for this because it is ordained forever concerning Israel so that they should
observe it and they should dwell in tents and that they should place crowns on
their heads and so that they should take branches of leaves and willow from the
stream. *And Abraham took branches? of palm trees and fruit of good trees and
each day of the days he used to go around the altar with branches. Seven times
per day, in the morning, he was praising and giving thanks to his God for all
things.

The feast for the weaning of Isaac

17 In the first of the fifth week in that jubilee Isaac was weaned. And Abraham
celebrated a great feast in the third month on the day that his son, Isaac, was
weaned. * And Ishmael, the son of Hagar, the Egyptian woman, was in the presence
of Abraham, his father, in his place. And Abraham rejoiced and he blessed the
LorD because he had seen his sons and had not died without sons. *And he
remembered the word which was told to him on the day that Lot separated from
him. And he rejoiced because the LorD had given him seed upon the earth so

c. The list of incense contains some uncertain

elements. The Eth. words for ‘‘frankincense,’
“‘myrrh,”” and ‘‘spices’’ are fairly well known.
The Eth. word for ‘‘nard’’ is ndrdds, a simple
transcription of the Gk. , and the word for **costum’’
is kwast, which probably reflects the Gk. kostos.
The word that is translated **galbanum’’ is used in
Eth. to represent either the Gk. stakié or chalbané,
but at Ex 30:34, which probably provided the

inspiration for the present text, the Eth. text uses
it to translate ‘‘galbanum.”” The word that is
translated ‘‘stacte’’ also appears in Ex 30:34 with
that meaning.

d. The word which appears in both Lat. and
Eth. MSS translates into English as ‘‘heart” {of
palm trees). That is apparently due to a confusion
between the Heb. words lizlab, ‘‘branches,”” and
leb, ‘‘heart.”’ The correction is obvious.

17:3

Gen 21:8
Num 29:12-40

30:34
24:15

Sir

1En 10:16;
93:5,10

Lev 23:4042

Gen 21:8
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that they might inherit the land. And he blessed the Creator of all with all his
eloguence.?

The banishment of Hagar

And Sarah saw Ishmael playing and dancing and Abraham rejoicing very
greatly. And she was jealous of Ishmael and she said to Abraham, *‘Drive out
this girl and her son because the son of this girl will not inherit with my son,
Isaac.”” *And the matter was grievous in the sight of Abraham because of his
maidservant and because of his son that he should drive them away from him.
And the Lorp said to Abraham, ‘‘Let it not be grievous in your sight on account
of the lad and the girl. (As for) everything which Sarah said to you, obey her
words and do (it) because it is through Isaac that a name and seed will be named
for you. *But regarding the son of this girl, I will make him into a great people
because he is from your seed.’’

And Abraham rose at the crack of dawn and he took bread and a water skin
and set it on the shoulder of Hagar and the lad and he sent her away. *And she
went and wandered in the desert of Beer-sheba and the water was used up from
the skin and the lad thirsted and was unable to walk and he fell. *And his mother
took him and cast him under one of the olive trees and she went and sat opposite
him a distance of one (arrow) shot because, she said, ‘‘Let me not see the death
of my child.”’ And sitting down, she wept.

And an angel of the LorD, one of the holy ones, said to her, ‘*What are you
weeping for, Hagar? Having arisen, pick up the child and take him in your arms
because the LorD has heard your voice and he has seen the child.”” *And she
opened her eyes and she saw a well of water. And she went and filled the water
skin. And she gave the child a drink and arose and went toward the desert of
Paran. *And the child grew and was a hunter. And the LorD was with him. And
his mother took a wife for him from the maids of Egypt. * And she bore a son for
him and he called him Nebaioth because, she said, ‘‘The LOrRD was near to me
when [ called to him.”’

Mastema’s plot to test Abraham

And it came to pass in the seventh week, in its first year, in the first month, in
that jubilee, on the twelfth of that month, that words came in heaven concerning
Abraham that he was faithful in everything which was told him and he loved the
Lorp and was faithful in all affliction. *And Prince Mastema came and he said
before God, ‘‘Behold, Abraham loves Isaac, his son. And he is more pleased
with him than everything. Tell him to offer him (as) a burnt offering upon the
altar. And you will see whether he will do this thing. And you will know whether
he is faithful in everything in which you test him.”’

And the Lorp was aware that Abraham was faithful in all of his afflictions
because he tested him with his land, and with famine. And he tested him with the
wealth of kings. And he tested him again with his wife, when she was taken
(from him), and with circumcision. And he tested him with Ishmael and with
Hagar, his maidservant, when he sent them away. *And in everything in which
he tested him, he was found faithful. And his soul was not impatient. And he was
not slow to act because he was faithful and a lover of the Lorp.

The sacrifice of Isaac

18 And the Lorp said to him, ‘‘Abraham, Abraham.”” And he said, *‘Here I
am.”’ *And he said, ‘‘Take your beloved son, whom you love, Isaac, and go into

17 a. Lit. *‘with all his mouth."*

Gen 21:9-21

Gen 22:1-19
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the high land and offer him up on one of the mountains that I will make known
to you.”’

And he arose while it was still dark at daybreak and he loaded his ass and took
two of his young men servants with him and Isaac, his son. And he split the wood
of the sacrifice and he went to the place on the third day. And he saw the place
from afar. *And he arrived at a well of water and he said to the young men,
*“Stay here with the ass and I and the child shall go. And when we have worshiped
we shall return to you.’’

And he took the wood of the sacrifice and put it on the shoulder of Isaac, his
son, and he took the fire and the knife in his hand. And the two of them went
together to that place. *And Isaac said to his father, ‘‘Father.”” And he said,
*‘Here I am, my son.”’ And he said to him, ‘‘Behold, the fire and the knife and
the wood, but where is the lamb for the burnt offering, father?’’ *And he said,
*‘The Lorp will see about the lamb for the burnt offering, my son.’’

And they drew near to the (holy) place of the mountain of the LorD. *And he
built an altar and he placed the wood on the altar. And he bound Isaac, his son,
and he placed him on the wood which was on top of the altar, and he stretched
forth his hand, and took the knife in order to slaughter Isaac, his son.

And I stood before him and before Prince Mastema. And the Lorp said,
*‘Speak to him. Do not let his hand descend upon the child. And do not let him
do anything to him because I know that he is one who fears the LOrp.”’ *And I
called out to him from heaven and I said to him, ‘‘Abraham, Abraham.’’ And he
was terrified® and said, ‘‘Here I am.’’ *And I said to him, ‘‘Do not put forth your
hand against the child and do not do anything to him because now I know that
you are one who fears the LORD and you did not deny your firstborn son to me.’’

And Prince Mastema was shamed. And Abraham lifted .up his eyes and saw a
ram was caught in the thicket® by his horns. And Abraham went and took the ram
and offered it up for a burnt offering instead of his son. *And Abraham called
that place ‘‘The LorD has seen,”’ so that it is said ‘‘in the mountain® the LorD
has seen.’’ It is Mount Zion.

And the Lorp called Abraham by his name again from heaven just as he
caused us to appear so that we might speak to him in the name of the Lorp.
And he said, ‘‘I swear by myself, says the LOrRD, because you have done this
thing and you have not denied your firstborn? son, whom you love, to me that I
shall surely bless you and I shall surely multiply your seed like the stars of heaven
and like the sand of the seashore and your seed will inherit the cities of their
enemies. *And all of the nations of the earth will bless themselves by your seed
because you obeyed my word. And I have made known to all that you are faithful
to me in everything which I say to you. Go in peace.’’

And Abraham went to his young men and they got up and went (to) Beer-sheba
together. And Abraham dwelt by the Well of the Oath. *And he observed this
festival every year (for) seven days with rejoicing. And he named it ‘‘the feast of
the Lorp”’ according to the seven days during which he went and returned in
peace. *And thus it is ordained and written in the heavenly tablets concerning
Israel and his seed to observe this festival seven days with festal joy.

The death and burial of Sarah

19 In the first year of the first week in this forty-second jubilee Abraham returned
and dwelt two weeks of years opposite Hebron, i.e. Kiryath Arba. *And in the

18 a. A portion of the Lat. text begins at this  phrase at this point.

point and continues through 19:26a. c. The phrase *‘in the mountain'' is found only
b. The Eth. words for *‘in the thicket’* are based  in the Lat. MS.

on a reasonable emendation by Charles. The Eth. d. The reading is found in two of the Eth. MSS.

MSS have a meaningless ‘‘and he came.’’ The Lat.  Lat.: ‘‘only begotten."*

MS reads ‘‘caught by his homs,”” with no added

19:2

ISam 1:17

Gen 23:1-20
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first year of the third week of this jubilee, the days of Sarah’s life were completed
3 and she died in Hebron. *And Abraham went to weep for her and bury her.

And we were testing him whether he would exercise self-control. And he was
not impatient with the words of his mouth and he was found self-controlled in
this also and he was not filled with anxiety *because with the self-control of his
spirit he spoke with the sons of Heth so that they might give him a place in which
to bury his dead. *And the LorD gave him favor in the presence of all who saw
him. And he begged politely from the sons of Heth and they sold him the land of
the cave of Machpelah,® which is opposite Mamre, i.e. Hebron, for four hundred®
silver (pieces). *And they begged him, saying, ‘‘Let us give (it) to you free.”’

But he did not take (it) from their control free because he gave the price for
the place (in) full silver. And he bowed down to them twice and afterward he
buried his dead in the cave of Machpelah. *And all the days of the life of Sarah
were one hundred and twenty-seven. These (are) two jubilees and four weeks and
one year. These (are) the days of the life of Sarah. *This (is) the tenth trial with
which Abraham was tried. And he was found faithful, controlled of spirit. *And
he did not say a word concerning the rumor which was in the land that the LORD
said he would give it to him and to his seed after him, but he begged a place
there so that he might bury his dead because he was found faithful and he was
recorded as a friend of the LoRrD in the heavenly tablets.
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The marriage of Isaac and the birth of his children

And in the fourth year thereof he took a wife for his son, Isaac, and her name
was Rebecca, daughter of Bethuel, the son of Nahor, Abraham’s brother, the
sister of Laban and daughter of Bethuel. And Bethuel® was the son of Melca, who
1 was the wife of Nahor, Abraham’s brother. *And Abraham took a third wife and
her name was Keturah from the daughters of his household servants because Hagar
died before Sarah. *And she bore six sons for him: Zimram, and Jokshan, and
Medan, and Midian, and Ishbak, and Shuah,? in two weeks of years.

And in the sixth week in the second year Rebecca bore two children for Isaac,
Jacob and Esau. And Jacob was smooth and upright, but Esau was a fierce man
and rustic and hairy. And Jacob used to dwell in the tents. *And the youths grew
up and Jacob learned writing, but Esau did not learn because he was a rustic man
and a hunter. And he learned war, and all of his deeds were fierce.

10

13

14

Abraham’s blessings for Jacob

And Abraham loved Jacob, but Isaac loved Esau. *And Abraham saw the deeds
of Esau and he knew that in Jacob a name and seed would be named for him.
And he called Rebecca and he commanded concerning Jacob because he knew
that she loved Jacob more than Esau. *And he said to her, ‘‘My daughter, guard
my son Jacob because he will be in place of me upon the earth and for a blessing
in the midst of the sons of men and a glory to all of the seed of Shem *because I
know that the Lorp will choose him for himself as a people who will rise up®

18,16

~

19 a. The Eth. text has translated this phrase to
read ‘‘double cave.’’ There was never any doubt
that the familiar biblical phrase ‘‘cave of Mach-
pelah’’ was the ultimate source of the Eth. ‘‘double
cave,”” but now two fragments of the Heb. text
from Qumran (3Q5, F.3 and 2Q19) contain the
word mkplh. Therefore there is scarcely any reason
to avoid using it.

b. Charles emended the Eth. text to read *‘four
hundred,”” which agrees with the Lat. The Eth.
MSS read “‘forty."

c. The reading ‘‘daughter of Bethuel. And Be-
thuel’’ follows the Lat. text. The Eth. MSS have

a corrupt reading which does not fit the context.
The vs. as a whole has clearly suffered in trans-
mission. Both the Lat. and Eth. mention a daughter
of Bethuel twice in vs. 10. That would suggest
that the dittography was also present in the earlier
Gk. text.

d. The names of the six sons are spelled in
agreement with Gen 25:2. The Eth. spellings are
slightly different. The Lat. spellings are even more
remote.

e. The vs. is based on Deut 7:6, where the
chosen people are described as God’s ‘‘own pos-
session.”” The Lat. text describes them as a *‘holy

CD 3.2

Jas 2:23
2Chr 20:7
Isa 41:8

Gen 24:1-
25:3,24-28

Gen 25:28

92
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19 from all the nations' which are upon the earth. *And behold, Isaac, my son, loves
20 Esau more than Jacob, but I see you as one who loves Jacob rightly. *Be even
better to him and let your eyes be lovingly upon him because he will be for us a
21 blessing upon the earth henceforth and for all generations of the earth. *Let your
hands be strong and let your heart rejoice in your son, Jacob. Because I love him
more than all of my sons. He will be blessed forever and his seed will be one
22 which fills all of the earth. *If a man is able to count the sand of the earth, then
23 his seed will be counted. *And all of the blessings with which the Lorp blessed
24 me and my seed will be for Jacob and his seed always. *And in his seed my name
will be blessed and the names of my fathers Shem and Noah, and Enoch, and
25 Mahalalel, and Enos, and Seth, and Adam.8 *And they will serve to establish
heaven and to strengthen the earth and to renew all of the lights which are above
the firmament.”’
26  And he called to Jacob in the sight of Rebecca, his mother, and he kissed him
27 and blessed him, and said, *‘‘Jacob, my beloved son, whom my soul loves, may
God from above the firmament bless and may he give you all of the blessings
with which he blessed Adam and Enoch and Noah and Shem. And everything
which he told me and everything which he said that he would give me may he
cause to cleave to you and your seed forever according to the days of heaven
28 above the earth. *And may the spirit of Mastema not rule over you or over your
seed in order to remove you from following the LorD who is your God henceforth
2 and forever *and may the LOorRD God be for you and for the people a father
always and may you be a firstborn son. Go, my son, in peace.’’
And the two of them went out together from Abraham. *And Rebecca loved
Jacob with all of her heart and all of her soul much more than Esau, but Isaac
loved Esau more than Jacob.

30,31

Abraham’s farewell testimony for his children

1 20 And in the forty-second jubilee, in the first year on the seventh week, Abraham
called Ishmael and his twelve children and Isaac and his two children and Keturah's
2 six children and their sons. *And he commanded them (a) that they should guard
the way of the LorpD so that they might do righteousness and each
one might love his neighbor, and (b) that it should be thus among all men so that
each one might proceed to act justly and rightly toward them upon the earth,
3 and (c) that they should circumcise their sons in the covenant which he made with
them, and (d) that they should not cross over either to the right or left from all of
the ways which the Lorp commanded us and (e) that we should keep ourselves
from all fornication and pollution, and (f) that we should set aside from among
4 us all fornication and pollution.? *And when any woman or girl fornicates among
you you will burn her® with fire, and let them not fornicate with her after their

people,”’ and the Eth. describes them as ‘*a people
who will rise up.”’ Charles assumed that it was
due to a misunderstanding of the Gk. word periou-
sios, which is also mistranslated in the Eth. version
of the Bible.

f. The word ‘‘nations’’ is restored from the Lat.
text. It is missing in the Eth. MSS.

g. In the genealogy of Enoch in Gen 5, the
seven generations are listed as Adam, Seth, Enosh,
Kenan, Mahalalel, Jared, and Enoch. Jared may
be left out of the present list because of the evil
associations derived from the meaning of his name
when the Watchers *‘descended’ in his lifetime
(cf. Jub 4:15). The omission of Kenan may be due
to the fact that it is similar to Cain. Within the
remaining group Mahalalel is the least famous, but
his name means **God shines forth,* an appropriate
name for a patriarch in this context where there is

mention of renewing ‘“‘all the lights which are
above the firmament.”’

20 a. Vss. 2f. are written with a rambling syntax.
The designation of separate commands with letters
(a) through (f) was introduced by the translator to
break up the long sentence. In his translation,
Charles bracketed the last injunction in this series
as an example of dittography. Vs. 4, however,
describes in greater detail the manner in which
fornication is to be set aside. The shifting of
pronouns from ‘‘they’’ to ‘‘us’’ is similar to the
pattern found in the ancient liturgical fragment
preserved in Deut 26:5-11.

b. Death by fire is the punishment which is
appropriate for the daughter of a priest according
to Lev 21:9; in other cases the OT required stoning,
e.g. Deut 22:23f. Jub’s order for burning, which

Gen 13:
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eyes and hearts and let them not take wives from the girls of Canaan because the
seed of Canaan will be rooted out of the land.

And he told them the judgment of the giants and the judgments of the Sodomites
just as® they had been judged on account of their evil. And on account of their
fornication and impurity and the corruption among themselves with fornication

they died.

And you guard yourself from all fornication and impurity,

and from all corruption of sin,

so that you might not make our name a curse,

and all your life a hissing,

and all your sons a destruction by the sword.

And you will be cursed like Sodom,

and all your remnant like the sons of Gomorrah.

I exhort you, my sons, love the God of heaven,

and be joined to all of his commands.

And do not go after their idols and after their defilement.
And do not make gods of molten or carved images for yourselves,
because it is vain and they have no spirit.

Because they are the work of hands,

and all those who trust in them trust in nothing.

Do not worship them and do not bow down to them.

But worship the Most High God,
and bow down to him continually,

and hope for his countenance always,
and do what is upright and righteous before him,
so that he might be pleased with you,?

and grant you his mercy,

and bring down rain for you morning and evening,

and bless all your works

which you have made on the earth

and bless your food and your water,

and bless the fruit of your womb and the fruit of your land,
and the herds of your cattle and the flocks of your sheep.
And you will become a blessing upon the earth,

and all of the nations of the earth will desire you,

and they will bless your sons in my name,

so that they might be blessed just as I am.

And he gave gifts to Ishmael and to his sons and to the sons of Keturah and he
sent them away from Isaac, his son, and he gave everything to Isaac, his son.
12 And Ishmael and his sons and the sons of Keturah and their sons went together
and they dwelt from Paran to the entrance to Babylon in all of the land which
13 faces the east opposite the desert. *And these mixed with each other, and they

are called® Arabs or Ishmaelites.

Abraham’s farewell testimony for Isaac

Deut 27:15

Ex 20:5

Deut 28:8

Deut 7:13

Gen 12:2

Gen 25:5,7

21 And in the sixth year of the seventh week of this jubilee Abraham called TLevi9
Isaac, his son, and he commanded him, saying, ‘‘I am old and I do not know the Gen 27:2

appears to be a harsher form of death, may be
attributed to either the strictness of the community
to which the author belonged or to its priestly
orientation. It might also be influenced by Judah’s
example in Gen 38:24.

c. A portion of the Lat. text begins at this point
and continues through 21:10a.

d. The reading ‘‘be pleased with you'' is found
in the Eth. MSS. Charles had emended the printed

text to agree with the Lat., which reads ‘‘direct
you aright,”” but in his subsequent translations he
chose to follow the Eth. MSS.

e. The reading *‘are called’’ is found in the Eth.
MSS. Charles had emended the printed text to read
*‘were joined’' to agree with the Lat., but changed
his mind in subsequent translations and followed
the Eth. MSS.
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2 day of my death and I am filled with my days. *Behold I am one hundred and

seventy-five years old, and throughout all of the days of my life I have been

remembering .the LORD and sought with all my heart to do his will and walk

uprightly in all his ways. *I hated idols, and those who serve them I have rejected.

And I have offered my heart and spirit® so that I might be careful to do the will

of the one who created me *because he is the living God. And he is holy, and

faithful, and he is more righteous than all (others) and there is no accepting of pew 10:17

persons with him or accepting of gifts because he is a righteous God and he is

the one who executes judgment with all who transgress his commandments and

despise his covenant. *And you, my son, keep his commandments and ordinances

and judgments, and do not follow pollutions or graven images or molten images. Lev 7:26

And do not eat any blood® of beasts or cattle or any bird which flies in heaven.

And if you slaughter a sacrifice as an acceptable burnt offering of peace, slaughter Lev 3:7-10

it, but pour out its blood on the altar. And offer up all the fat of the burnt offering

on the altar with fine flour kneaded with oil, together with its libation. You will

offer it all together on the altar (as) a burnt offering, (as) a sweet aroma before

the Lorp, *and the fat of the thanksgiving offering you will place upon the fire

which is on the altar. You shall remove the fat which is on the belly, all of the

fat of the internal organs and the two kidneys, all of the fat which is on them and

on the thighs and the liver together with the kidneys. *And you will offer all of

this up as a sweet aroma which is acceptable before the LOrD together with its Lev 3:n

(fruit) offering and its libation for a sweet odor, the bread of a burnt offering to

10 the LORD. *And eat its flesh on that day and in the second (day), but do not let

the sun of the second (day) set upon it until it is consumed. And do not let it

remain until the third day because it will not be acceptable since it was not chosen.

Therefore, it will not be eaten. And all of those who eat it will raise up sin against

themselves. Because thus I have found written in the books of my forefathers and

in the words of Enoch and in the words of Noah.¢ *And you shall put salt in all TLevi 9

of your offerings, and you shall not omit the salt of the covenant from any of

12 your offerings before the LORD. *And take caution with the wood of the offering TLevi 213
that you do not bring wood for the offering except of such as these: cypress, bay,
almond, fir, pine, cedar, juniper, fig, olive, myrtle, laurel, and asphalathos.4
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21 a. The statement ‘‘and those who serve . . .
heart and spirit”’ is not found in Eth., but appears
in the Lat. text. The additional text provides a
smoother reading.

b. The instructions which follow through vs. 20
concern the proper regulations for offering bloody
sacrifices. This portion of the text shares a number
of parallel passages with two other texts: TLevi 9
and fragments of an apocryphal work about Levi
which has survived in Gk., Syr., and Aram.
fragments. Charles has published the latter as
Appendix III in his volume entitled The Greek
Versions of the Testaments of the Twelve Patriarchs
(Oxford, 1908).

In both TLevi and the apocryphal fragments, the
instructions for performing sacrifice are given to
Levi by Isaac. In Jub, the instructions are given to
Isaac by Abraham. Since Levi is the central priestly
figure in Jub just as he is in the other two texts,
there is no reason to suspect that liturgical instruc-
tions given to him at some earlier stage in the
development of these interrelated traditions would
subsequently be applied to Isaac. The converse is
much more likely. In other words, these instructions
were probably intended for Isaac, as Jub reports,
but were subsequently reinterpreted to apply to
Levi.

The fact that Jub preserves an earlier order of
speakers does not necessarily prove that Jub is
earlier or that the other two accounts are dependent

on Jub. A. Hultgérd has worked on the relationship
of these three documents most recently in his
L’Eschatologie des T des Douze Patri-
arches (Uppsala, Sweden, 1977) vol. 1, pp. 15—
44. He is probably correct in his opinion that Jub
is related to the other two documents through a
common source (pp. 24, 45).

c. In both TLevi (9:12) and the apocryphal
fragments (vs. 22), Isaac describes Abraham as the
authority for the proper knowledge which he gives
to Levi. In the case of Jub, however, Abraham is
speaking. He claims that the authority is to be
found in the books of Enoch and Noah. Cf. 7:38.

d. Charles read the names of fourteen different
trees in his printed Eth. text and called attention
to the fact that Enoch speaks of fourteen evergreen
trees in ch. 3. He also noted that there are fourteen
trees listed in Geoponica X1. Subsequently, how-
ever, he discovered the list of twelve trees in the
fragmentary apocryphal work about Levi which he
published as Appendix III in The Greek Versions
of the Testaments of the Twelve Patriarchs. The
list contained in the fragmentary apocryphal work
has been preserved in both Aram. and Gk. Charles
compared the Aram. and Gk. lists with the Eth.
list in Jub and concluded that Jub also contained
just twelve trees. It goes without saying that there
is a considerable amount of uncertainty in the final
list. The word translated as ‘‘olive’ is clear. It is
written with the familiar Eth. word for ‘‘olive."
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13 But place some of these trees under the burnt offering on the altar (with) their
appearance tested. And you will not place any split or dark wood, (but) wood
strong and pure which has no spots, perfect, and new growth. And you will not
place old wood (there) because its aroma has gone out because there is not,
therefore, an aroma upon it as before. *Except for these trees, there is none other
that you will put on (the altar) because its aroma has separated and the smell of
its aroma will go up to heaven. *Keep this commandment and do it, my son, so
that you might act uprightly in all of your deeds. *And at all of the (appointed)
times be pure in your body and wash yourself with water before you go to make
an offering upon the altar. And wash your hands and your feet before you approach
the altar. And when you have completed making the offering, wash your hands
and feet again. *And let there not be seen any blood upon you or your garments.
Be careful, my son, be extremely careful of blood. Cover it in the earth. *And, Lev 17:131.

21

23

24

Deut 12:23

therefore, do not eat blood because it is life, and you shall not eat any blood. jQapGen 11.17
And do not accept gifts for any human blood lest it be poured out in vain, without
judgment, because it is blood which is poured out to cause sin for the earth. And
the earth is not able to be purified of human blood except by blood of one who Num 35:33
shed it. * And you shall not accept gifts or tribute for human blood—blood through
blood—so that you may be accepted before the Lorp God Most High, and he
will be the protector of the good, and so that you might guard yourself from all
evil, and so that he might save you from all death,

I see, my son,

every deed of mankind, that (they are) sins and evils;

and all of their deeds are defilement and corruption and contamination;
and there is no righteousness with them.

Be careful not to walk in their ways,

and to tread in their® path,

or to commit a mortal sin before God Most High
so that he will hide his face from you,
and deliver you into the power of your sin,

and uproot you from the earth,

and your seed from beneath the sky,

and your name and seed’ will perish from all the earth.

Turn yourself aside from all their deeds and from all their defilement;
and keep the commands of God Most High,

and perform his will, and act uprightly in all things.8

And he will bless you in all your deeds,

All of the other Eth. words in the list are translit-
erations of Gk. spellings, some of which are
themselves transliterations of Semitic names. The
word for “‘fig"" is ultimately derived from Aram.
t'nd’. The word that is translated ‘‘juniper’’ rep-
resents the same tree which appears in the OT as
bérashibéroth. It is frequently translated as *‘fir,””
but our list also includes the Gk. strobilos and
pitus, which have been rendered *‘fir’* and *‘pine’’
respectively. The word for **almond’’ is ultimately
related to the Heb. word shdgéd. The most severe
corruption is found at the end of the Eth. list,
which reads ‘‘cedar which is named ’'arbar and
balsam.’* The word asphalathos is clearly written
at the end of the list of twelve trees in the Gk. MS
of the fragmentary apocryphal text. Since the list
is derived from a source which it shares with Jub
and since the Eth. word "arbit makes little sense,
it is possible that the phrase ** "arbdr and balsam’’
reflects a corrupted spelling of asphalathos, which
was not understood. Subsequently it was broken
up and reinterpreted to yield at least one intelligible
word, ‘‘balsam.”” The phrase ‘‘cedar which is

named’’ was probably inserted to explain the strange
word "arbdt, which survived in the text.

e. Fragments of the Heb. text found at Qumran
begin at this point and are parallel to phrases found
in vss. 22-24. )

f. The Eth. clearly reads ‘‘seed’’ at this point.
There is less certainty about the reading of the
Heb. parallel from Qumran. In *‘Fragment d’une
source du Psautier (4QPs 89) et fragments des
Jubilés, du Document de Damas, d’un phylactére
dans la grotte 4 de Qumran,”” RB 73 (1966) 104,
Milik reads the Heb. as zkrk, ‘‘your memory,
instead of a parallel zr', *‘your seed.’* The picture
which appears on plate 9 in that article is not clear
enough to confirm either reading. If Milik's reading
proves to be correct, then the text should be altered
to read *‘your memory."’

g. The parallel fragment from Qumran shows
signs of a dittography at this point. The writer
apparently began with the phrase ‘‘and from all
their defilements’’ and repeated the text to this
point.

n 5:16
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and he will raise up from you a righteous plant in all® the earth throughout
all the generations of the earth;
and my name and your name shall not cease from beneath heaven forever.

25 Go, my son, in peace. May God Most High, my God, and your God strengthen
you to do his will, and may he bless all of your seed and the remnant of your
seed for eternal generations with all righteous blessing so that you might be a

26 blessing in all of the earth.”’ *And he went out from him rejoicing.

Abraham’s celebration of the feast of firstfruits

1 22 And it came to pass in the first week of this forty-fourth jubilee in the second
year, that year in which Abraham died, that Isaac and Ishmael came from the
Well of the Oath to Abraham, their father, to observe the feast of Shebuot,? which
is the feast of the firstfruits of the harvest. And Abraham rejoiced because both
2 of his children came,® *for Isaac had many possessions in Beer-sheba. And Isaac
used to go and inspect his possessions and return to his father.
3 And in those days Ishmael came to see his father. And both of them came
together, and Isaac slaughtered a sacrifice as a bumnt offering and offered (it) up
4 upon the altar of his father which he built in Hebron. *And he sacrificed a thank
offering and made a feast of joy before Ishmael, his brother. And Rebecca made
new round cakes of new grain. And she gave them to Jacob, her son, to take to
Abraham, his father, from the firstfruits of the land so that he might eat and bless
s the Creator of all before he died. *And Isaac also sent by the hand of Jacob a Sir 248
6 good thank offering to Abraham so that he might eat and drink. *And he ate and Mac 1:24
drank and blessed God Most High who created heaven and earth and who made
all the fat of the earth and gave it to the sons of man so that they might eat and
7 drink and bless their Creator: **‘And now I thank you, my God, because you have
let me see this day. Behold, I am one hundred and seventy-five years old, and
8 fulfilled in days. And all of my days were peaceful for me. *The sword of the ser 6:25
enemy did not triumph over me in anything which you gave to me or my sons all
9 of the days of my life until this day. *O my God, may your mercy and your peace
be upon your servant and upon the seed of his sons so that they might become an
elect people for you and an inheritance from all of the nations of the earth from Deu 4:20
henceforth and for all the days of the generations of the earth forever.”’

Abraham’s blessing for Jacob

10 And he called Jacob and said, ‘‘My son, Jacob, may the God of all bless you
and strengthen you to do righteousness and his will before him. And may he elect
you and your seed so that you become a people for him who always belong to
his inheritance according to his will. And you, my son, Jacob, draw near and kiss

1 me.”’ *And he drew near and kissed him. And he said:

*‘Blessed is my son, Jacob, and all his sons,

unto the LorD, Most High, forever. Gen 14:19
May the LorD give you righteous seed,

and may he sanctify some of your sons in the midst of all the earth.

May the nations serve you, Gen 27:29
and all the nations bow down before your seed.

12 Be strong before men;
and rule® over all the seed of Seth, Num 24:17

h. The word “‘all’* may be lacking in the Qumran b. A portion of the surviving Lat. text begins at
parallel. It is a matter of judgment regarding the this point and continues to the last word of 22:19.
number of Heb. letters needed to fill up a lacuna. c. The Eth. text reads ‘‘while you rule.’’ The

Lat. text has potestatem exerce. An imperative
22 a. Shabuot for this feast; see ch. 6, n. f. form of the Eth. verb seems preferable.
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then may your ways be righteous, and the ways of your sons,

in order to be a holy people.

May the Most High God give you all the blessings

(with) which he blessed me,

and (with) which he blessed Noah and Adam:;

may they rest upon the holy head of your seed throughout each generation
and forever.

May he cleanse you from all sin and defilement,

so that he might forgive all your transgressions, and your erring through
ignorance.

May he strengthen you and bless you,

and may you inherit all of the earth.

And may he renew his covenant with you,

so that you might be a people for him, belonging to his inheritance forever.

And he will be God for you and for your seed in truth and righteousness
throughout all the days of the earth.

And you also, my son, Jacob, remember my words,

and keep the commandments of Abraham, your father.

Separate yourself from the gentiles, Isa 52:11

and do not eat with them,¢

and do not perform deeds like theirs.

And do not become associates of theirs.

Because their deeds are defiled,

and all of their ways are contaminated, and despicable, and abominable.

They slaughter their sacrifices to the dead, Deut 26:14

and to the demons they bow down. Ps 106:28

And they eat in tombs.*

And all their deeds are worthless and vain.

And they have no heart to perceive,

and they have no eyes to see what their deeds are,

and where they wander astray,

saying to the tree ‘you are my god,’

and to a stone ‘you are my lord, and you are my savior’;

and they have no heart.f

But (as for) you, my son, Jacob,

may God Most High help you,

and the God of heaven bless you.

And may he turn you from their defilement,

and from all their errors.

Be careful, my son, Jacob, that you do not take a wife from any of the Gen 28:1
seed of the daughters of Canaan,

because all of his seed is (destined) for uprooting from the earth;

because through the sin of Ham, Canaan sinned,

and all of his seed will be blotted out from the earth,

and all his remnant,

and there is none of his who will be saved.

And for all of those who worship idols and for the hated ones,

there is no hope in the land of the living;

because they will go down into Sheol. 1En 103:7f.

And in the place of judgment they will walk,

d. The implication is that the food prepared by  be consumed in the tombs. For a wide-ranging
the gentiles would not be prepared in accord with  recent discussion see M. Pope, Song of Songs
Jewish laws of purity. The issue became particularly  (Garden City, N.Y., 1977) pp. 210-29.
acute in the writer’s own time in light of the fact f. The phrase ‘‘and they have no heart’ was
that servants of Antiochus IV tried to force Jews  considered by Charles to be a dittography based
to eat impure food such as pork. Cf. IMac 1:47f.;  on the opening phrase in vs. 18, but it is found in
62f.; 2Mac 6:18-21; 7:1. both Lat. and Eth. texts.

e. Sacrificial offerings to or for the dead would



JUBILEES 23:7
and they will have no memory upon the earth.8
Just as the sons of Sodom were taken from the earth,
so0 (too) all of those who worship idols shall be taken away.

23 Do not fear, my son, Jacob,

and do not be in terror, O son of Abraham.

The Most High God shall protect you from destruction,

and from all the ways of error he will deliver you.

24 This house I have built for myself so that I might cause my name to dwell upon
it in the land. It has been given to you and to your seed forever." And it will be
called the house of Abraham and will be given to you and to your seed forever
because you will build my house, and you will raise up my name before God
forever. Your seed and your name will remain in all the earth’s generations.’’

A second blessing for Jacob

2526  And he ceased commanding him and blessing him. * And both of them lay down
together on one bed. And Jacob slept on the bosom of Abraham, his father’s
father. And he' kissed him seven (times), and his compassionate heart rejoiced

27 over him, *and he blessed him with all his heart and he said, ‘‘God Most High
(is) the God of all, and Creator of all who brought me out from Ur of the Chaldees
so that he might give me this land to inherit it forever and to raise up a holy seed

28 so that the Most High may be blessed forever.”’ *And he blessed Jacob, saying,
*‘My son (is) one in whom I rejoice with all my heart and all my emotion. And

29 may your favor and your mercy rest upon him and upon his seed always. *And
do not forsake him and neglect him henceforth and for the eternal days. And may 1Kgs 8:29.52
your eyes be open upon him and upon his seed so that you might protect him and .

30 bless him and sanctify him for a people who belong to your heritage. *And bless
him with all of your blessings henceforth and for all of the eternal days. And
renew your covenant and your mercy with him and with his seed with all your
will in all of the earth’s generations.’’

The death and burial of Abraham

123 And he placed the two fingers of Jacob on his eyes and he blessed the God
of gods. And he covered his face, and stretched out his feet and slept the eternal

2 sleep, and he was gathered to his fathers. *During all of this (time) Jacob was
lying on his bosom and did not know that Abraham, his grandfather, was dead.

3 And Jacob awoke from his sleep and, behold, Abraham was cold as ice, and he
said, ‘O father, father!”” And none spoke. And he knew that he was dead.

4 And he rose up from his bosom and ran and told Rebecca, his mother. And
Rebecca went to Isaac in the night and told him. And they went together and
Jacob was also with them, and a lamp was in his hand. And when they went,

s they found Abraham lying dead. *And Isaac fell upon his father’s face and wept

6 and kissed him. *And the sound was® heard in Abraham’s house and Ishmael, his
son, arose and went to Abraham, his father. And he wept for Abraham, his father,

7 he and all® of Abraham’s house, and they wept greatly. *And his sons, Isaac and

Gen 25:8f.

Gen 46:4
Gen 49:33
Judg 2:10

g. In his English translation, Charles rearranged
11. 2-5 of this vs. so that |. 5 followed immediately
after 1. 2, with which it forms an exact parallel.
The present translation simply follows the order of
the Eth. text.

h. The phrase “‘It has been given . .. seed
forever” is repeated with a slight variation again
in the same vs. The repetition is cumbersome and
probably due to dittography.

i. Abraham kissed Jacob.

j. Lit. **his mercy and his heart."’

23 a. One of the fragments of the Heb. text found
at Qumran (3Q5 F.3) begins at this point and
continues through vs. 7a.

b. Itis possible that the Qumran fragment differs
at this point, but the script is difficult to read.
VanderKam has restored ’n)sy, ‘‘(me)n," in the
Heb. text (Textual and Historical Studies, p. 62).
That would mean that the earliest text read ‘‘all of
the men of Abraham’s house.”’ Since the text is
difficult to read at that point, VanderKam does not
seriously press the case for his reading.
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Ishmael, buried him in the cave of Macnpelah® near Sarah, his wife.4 And all of
the men of his house and Isaac and Ishmael and all of their sons and all of the
sons of Keturah wept for him forty days in their places. And the days® of
Abraham’s weeping were completed.

A discussion of the general decline in longevity

And he lived three jubilees and four weeks of years,f one hundred and seventy-
five years. And he completed the days of his life, being old and full of days. *For®
the days of the lives of the ancients were nineteen jubilees. And after the Flood
they began to be less than nineteen jubilees and to grow old quickly and to shorten
the days of their lives due to much suffering and through the evil of their ways—
except Abraham. *For Abraham was perfect in all of his actions with the
LorD and was pleasing through righteousness all of the days of his life. And
behold, he" did not complete four jubilees in his life until he grew old in the
presence of evil (and) his days were full.

Ard all of the generations which will arise henceforth and until the day of the
great judgment will grow old quickly before they complete two jubilees, and their
knowledge will forsake them because of their old age.' And all of their knowledge
will be removed.j * And in those days if a man will live a jubilee and a half, they*
will say about him, ‘‘He prolonged his life, but the majority of his days were
suffering and anxiety and affliction. And there was no peace, *because plague
(came) upon plague, and wound upon wound, and affliction upon affliction, and
evil report upon evil report, and sickness upon sickness, and every evil judgment
of this sort one with another: sickness, and downfall, and sleet, and hail, and
frost, and fever, and chills, and stupor, and famine, and death, and sword, and
captivity, and all plagues, and suffering.”’

And all of this will come in the evil generation which sins in the land. Pollution
and fornication and contamination and abomination are their deeds. *Then they
will say, ‘‘The days of the ancients were as many as one thousand years and
good. But behold, (as for) the days of our lives, if a man should extend his life
seventy years or if he is strong (for) eighty years, then these are evil. And there
is not any peace in the days of this evil generation.”” -

the writer’s view of his own age. G. L. Davenport

c. Another fragment of Heb. text (2Q19) begins
has made a careful study of this passage in his

at this point. It overlaps the preceding fragment

(3Q5 F.3) on one word, i.e. mkplh, *‘Machpelah.’
The Eth. text contains a word meaning *‘double,”
which is simply a translation of ‘‘Machpelah,”’ but
since the Heb. original clearly contained the form
which is most familiar to readers of the Bible, we
have restored it.

The two Heb. fragments also provide evidence
for changing the order of words in the Eth. text in
this vs., but that change of word order in Eth.
would not be reflected in the English translation.

d. VanderKam has argued rather convincingly
that the lacuna in the Heb. MS (2Q19) at this point
indicates that the Heb. text had a fuller reading
than the one preserved in Eth. (Textual and His-
torical Studies, p. 66). Nevertheless, what might
have been in the additional text (approximately
twenty-two letters) is anyone’s guess.

e. Charles restored the word ‘‘days’’ on the
basis of Gen 50:4. His MSS B D read ‘“‘the grief
of Abraham’s weeping.'’

f. The parallel Lat. text begins again at. this
point and continues through 23:23a.

8. An important digression from the continuing
account of the patriarchs begins here and runs to
the end of the ch. This is one of the main passages
to-be investigated by anyone wishing to discover

volume The Eschatology of the Book of Jubilees
(Leiden, 1971). See especially pp. 32-40 and the
extensive footnotes on pp. 32f., where he attempts
to discern the structure of the passage in relation
to surrounding material.

h. M. Baillet suggested that the Qumran frag-
ment (3Q5 F.4) was to be identified with this
portion of the text of Jub. In his ‘‘Remarques sur
le manuscript du Livre des Jubilés de la grotte 3
de Qumran,’” RQ 5 (1964—66) 323-33, he recon-
structed a phrase which reads ‘‘(behol)d he did not
complete.’’ VanderKam has challenged the reading
of the line and its appropriateness at this point in
Jub (Textual and Historical Studies, pp. 100f.); his
judgment seems justified.

i. This is the reading of the Eth. MSS. Charles
followed the MSS in preparing his own translation,
but he had earlier emended the Eth. text to read
“‘because of their spirits’’ to agree with the Lat.
text.

j. The last sentence in vs. 11 does not
in the Lat. text. Charles judged that the Eth. reading
was due to dittography.

k. There is a Heb. fragment from Qumran (3Q5
F.1) which begins at this point.

CD 10.8f.

Ps 90:10

Ps 90:10
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The description of the future evil generation

16 And in this generation children will reproach their parents and their elders on 1En 0:6t.
account of sin, and on account of injustice, and on account of the words of their
mouth, and on account of great evil which they will do, and on account of their
forsaking the covenant which the LORD made between them and himself so that pan 11:30
they might be careful and observe all of his commandments and his ordinances pvc.:l3
17 and all of his law without turning aside to the right or left. *For they all did evil
and every mouth speaks of sin and all of their deeds (are) polluted and abominable. 1Mac 1:521.
And all of their ways (are) contamination and pollution and corruption.
18 Behold, the land will be corrupted on account of all their deeds, and there will
be no seed of the vine, and there will be no oil because their works are entirely
faithless. And all of them will be destroyed together: beast, cattle, birds, and all Hos 4:3
19 of the fish of the sea on account of the sons of man. *Some of these will strive Ez,";f, 38:20
with others, youths with old men and old men with youths, the poor with the
rich, the lowly with the great, and the beggar with the judge concerning the Law
and the Covenant because they have forgotten the commandments and covenant
and festivals and months and sabbaths and jubilees and all of the judgments.
20 And they will stand up with bow and' swords and war in order to return them to
*‘the way,’’ but they will not be returned until much blood is shed upon the earth
21 by each (group). *And those who escape will not be turned back from their evils
to the way of righteousness because they will lift themselves up for deceit and
wealth so that one shall take everything of his neighbor; and they will pronounce
the great name but not in truth or righteousness. And they will pollute the holy
of holies with their pollution and with the corruption of their contamination.

Punishment on that generation followed by repentance and God’s blessings

22 And there will be a great plague upon the deeds of that generation from the
Lorp and he will give them to the sword and to judgment and to captivity and

23 pillage and destruction. *And he will rouse up against them the sinners of the Ezk 9:6
nations who have no mercy™ or grace for them and who have no regard for any
persons old or young or anyone. For (they will be) cruel and powerful so that
they will act more evilly than any of the sons of men.

And they will cause turmoil in Israel and sin against Jacob;
and much blood will be shed upon the earth;"

and there will be no one who will gather and no one who will bury. Jer 8:2
2% In those days, they will cry out and call and pray
to be saved from the hand of the sinners, the gentiles, Gal 2:15
but there will be none who will be saved,
25 and the heads of children will be white with gray hairs,

and an infant three weeks old will look aged
like one whose years (are) one hundred,
and their stature will be destroyed by affliction and torment.
2 And in those days, children will begin to search the law,
and to search the commandments
and to return to the way of righteousness.
7 And the days will begin to increase and grow longer

1. The phrase ‘‘with bow and’’ is found only in  did not match the text of Jub at this point.
the Lat. MS. n. In his work on The Eschatology of the Book

m. There is a Heb. fragment from Qumran (3Q5  of Jubilees, Davenport gathered together a selected
F.3) which contains the Heb. word for *‘mercy.’’ list of authors who describe the *‘messianic woes"’
A. Rofe (Tarbiz, 34 [1965] 333-36) proposed that  similar to those depicted in the following lines. He
the passage matched the text of Jub at this point.  rightly objects to the adjective *‘messianic,”” but
VanderKam (Textual and Historical Studies, pp.  the type of literature is widely known (cf. especially
60-65) has argued convincingly that the Heb. text  p. 37).



23:28

3

32

w N

5.6

~

JUBILEES

among those sons of men, generation by generation,

and year by year, until

their days approach a thousand years,

and to a greater number of years than days.

And there (will be) no old men and none who is full of days.°

Because all of them will be infants and children.

And all of their days they will be complete

and live in peace and rejoicing

and there will be no Satan and no evil (one) who will destroy,

because all of their days will be days of blessing and healing.

And then the LorD will heal his servants,

and they will rise up and see great peace.

And they will drive out their enemies,

and the righteous ones will see and give praise,

and rejoice forever and ever with joy;

and they will see all of their judgments and all of their curses among their
enemies.

And their bones will rest in the earth,

and their spirits will increase joy,P

and they will know that the LORD is an executor of judgment;

but he will show mercy to hundreds and thousands,

to all who love him.

And you, Moses, write these words because thus it is written and set upon the
heavenly tablets as a testimony for eternal generations.

Jacob buys the right of firstborn from Esau

24 And it happened after the death of Abraham that the LorD blessed Isaac,
his son. And he arose from Hebron and went to the Well of the Vision® in the
first year of the third week of this jubilee, and he lived there seven years.

And in the first year of the fourth week a famine began in the land other than
the first famine which occurred in the days of Abraham. *And Jacob was cooking
lentil soup, and Esau came in from the field hungry, and he said to Jacob, his
brother, *‘Give me some of this reddish-colored® soup.”’ And Jacob said-to him,
‘‘Hand over your primogeniture (i.e.) this right of firstborn, and I will give you
bread and also some of this lentil soup.’’ *And Esau thought, *‘I will die. Of what
use is this right of firstborn to me?”’ And he said to Jacob, ‘‘I give it (to) you.”’
And Jacob said, ‘‘Swear to me today.”’ And he swore for him. *And Jacob gave
his brother, Esau, bread and soup. And he ate until he was satisfied. And Esau
despised his right of firstborn. Therefore, Esau’s name was called Edom,® on
account of the reddish-colored soup which Jacob gave him for his right of firstborn.
And Jacob became the older one but Esau was lowered from his seniority.

0. Reading with the MSS, Charles inserted a
negative in‘ his text to suggest there were none
*‘whose days would not be full.”’ As VanderKam
has pointed out, the negative is not needed (Textual
and Historical Studies, p. 269).

p. This vs. is subject to two quite different
interpretations. It could be understood as a descrip-
tion of spirits which remain conscious and aware
of postmortem events while their bones rest in
peace. It could also be understood as an example
of poetic hyperbole, describing those who die with
assurance that justice has been done. They are
portrayed as joyous dead who lie in the earth

contented with God’s certain vindication of the
righteous.

24 a. The Well of the Vision is the biblical Beer
Lahai-roi. See Gen 16:13f.

b. The Eth. text has ‘*wheat soup,’’ but Charles
has pointed out that the word for wheat arose in
the Gk. MS tradition where puros, ‘‘wheat,’
resulted from a misspelling of purros, ‘‘red, red-
dish.””

c. A name formed from the Heb. root meaning
red.
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AsMos 10:1

1En 91:10; 92:3

Gen 25:11,27-34

Gen 16:14

Gen 26:1
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Isaac’s sojourn at Gerar

And there was a famine upon the earth, and Isaac started to go down to Egypt
in the second year of this week and he went to the Philistine king at Gerar, to
Abimelek. *And the LorD appeared to him and he said to him, ‘Do not go
down to Egypt. Dwell in the land where I shall tell you. And sojourn in that land.
And I shall be with you and bless you *because I will give all of this land to you
and to your seed. And I will carry out my oath which I swore to Abraham, your
father. And I will multiply your seed as the stars of the sky. And I will give to
your seed all of this land. *And all of the nations of the earth will bless themselves
by your seed because your father obeyed me and observed my restrictions and my
commandments and my laws and my ordinances and my covenant. And now,
obey my voice, and dwell in this land.”’ *And he dwelt at Gerar three weeks of
years.? *And Abimelek gave orders concerning him and everything which was
his, saying, ‘‘Any man who touches him or anything which is his let him surely
die.”

An account of the wells dug by Jacob from Gerar to Beer-sheba

And Jacob grew prosperous among the Philistines and had many possessions:
oxen, and sheep, and camels, and asses, and much property.© *And he sowed in
the land of the Philistines, and he raised grain one hundredfold. And Isaac became
very wealthy, and the Philistines became jealous of him. *And all of the wells
which the servants of Abraham dug during Abraham’s lifetime the Philistines
stopped up and filled them with dirt after Abraham’s death. *And Abimelek said
to Isaac, ‘‘Go away from us because you are much greater than we.”’

And Isaac went away from there in the first year of the seventh week. And he
sojourned in the valleys of Gerar, *and they dug again the wells of water which
the servants of Abraham, his father, had dug—and the Philistines stopped them
up after the death of Abraham, his father. And he named them just as his father,
Abraham, had named them. *And the servants of Isaac dug wells in the valley,
and they found running water. And the shepherds of Gerar became angry with
the shepherds of Jacob, saying, ‘‘The water is ours.”’ And Isaac named that well
‘‘Harshness,’’ because they had been harsh with us.

And they dug another well and they also contended about it. And he named it
*‘Hostility.”’ And he rose from there, and they dug another well, but they were
not angered about that, and he called it ‘‘Breadth,”’ and Isaac said, ‘‘Now the
Lorp has made wide (a place) for us. And we have increased in the land.’’
And he went up from there to the Well of the Oath in the first year of the first
week in the forty-fourth jubilee. *And the LorD appeared to him during that
night, on the new moon of the first month, and he said to him, *‘I am the God of
Abraham, your father. Do not fear, because I am with you and I shall bless you
and I shall surely multiply your seed like the sand of the earth because of Abraham,
my servant.”’ *And he built an altar there where Abraham, his father, had built
at first and called upon the name of the LorRD and he offered a sacrifice to the
God of Abraham, his father.

And they dug a well and found running water. *But the servants of Isaac dug
another well and did not find water. And they went and told Isaac that they did
not find water. And Isaac said, ‘‘I have sworn (an oath) on this day to the
Philistines. And this thing has happened to us.”’ *And he named that place ‘‘the
Well of the Oath,’’ because he swore an oath there to Abimelek and to ’Ahuzzat,
his friend, and to Phicol, the commander of his army.

d. The Lat. text resumes at this point and  great (household) staff,”” which agrees with the
continues through 25:1a. Heb. of Gen 26:14.
e. The Lat. text has ministerium magnum, ‘‘a

24:26

Gen 26:1-5

Gen 26:11

Gen 26:12-33
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Isaac curses the Philistines

27 And Isaac knew on that day that under pressure he swore an oath to them to

28 make peace with them. * And Isaac cursed the Philistines on that day, and he said,
““Cursed be the Philistinesf for the day of wrath and anger from among all the
nations. May the LORD make them as scorn and a curse and (the object of) wrath
and anger at the hands of the sinners, the nations, and in the hands of the Kittim.

29 And whoever escapes from the sword of the enemy and from the Kittim, may
the righteous people uproot them from beneath the sky with judgment, because
they will be enemies and foes to my sons in their generations upon the earth.

And no remnant will be left to them,

nor one who escapes on the day of the wrath of judgment;

because all of the Philistine seed is (destined) for destruction and uprooting
and removal from the earth.

And, therefore, there will not be any name or seed which remains upon
the earth for any of2 the Caphtorim.

31 Because if they go up to heaven, from there they will fall;

and if they are set firm inP the earth, from there they will be tomn out;

and if they are hidden among the nations, from there they will be uprooted;

and if they go down to Sheol, even there their judgment will multiply,

and also there will be no peace for them there.

And if they go into captivity by the hand of those who seek their life, they
will kill them along the way.

And neither name nor seed will be left for them in all the earth,

because they shall walk in an eternal curse.’’

And thus it is written and engraved concerning him in the heavenly tablets to
be done to him in the day of judgment so that they might be uprooted from the
earth.

30

32

33

Rebecca gives instruction to Jacob regarding marriage

1 25 In the second year of this week, in this jubilee, Rebecca called Jacob, her
son, and spoke to him, saying, ‘‘My son, do not take for yourself a wife from
the daughters of Canaan as (did) Esau your brother, who took for himself two
wives from the daughters of Canaan. And they have embittered my soul with all
their impure deeds, because all of their deeds (are) fornication and lust. And there

2 is not any righteousness with them because (their deeds are) evil. *And I love you
very much, my son. And my heart and affection bless you at every hour of the

3 day and (every) watch of the night. *And now, my son, heed my voice, and do
the will of your mother. And do not take for yourself a wife from the daughters
of this land, but from my father’s house and my father’s kin. You will take for
yourself a wife from my father’s house. And the Most High God will bless you,
and your children will be a righteous generation and a holy seed.”’

f. This cursing of the Philistines is not part of
the biblical tradition. It reflects the writer’s attitude
with respect to the contemporary inhabitants of the
area regarded as Philistia. The Philistines are not
to be defeated by the Jews in the first instance, but
by the Kittim. The identity of the Kittim is still a
subject of debate. See J. C. Greenfield, *‘Kittim,"”
in IDB, vol. 3, p. 40f., and Davenport’s discussion
in The Eschatology of the Book of Jubilees (p. 56).

g. Charles emended the text to read *‘for these
Caphtorium’’ with the Lat. text, but the Eth. MSS

read ‘‘all Caphtorim.”’

h. The Lat. text reads ‘‘and where he flees.”
The text in vs. 31 is obviously dependent on Amos
9:2-4. The writer may have been attracted to that
passage because of the somewhat confusing refer-
ence to the *‘way of Beer-sheba’” in 8:14. In the
present text, Jacob is portrayed as cursing the
Philistines in Beer-sheba after having made his way
there through Philistine territory. Although there is
no description of the patriarch Jacob cursing the
Philistines, Amos 8:14 does provide a biblical basis
of sorts for cursing those who live in that area.
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Jacob’s response

4+ And then Jacob spoke with Rebecca, his mother, and said to her, *‘Behold, O
mother, I am nine weeks of years old. And I have not known or touched or been
betrothed to any woman. Nor have I been thinking about taking for myself a wife

s from the daughters of Canaan, *because I recall, O mother, the words of Abraham,
our father. For he commanded me that I should not take a wife from the daughters
of Canaan because I should take for myself a wife from the seed of my father’s

¢ house and from my (own) kin. *I heard some time ago that daughters had been
born to your brother, Laban. And I have set my heart upon them that I might take

7 a wife from among them. *And, therefore, I have guarded myself in my soul lest
I sin or be corrupted in any of my ways all the days of my life because my father,

8 Abraham, gave me many commands regarding lust and fornication. *In spite of
everything which he commanded me, for these twenty-two years my brother has
contended with me and he frequently spoke with me and said, ‘My brother, take
as a wife one of the sisters of my two wives.’” But I did not desire to do as he

9 had done. I swear, O mother, before you all the days of my life, that I will not
take for myself a wife from the daughters of the seed of Canaan and I will not

10 act wickedly as my brother has done. *Do not fear, O mother. Trust that I will
do your will. And I will walk uprightly and will never corrupt my ways.”’

Rebecca’s blessing for Jacob

1 And then she lifted her face toward heaven and spread out the fingers of her
hands® and opened her mouth and blessed the Most High God who created heaven

12 and earth. And she gave to him glory and praise. *And she said, ‘‘May the LorD
God be blessed, and may his holy name be blessed forever and ever, he who gave
to me Jacob, a pure son and a holy seed; because he is yours and his seed will

13 (belong) to you for all times and in all generations forever. *O LoRD, bless him

14 and place in my mouth a righteous blessing so that I might bless him.’’ *And at
that time, when a spirit of truth® descended upon her mouth, she placed her two
hands upon the head of Jacob and said: '

15 **Blessed are you, O Lorp of righteousness and God of Ages;
and may he bless you more than all the generations of man.
May he grant to you the way of righteousness, my son;
and to your seed, may he reveal righteousness.
16 May he multiply your sons in your life(time);
may they rise up according to the number of the months of the year.
And may their sons be more numerous and greater than the stars of heaven;
and more than the sand of the sea, may their number increase.
17 And may he give to them this pleasant land,
just as he said that he would give it to Abraham and his seed after him
always;
and may they hold it (as a) possession forever.
18 And may I see, O my son, that you shall have blessed sons in my lifetime;
and a blessed and holy seed, may all your seed be.
19 And just as you have given rest to your mother’s soul in her lifetime;
the womb of the one who bore you likewise blesses you.
My affection and my breasts are blessing you;
and my mouth and tongue are praising you greatly.
Pl Increase and overflow in the land,
and may your seed be perfected in every age in the joy of heaven and
earth.

25 a. She held her hands in a traditional attitude = majority of MSS read ‘‘spirit of truth.” Either
of prayer. rzading would be appropriate in this context.

b. Eth. MS C reads ‘‘a holy spirit,”” but the

Jn 14:17

25:20
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And may your seed be glad;
and on the great day of peace, may it have peace.
21 May your name and your seed stand for all the ages;

and may God Most High be their God.

And may the God of Righteousness dwell with them;

and with them may his sanctuary be built in all ages.
2 The one who blesses you will be blessed,

and all flesh which curses you falsely will be cursed.”

23 And she kissed him and said to him:

‘‘May the Lorp of the world® love you;
just as the heart and affection of your mother rejoices in you and blesses
you.”’

And she stopped blessing him.

The account of how Jacob received a blessing intended for Esau

1 26 And in the seventh year of this week Isaac called Esau, his elder son, and
said to him, ‘‘My son, I am old, and behold my eyes are too dim to see. And I
2 do not know the day of my death. *And now take your hunting gear, your quiver
and your bow. And go out to the field and hunt for me and catch something for
me, my son. And prepare for me food, such as my soul desires. And fetch it to
3 me so that I might eat and my soul might bless you before I die.”” *Now Rebecca
4 was listening as Isaac spoke to Esau. *And Esau went out early to the field so
s that he might snare and take something and bring it to his father. *And Rebecca
called Jacob, her son, and said to him, ‘‘Behold, I heard Isaac, your father,
speaking with Esau, your brother, saying, ‘Snare something for me and prepare
food for me. And bring it to me. And I will eat, and bless you before the LorD
¢ before I die.” *And now listen, my son, to my words which I command you. Go
to your flock and take for me two good goat kids. And I will prepare them as
food for your father just as he desires. And you shall take it in to your father and
he will eat and bless you before the LOrRD before he dies. And you shall be
7 blessed.”’ *And Jacob said to Rebecca, his mother, ‘‘O mother, I will not refuse
anything which my father would eat and which would please him, but I am afraid,
8 my mother, lest he recognize my voice and wish to touch me. *And you know
that I am smooth and Esau, my brother, is hairy. And I shall become in his sight
like one who acts wickedly and I shall be doing a deed which he did not command®
me to do. And he will be angry with me and I shall bring upon myself a curse
9 and not a blessing.’’ *And Rebecca, his mother, said to him, ‘‘Upon me let your
10 curse be, my son, but obey me.”’ *And Jacob obeyed Rebecca, his mother. And
he went and took two good and fat goat kids. And he brought them to his mother.
1 And his mother prepared them just as he liked. *And Rebecca took the favorite
clothing of her elder son, Esau, which was with her in the house. And she put it
on Jacob, her youngest son, and hides of the goat kids she placed on his hands
12 and on the bare parts of his neck. *And she gave the stew and bread which she
13 had prepared into the hand of Jacob, her son. *And Jacob entered to his father
and said, ‘‘I am your son. I have done as you said to me. Come, and sit down
and eat from what I have snared, O father, so that your soul might bless me.’’
14,15 And Isaac said to his son, ‘‘How have you found (it) so quickly, my son?’’ *And
16 Jacob said, ‘It is because your God directed me.’’ * And Isaac said to him, ‘‘Draw
near, and let me touch you, my son, to know whether you are my son Esau or
17 not.”* *And Jacob drew near to Isaac, his father. And he touched him and said,
18 *“The voice is the voice of Jacob, but the hands are the hands of Esau.”

c. The Eth. word which is translated “‘world”” 26 a. A portion of the Lat. text begins at this
is ‘dlam; just as its Aram. counterpart, it may also  point and continues through the first three words
refer to a period of time, a world age, or eon. of vs. 23.
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26:34

And he did not know him because the change was from heaven in order to ikgs 12:15

distract his mind, and Isaac was unaware because his hands were hairy like the
19 hands of EsauP so that he blessed him. *And he said, ‘‘Are you my son Esau?"’
And he said, *‘I am your son.”’ And he said, ‘‘Bring it near to me and I will eat
20 some of what you snared, my son, so that my soul might bless you.’’ *And he
brought it near to him, and he ate. And he brought him wine, and he drank.
21 And Isaac, his father, said, ‘‘Come to me and kiss me, my son.’’ And he drew
22 near and he kissed him. * And he smelled the fragrance of the odor of his garments,
-and he blessed him and he said:

*‘Behold, the odor of my son is like the odor of a field® which the Lorp
has blessed.
3 May the Lorp give and multiply to you from the dew of heaven and from
the dew of earth,
and an abundance of wheat and oil may he multiply for you.
May nations serve you,
and the people bow down to you.
% Become a lord to your brothers,
and may your mother’s sons bow down to you.
And may all of the blessings with which the LorD blessed me and blessed
Abraham, my father,
belong to you and to your seed forever.
May the one who curses you be cursed,
and the one who blesses you be blessed.”’

25 And it came to pass after Isaac ceased blessing his son Jacob, and after Jacob
went out from Isaac, his father, that he hid himself. And Esau, his brother, arrived
26 from his hunting. *And he also prepared- food and brought (it) to his father and
said to his father, ‘‘Let my father arise and eat from what I have snared so that
27 your soul may bless me.’’ *And Isaac, his father, said to him, ‘‘Who are you?’’
And he said to him, “‘I am your firstborn, Esau, your son. I have done as you
28 commanded me.”’ *And Isaac was very greatly astonished, and he said, ‘‘Who is
this who hunted and snared (game) and brought (it) to me, and I ate from all (of
it) before you came, and I blessed him. And he and all his seed will be blessed
29 forever.”” *And it came to pass when Esau heard the words of his father, Isaac,
that he cried out with a very loud and bitter voice and said to his father, ‘‘Bless
some also, O father!’’ *And he said to him, ‘‘Your brother came fraudulently and
took your blessings.”’ And he said, ‘‘Now I know why his name was called Jacob.
Behold he has defrauded® me twice. He has taken my right of firstbom and now
31 he has taken my blessing.”’ *And he said, ‘‘Have you not retained a blessing for
me, father?’’ And Isaac answered and said to Esau, ‘‘Behold, I have set him up
as lord over you, and all his brothers I have given to him that they might be
servants to him. And with abundance of wheat, and wine, and oil I have
32 strengthened him. But for you, what shall I now establish, my son?”’ *And Esau
said to Isaac, his father, ‘‘Is there only one blessing of yours, father? Bless me
33also, father.”” And Esau raised his voice and wept. * And Isaac answered and said
to him:

*‘Behold, apart from the dew of the land shall be your dwelling,
and apart from the dew of heaven from above.
34 And by your sword you shall live,
and you will serve your brother.
And it will happen when you become great,
and you will remove his yoke from your neck,
that then you will surely sin completely unto death,
and your seed will be rooted out from under heaven.’’

b. The Lat. text adds *‘his brother."’ d. In Heb. the word meaning ‘‘defraud’" con-
c. The Lat. text reads *‘full field.” tains the same consonants as the name *‘Jacob.’
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Esau’s resolve to kill Jacob

35 And Esau kept threatening Jacob on account of the blessing with which his
father blessed him. And he said in his heart, ‘‘Now let the days of mourning for
my father draw near. And I will kill Jacob, my brother.”’

Rebecca and Isaac counsel Jacob to go to Haran

1 27 And the words of Esau, her elder son, were told to Rebecca in a dream, and
2 Rebecca sent and called Jacob, her younger son, and she said to him, **‘Behold,
3 Esau, your brother, will take vengeance in order to kill you. *So now, my son,
obey me and arise and flee to Laban, my brother, to Haran. And dwell with him
a few days until your brother’s anger is turned away and he abandons his anger
with you and forgets the full extent of what you did to him. And I will send and
4 bring you from there.’’ *And Jacob said, ‘‘I am not afraid. If he desires to kill
s me, I shall kill him.”’ *And she said to him, ‘‘(No),? lest I be bereaved of both
6 of my sons in one day.’’ *And Jacob said to Rebecca, his mother, ‘‘Behold, you
know that my father is old. And he does not see because his eyes are dim. And
if I leave him it will be grievous in his sight because 1 am leaving and going from
you. And my father will be angry and curse me. I will not go. But when he sends
7 me, only then will I go.”” *And Rebecca said to Jacob, *‘I will go in and I will
8 speak to him. And he will send you.”’ *And Rebecca entered and she said to
Isaac, *‘I despise my life because of the two daughters of Heth whom Esau took
as wives for himself. And if Jacob takes a wife from among the daughters of the
land who are like these, why then shall I live, because the daughters of Canaan
9 are evil.”” *And Isaac called Jacob and he blessed him and admonished him and
10 said to him, **‘Do not take for yourself a wife from any of the daughters of
Canaan. Arise and go into Mesopotamia to the house of Bethuel, your mother’s
father, and take a wife for yourself from there, from the daughters of Laban, your
11 mother’s brother. *And may God Almighty® bless and increase and multiply you.
And become a company of nations. And may he grant the blessings of my father,
Abraham, to you and® to your seed after you so that you will inherit the land of
your sojournings and all of the land which the Lorp gave to Abraham. Go, my
12 son, in peace.’’ *And Isaac sent Jacob. And he went to Mesopotamia, to Laban,
the son of Bethuel, the Syrian, the brother of Rebecca, the mother of Jacob.

Isaac consoles Rebecca regarding Jacob’s future

13 And it came to pass after Jacob arose to travel to Mesopotamia that the spirit

14 of Rebecca grieved after her son. And she wept. *And Isaac said to Rebecca,
‘‘My sister, do not weep on account of Jacob, my son, because in peace he will

15 journey and in peace he will return. *God Most High will protect him from all

16 evil and he will be with him because he will not forsake him all of his days, *for
I know that he will make his ways prosper everywhere he goes until he returns to

17us in peace and we see him in peace. *Do not fear on his account, my sister,
because he is upright in his way and he is a perfect man. And he is faithful. And

18 he will not perish. Do not weep.’’ *And Isaac comforted Rebecca on account of
Jacob, her son, and he blessed him.

Jacob’s dream and vow at Bethel
19 And Jacob went forth from the Well of the Oath in order to travel® to Haran in

27 a. The word “*no’’ is lacking in the Eth. text, c. A portion of the Lat. text begins at this point

but the syntax is awkward without it. and continues through the first two words of vs.
b. “*God Almighty’ from Heb. El Shadday. 24.
Two Eth. MSS have written Samdy, ‘‘heaven,”’ d. Another fragment of the Heb. text from

instead of Saday = Shadday. Qumran (1Q17) begins at this point.
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the first year of the second week of the forty-fourth jubilee. And he arrived at
Luz, which is in the mountains, i.e. Bethel, on the first of the first month of this
week. And he reached the place when it was evening. And he turned aside from
the way toward the west of the public road on that night. And he slept there

20 because the sun had set. *And he took one of the stones of that place and he
placed it at his head® beneath that tree and he was traveling alone, and he slept.

21 And he dreamed on that night and behold a staircase was set up upon the earth
and its head touched heaven. And behold, angels of the LorD were going up

2 and down upon it. And behold, the LORD was standing upon it. *And he spoke
with Jacob and he said, ‘I am the LorD, the God of Abraham, your father and
the God of Isaac. The land upon which you are sleeping I will give to you and to

23 your seed after you. *And your seed shall be like the sand of the earth. And you
shall increase in the West and the East and North and South. And all the peoples

24 of the nations will be blessed in you and in your seed. *And behold, I shall be
with you and I shall protect you everywhere you go. And I shall bring you back
into this land in peace because I shall not forsake you until I do everything which

251 have said to you.’’ *And Jacob awoke from his sleep and he said, ‘‘Truly this
place is the house of the LorD, and I did not know it.”’ And he was afraid and
said, ‘‘Dreadful is this place which is none other than the house of God.f And
this is the gate of heaven.”’

26 And rising early in the moming, Jacob took the stone which he had placed at
his head and he set it up as a pillar for a sign. And he poured out oil on top of it
and he named that place ‘‘Bethel.”’ But formerly the name of that area was Luz.

27 And Jacob vowed a vow to the LoRD, saying, ‘‘If the LORD will be with me
and protect me in this way in which I am traveling, and if he will give me bread
to eat and clothing to put on, and I return to the house of my father in peace,
then the Lorp will be my God and this stone which I have set up as a pillar for
a sign in this place shall be the house of the LorRD and everything which you have
given me I will tithe to you, my God.”’

Jacob is given Leah as a wife

128 And he traveled® to the land of the East, to Laban, Rebecca’s brother. And

2 he was with him and served him for Rachel, his daughter, one week. *And in the
first year of the third week, he said to him, ‘‘Give me my wife for whom I have
served you seven years.’” And Laban said to Jacob, *‘I will give you your wife.”’

3And Laban prepared a banquet and he took Leah, his elder daughter, and he
gave her to Jacob as a wife. And he gave to her Zilpah, his handmaid, as an
attendant. But Jacob did not know it because Jacob assumed that she was Rachel.

4 And he entered into her and behold, she was Leah. And Jacob was angry with
Laban and he said to him, ‘‘Why have you treated me thus? Was it not for Rachel
that I served you, and not for Leah? Why have you offended me? Take your

s daughter, and I will go because you have done evil against me.’’ *For Jacob loved
Rachel more than Leah because the eyes of Leah were weak, but her appearance
was very beautiful, and Rachel (had) good eyes and good appearance and she was
very beautiful.

The rule regarding the marriage of the elder daughter first

6 And Laban said to Jacob, ‘‘It does not happen thus in our land, to give the
younger woman before the elder.”” And it is not right to do this because thus it

e. The phrase ‘‘at his head’’ is lacking in the
Eth. text, but is present in the Lat. text and its
presence in the Heb. text may be implied by the
length of the lacuna at the point where it should

sponds to the Heb. name YHWH. In this passage,
however, the writer is presenting an explanation of
the name ‘‘Bethel,”’ ‘‘house of God.”’

28 a. The Eth. text reads lit. **he picked up his

appear.

f. The Eth. word for God which is used here is
‘egzi'abhér. Elsewhere it has consistently been
translated LORD because it most frequently corre-

feet and traveled,”” thus preserving the quaint idiom
which appears in the Heb. of Gen 29:1.

28:6
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Gen 29:26f.
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is ordained and written in the heavenly tablets that no one should give his younger Lev 18:18

daughter before the elder because he should first give the elder and after her the

younger. And they will write it down as sin in heaven concerning the man who
acts thus. And no one who does this thing will be righteous because this deed is

7 evil before the LORD. *And you command the children of Israel so that they will
not do this thing: ‘‘Let not the younger woman be taken or given without the

8 elder one being first (given) because that is very evil.”’ * And Laban said to Jacob,
‘‘Let the seven days of banquet for this woman continue and then I will give you
Rachel so that you might serve me another seven years (and) pasture my sheep
just as you did in the previous week.”’

The marriage to Rachel and the birth of children

9 And on the day when the seven days of Leah’s banquet passed, Laban gave

Rachel to Jacob so that he might serve him another seven years. And he gave to

10 Rachel, Bilhah, the sister of Zilpah, as an attendant. *And he served seven years

11 more on account of Rachel because Leah had been given to him gratis. *And the

Lorp opened the womb of Leah and she conceived and she bore a son to Jacob,

and he called him Reuben, on the fourteenth of the ninth month, in the first year

12 of the third week. *But the womb of Rachel was closed because the LORD saw

13 that Leah was hated, but Rachel was loved. *And Jacob again went into Leah,

and she conceived and she bore another son to Jacob, and he called him Simeon,

14 on the twenty-first of the tenth month and in the third year of this week. *And

Jacob again went into Leah and she conceived and she bore the third son to him

and he called him Levi, on the first day of the first month, in the sixth year of

15 this week. *And again Jacob went into her and she conceived and she bore the

fourth son to him and he called him Judah, on the fifteenth of the third month, in

16 the first year of the fourth week. *And in all of this Rachel was jealous of Leah

since she was not giving birth, and she said to Jacob, ‘‘Give me sons.’’ And

Jacob said, ‘‘Have I withheld from you the fruit of your® womb? Have I forsaken
you?”’

17 And when Rachel saw that Leah had borne four sons to Jacob, Reuben and

Simeon and Levi and Judah, she said to him, ‘‘Go into Bilhah, my maid, and she

18 will conceive and bear a son for me.”’ *And she gave Bilhah, her maid, to him

so that she might be his wife.© And he went into her and she conceived and she

bore a son to him, and he called him Dan, on the ninth day of the sixth month in

19 the sixth year of the third week. *And Jacob went into Bilhah again a second

time, and she conceived and bore another son to Jacob, and Rachel called him

Naphtali, on the fifth of the seventh month, in the second year of the fo' rth week.

20 And when Leah saw that she was sterile? and was not bearing childrer:, she took

and she also gave Zilpah, her attendant, to Jacob as a wife. And she conceived

and bore a son to him and Leah called him Gad, on the twelfth of the eighth

21 month in the third year of the fourth week. *And he went into her again and she

conceived and bore another son to him, and Leah called him Asher, on the second

22 of the eleventh month in the fifth year of the fourth week. *And Jacob went into

Leah and she conceived and she bore a son and she called him Issachar, on the

fourth day of the fifth month in the fourth year of the fourth week. And she gave

23 him to a nurse. *And Jacob went into her again and she conceived and she bore

twins, a boy and a girl, and she called the boy Zebulun and the girl’s name was

Dinah, in the seventh day of the seventh month in the sixth year of the fourth

24 week. *And the Lorp had mercy upon Rachel and opened her womb. And she

b. A portion of the Lat. text begins at this point in his edition of the Eth. text emended the text to
and continues through vs. 27a. read ‘‘stopped’’ (bearing children) to agree with

c. The first sentence in this vs. is lacking in the Lat. text and the Heb. of Gen 30:9, but
Eth., but it is found in Gen 30:4, and is also subsequently he followed the MS reading in his
attested in the Lat. text of Jub. English translation.

d. This is the reading of the Eth. MSS. Charles

Gen 29:28-30:24
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conceived and bore a son and called him Joseph, on the first of the fourth month
in the sixth year of that fourth week.

Laban persuades Jacob to continue working for wages

25 And at the time when Joseph was born, Jacob said to Laban, ‘‘Give me my
wives and my children. And let me go to my father, Isaac. And let me make a
house for myself because I have completed the years which I served you for your

26 two daughters. And I will travel to my father’s house.’’ * And Laban said to Jacob,
‘*‘Remain with me for your wages and pasture my flock for me again and accept

27 your wages.’’ *And they agreed with one another that he would give to him as
his wages each of the lambs and kids which were born (and) on which there were

28 black or spots or white. It would be his wages. *And all of the sheep bore spotted
(lambs) and ones which had variegated markings and ones which had various
shades of black. And the sheep bore again lambs which looked like themselves
and all which had markings belonged to Jacob and those which had no marking

29 belonged to Laban. *And the possessions of Jacob multiplied greatly. And he
acquired oxen and sheep and asses and camels and male and female servants.

30 And Laban and his sons were jealous of Jacob. And Laban collected his sheep
from him, and kept watch on him with evil intent.

Jacob flees secretly to Gilead

1 29 And it came to pass after Rachel bore Joseph that Laban went to shear his
sheep because they were the distance of a three days’ journey away from him.

2 And Jacob saw that Laban was going to shear his sheep and Jacob called Leah
and Rachel and spoke intimately with them so that they might go with him to the

3 land of Canaan. *For he told them everything, as he had seen it in the dream, and
everything which he? told him, that he would return to the house of his father.

4 And they said, ‘“We will go with you anywhere you go.”’ *And Jacob blessed
the God of Isaac, his father, and the God of Abraham, his father’s father. And
he arose and loaded up his wives and children and took all of his possessions and
crossed over the river and arrived at the land of Gilead. But Jacob concealed his
intention from Laban and did not tell him.

The oath between Jacob and Laban and their separation

s And in the seventh year of the fourth week, Jacob returned to Gilead, in the
first month on the twenty-first day of the month. And Laban pursued him. And
he found Jacob in the mountain of Gilead in the third month on the thirteenth

6 day. *But the Lorp did not permit him to deal cruelly with Jacob because he

7 appeared to him in a dream at night. And Laban spoke to Jacob. *And on the
fifteenth of those days Jacob prepared a banquet for Laban and for all who came
with him. And Jacob swore to Laban on that day. And Laban also swore to Jacob
that one would not cross over on the mountain of Gilead against the other with

8 evil intent. *And they made there a heap for a witness. Therefore® that place is
called ‘‘the Heap of Witness’’ after this heap.¢

9 But formerly the land of Gilead was called ‘‘the land of Raphaim’’ because it
was the land of the Raphaim. And the Raphaim were born as giants whose height

10 was ten cubits, nine cubits, eight cubits, or down to seven cubits. *And their
dwelling was from the land of the Ammonites to Mount Hermon and their royal

1 palaces were in Qarnaim, and Ashtaroth, and Edrei, and Misur, and Beon. *But
the LorD destroyed them because of the evil of their deeds since they were very
cruel. And the Amorites dwelt there instead of them, evil and sinful, and there is

29 a. The pronoun refers to God. - ¢. *‘Heapof witnesses'’ was the presumed mean-
b. A portion of the Lat. text begins at this point  ing of Gilead.
and continues through 31:1a.
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no people today who have fully equalled all of their sins. And therefore they had
no length of life in the land.
12 And Jacob dismissed Laban, and he traveled to Mesopotamia, the land of the
13 East. And Jacob returned to the land of Gilead. * And he crossed over the Jabbok
in the ninth month on the eleventh day of the month. And on that day Esau, his

112

Gen 32:22

brother, came to him and was reconciled to him. And he went away from him to

the land of Seir; but Jacob dwelled in tents.

Jacob’s respect for his parents contrasted with Esau’s disrespect

14 And in the first year of the fifth week in that jubilee, he crossed over the Jordan
and he dwelt on the other side of the Jordan. And he was pasturing his sheep
from the Sea of the Heap as far as Bethshan and Dothan and the forest of

15 Akrabbim. *And he sent to his father, Isaac, some of all his possessions: clothing,
and food, and meat, and drink, and milk, and butter, and cheese, and some dates

16 of the valley. *And (he also sent) to his mother, Rebecca, four times per year—
between the appointed times® of the months and between plowing and reaping,
and between fall and the rainy season and between winter and spring—to the

17 tower of Abraham. *For Isaac had returned from the Well of the Oath and had
gone up to the tower of his father, Abraham. And he dwelt there away from his

18 son Esau *because in the days when Jacob journeyed to Mesopotamia, Esau took
for himself as a wife Mahalath, daughter of Ishmael, and gathered together all of
his father’s flocks and his own wives and went up and dwelt in Mount Seir. And

19 he left his father, Isaac, alone at the Well of the Oath. *And Isaac went up from
the Well of the Oath and dwelt in the tower of Abraham, his father, in the

20 mountain of Hebron. *And Jacob sent there everything which he sent to his father
and mother from time to time, all of their needs. And they blessed Jacob with all
their heart and all their soul.

Levi and Simeon avenge the shame of Dinah

130 And in the first year of the sixth week he went up to Salem, which is east of
2 Shechem, in peace in the fourth month. *And there Dinah, the daughter of Jacob,
was snatched away to the house of Shechem, son of Hamor, the Hivite, the ruler
of the land. And he lay with her and defiled her, but she was little, only twelve
3 years old. *And he begged his father and her brothers that she be given to him as
a wife, but Jacob and his sons were angry at the men of Shechem because they
defiled Dinah, their sister. And so they spoke treacherously with them and
4 defrauded them and seduced them. *And Simeon and Levi entered Shechem
suddenly. And they executed judgment upon all of the men of Shechem and killed
every man they found therein and did not leave in it even one. They killed
s everyone painfully because they had polluted Dinah, their sister. *And therefore
let nothing like this be done henceforth to defile a daughter of Israel because the
judgment was ordered in heaven against them that they might annihilate with a
6 sword all of the men of Shechem because they caused a shame in Israel. *And
the LorD handed them over into the hand of the sons of Jacob so that they might
destroy them with the sword and execute judgment against them, and so that
nothing like this might therefore happen in Israel to defile an Israelite virgin.

The law prohibiting marriage with foreigners

7 And if there is any man in Israel who wishes to give his daughter or his sister
to any man who is from the seed of the gentiles, let him surely die, and let him
be stoned because he has caused shame in Israel. And also the woman will be
burned with fire because she has defiled the name of her father’s house and so

d. These are probably the four feast days estab-  months of thirty days plus four intercalary days,
lished by Noah in Jub 6:23-32. There are twelve  which provide a year of 364 days.

Gen 28:9
Gen 36:6,8

Gen 33:17-34:31

TlLevi 6

Gen 34:7
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s she will be uprooted from Israel. *And do not let an adultress or defilement be
found in Israel all of the days of the generations of the earth because Israel is
holy to the LORD. And let any man who causes defilement surely die, let him be

9 stoned *because thus it is decreed and written in the heavenly tablets concerning
all of the seed of Israel: ‘‘Let anyone who causes defilement surely die. And let
him be stoned.”’ ’

10 And there is no limit of days for this law. And there is no remission or
forgiveness except that the man who caused defilement of his daughter will be
rooted out from the midst of all Israel because he has given some of his seed to

11 Moloch and sinned so as to defile it. */And you, Moses, command the children of
Israel and exhort them not to give any of their daughters to the gentiles and not
to take for their sons any of the daughters of the gentiles because that is contemptible

12 before the Lorp. *Therefore 1 have written for you in the words of the law. all
of the deeds of the Shechemites which they did against Dinah and how the sons
of Jacob spoke, saying, ‘‘We will not give our daughter to a man who is Gen34:14
uncircumcised because that is a reproach té us.”’

13 And it is a reproach to Israel, to those who give and those who take any of the
daughters of the gentile nations because it is a defilement and it is contemptible

14 to Israel. *And Israel will not be cleansed from this defilement if there is in it a
woman from the daughters of gentiles or one who has given any of his daughters

15 to a man who is from any of the gentiles. *For there will be plague upon plague
and curse upon curse, and every judgment, and plague, and curse will come. And
if he does this thing, or if he blinds his eyes from those who cause defilement
and from those who defile the sanctuary of the Lorp and from those who profane
his holy name, (then) all of the people will be judged together on account of all

16 of the defilement and the profaning of this one. *And there is no accepting of
person or regarding appearance?® or taking from his hand either fruit or sacrifice
or holocaust or fat or the aroma of sweet-smelling sacrifice so that he® might
accept it. And let any man or woman in Israel who defiled his sanctuary be (dealt

17 with likewise). *Therefore I command you, saying, ‘‘Proclaim this testimony to
Israel: ‘See how it was for the Shechemites and their sons, how they were given
into the hand of the two children of Jacob and they killed them painfully. And it
was a righteousness for them and it was written down for them for righteousness.’ '’

Levi is chosen for priesthood in recognition of his zeal

18 And the seed of Levi was chosen for the priesthood and levitical (orders) to Tievi4
minister before the LorD always just as we® do. And Levi and his sons will be
blessed forever because he was zealous to do righteousness and judgment and

19 vengeance against all who rose up against Israel. *And thus a blessing and
righteousness will be written (on high) as a testimony for him in the heavenly

2 tablets before the God of all. *And we will remember for a thousand generations
the righteousness which a man did during his life in all of the (appointed) times
of the year. And (it) will be written (on high) and it will come to him and his
descendants after him. And he will be written down as a friend and a righteous
one in the heavenly tablets.

A warning against breach of covenant

21 All of these words I have written for you, and I have commanded you to speak
to the children of Israel that they might not commit sin or transgress the ordinances
or break the covenant which was ordained for them so that they might do it and

30 a. The expressions ‘‘accepting of person’’ (lit.  appearance.”’ .

accepting of face) and *‘regarding appearance’” (lit. b. The pronoun refers to God.

regarding of face) are idioms which mean essen- c. The *‘we’’ refers to the host of angels who
tially the same thing, i.e. ‘‘showing partiality.””  minister before the LOrRD continually. The Levites
The use of them together is somewhat redundant.  are to minister on earth as the angels do in heaven.
The Lat. text omits the phrase ‘‘or regarding
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22 be written down as friends. *But if they transgress and act in all the ways of
defilement, they will be recorded in the heavenly tablets as enemies. And they
will be blotted out of the book of life and written in the book of those who will

23 be destroyed and with those who will be rooted out from the land. *And on the
day that the children of Jacob killed Shechem he wrote (on high)¢ for them a book
in heaven that they did righteousness and uprightness and vengeance against the
sinners and it was written down for a blessing.

30:22

The conclusion of the Shechem incident

24 And they brought forth Dinah, their sister, from the house of Shechem and they
took captive everything which was in Shechem: their sheep and their oxen and
their asses and all their herds and all their goods. And they brought forth everything

25to Jacob, their father. *And he spoke with them because they slaughtered the
citizens,® for he was afraid of those who inhabited the land: the Canaanites and
the Perizzites. But the terror of the LORD was in all of the cities which surrounded
Shechem and they did not rise up to pursue the sons of Jacob because a dread
had fallen upon them.

The preparation for pilgrimage to Bethel

131 And on the first of the month, Jacob spoke to all of the men of his house,
saying, ‘‘Purify and change your clothes, and having arisen, let us go up to
Bethel, where on the day when I fled from the face of Esau, my brother, I made
a vow to him who has been with me and has returned me unto this land in peace.

2 Remove the strange gods that are among you.’’ *And they handed over® the strange
gods and what was on their ears and what was on their necks and the idols which
Rachel stole from Laban, her father,® and she gave everything to Jacob, and he
burned it and crushed it and destroyed it and hid it under an oak which was in
the Land of Shechem.

Jacob invites his father to come to Bethel

3 And he went up on the first of the seventh month into Bethel. And he built an
altar in the place where he had slept and had erected a pillar. And he invited his
father, Isaac, and his mother, Rebecca, to come to him in the (time of) sacrifice.

4 And Isaac said, ‘‘Let my son Jacob come and let me see him before I die.”’

Jacob’s visit to his father, Isaac

s And Jacob went to his father, Isaac, and to his mother, Rebecca, at the house
of his father, Abraham, and he took with him two of his sons, Levi and Judah.
6 And he came to his father, Isaac, and his mother, Rebecca. *And Rebecca went
out from the tower at the gates of the tower to kiss Jacob and embrace him because
it revived her soul when she heard, ‘‘Behold, Jacob, your son, has arrived.’
7 And she kissed him, and she saw his two sons and she recognized them and she

d. The use of the word ‘arega in Jub needs
further study. Normally the word means ‘‘to as-
cend.”’ In a few passages, the word involves writing
on heavenly tablets. In the present translation such
passages are rendered ‘‘to write (on high),”’ i.e.
**to go up (in writing)."" In the process of reviewing
the work for publication, J. VanderKam has sug-
gested the possibility of reading this vs. as “‘a
book/writing went up to heaven.”” He may be on
the right track. The Lat. would appear to support
such a reading. I have retained an earlier translation,
however, pending a study of all of the relevant

passages.

e. The text reads lit. *‘they killed the city,”* but
the ‘‘city”’ is used by the writer to refer to all
citizens.

31 a. The reading ‘*handed over’’ is an emenda-
tion based on Gen 35:4. The Eth. MSS read either
‘‘melt” or ‘‘seize’’ at this point.

b. Charles emended his Eth. text to read *‘her
brother,”” but he subsequently read ‘‘her father”
in English translation published in his APOT, vol.
2.
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Gen 34:26-31;
35:5

Gen 35:1-4

Gen 357
TLevi 9
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said to him, ‘*Are these your sons, my son?’’ And she embraced them and kissed
them and blessed them, saying, ‘‘In you may he bless the seed of Abraham, and
may you become a blessing upon the earth.”’

8 And Jacob went in to Isaac, his father, in the chamber where he was lying
down, and his two children were with him. And he took the hand of his father,
and, bowing down, he kissed him. And Isaac hung on the neck of Jacob, his son,

9 and he wept on his neck. *And the darkness passed from the eyes of Isaac and he
saw Jacob’s two sons, Levi and Judah, and he said, ‘‘Are these your sons, my

10 son, because® they resemble you?’’ *And he told him that they were truly his
sons: ‘‘And certainly you have seen that they are truly my sons.’’

The blessing of Levi

1 And they drew near to him and he tumed and kissed them and embraced the

12 both of them together. *And a spirit of prophecy came down upon his mouth.

13 And he took Levi in his right hand and Judah in his left hand. *And he turned to
Levi first and he began to bless him first, and he said to him, ‘‘May the God of

14 all, i.e. the LORD of all ages, bless you and your sons in all ages. *May the LorD
give you and your seed very great honor.¢ May he draw you and your seed near
to him from all flesh to serve in his sanctuary as the angels of the presence and
the holy ones. May your sons’ seed be like them with respect to honor and

15 greatness and sanctification. And may he make them great in every age. *And
they will become judges and rulers and leaders® for all of the seed of the sons of
Jacob.

The word of the Lorp they will speak righteously,

and all of his judgments they will execute righteously.

And they will tell my ways to Jacob,

and my paths to Israel.

The blessing of the LoRD shall be placed in their mouth,

so that they might bless all of the seed of the beloved.
16 (As for) you, your mother has named you ‘Levi,’

and truly she has named you.

You will be joinedf to the LorD

and be the companion of all the sons of Jacob.

His table will belong to you,

and you and your sons will eat (from) it,

and in all generations your table will be full,

and your food will not be lacking in any age.
1 And all who hate you will fall before you,

and all your enemies will be uprooted and perish,

and whoever blesses you will be blessed,

and any nation which curses you will be cursed.””

The blessing of Judah
18 And to Judah he said:

‘‘May the LoRD give you might and strength

to tread upon all who hate you.

Be a prince, you and one of your sons for the sons of Jacob;

may your name and the name of your son be one which travels and goes
about in all the lands and cities.

¢. A portion of the Lat. text begins at this point  returned to the Eth. MSS in preparing his own

and continues through 31:18. translation as ‘‘greatness and great glory.”
d. The phrase *‘very great honor”’ is based on e. The Lat. text omits *‘leaders.”
MS B, which reads ‘‘great greatness of honor’’; f. In Heb. the name Levi and the verbal root

the Lat. reads *‘to understand his glory.”” Charles  meaning ‘‘to cleave, be joined to’’ share similar
emended his Eth. text to agree with the Lat., but  consonants and were presumed to be related.

31:18

1QapGen 2.4
TLevi 9

Lev 18:2,4

TLevi 8
Tlud 21
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Then may the nations fear before your face,
and all of the nations tremble,
[and every nation trembles].8

19 And with you will be the help of Jacob
and with you will be found the salvation of Israel.
20 And on the day when you sit on your righteous throne of honor,

there will be great peace for all the seed of the beloved’s sons.

Whoever blesses you will be blessed,

and all who hate you and afflict you and curse you

will be uprooted and destroyed from the earth and they shall be cursed.””

Jacob’s visit with Isaac

21 And turning, he kissed him again and embraced him and rejoiced greatly because

22 he had seen the sons of Jacob, his own true son. *And he withdrew from his
embrace and fell down and bowed down to him. And he blessed them. And he
rested there near Isaac, his father, during that night. And they ate and drank

23 joyfully. *And he made the two sons of Jacob sleep, one on his right and one on

2 his left, and it was counted to him (as) righteousness. *And Jacob told his father
everything during the night, how the LorD had shown him great mercy, and how

25 he had made all of his affairs prosper and protected him from all evil. *And Isaac
blessed the God of his father, Abraham, who did not withhold his mercy and his
righteousness from the son of his servant Isaac.

Isaac’s farewell to Jacob

26  And in the morning, Jacob told his father, Isaac, (about) the vow which he had
made to the LOrD and the vision which he had seen and that he had built an altar
and everything was prepared to make a sacrifice before the LORD just as he had

27 vowed and that he had come to set him upon an ass. *And Isaac said to Jacob,
his son, *‘I am not able to come with you because I have grown old and I am not
able to endure on the way. Go, my son, in peace, because I am one hundred and
sixty-five years old today. Therefore I am not able to travel. Set your mother (on

28 the ass) and let her go with you. °I know, my son, that you came for my sake.
And let this day be blessed on which you have seen me alive and I have also seen

29 you, my son. *Prosper and perform the vow which you made and do not delay
your vow because the vow will be sought. And now hasten to do it, and may the

30 one who created® everything, to whom you vowed the vow, be pleased.” *And
he said to Rebecca, ‘‘Go with Jacob, your son.’’ And Rebecca went with Jacob,
her son. And Deborah (was) with her. And they reached Bethel.

Jacob reflects on the blessing of his sons

And Jacob remembered the prayer (with) which his father blessed him and his
two sons, Levi and Judah, and he rejoiced and he blessed the God of his fathers,
32 Abraham and Isaac. *And he said, ‘“Now I know that I and my sons have an
eternal hope before the God of all.”” And thus it is ordained concerning the two
of them, and it has been written (on high) for them as an eternal testimony in the
heavenly tablets, just as Isaac blessed them.

3

-

Jacob’s tithe and sacrifice at Bethel

32 And he stayed that night in Bethel. And Levi dreamed that he had been TLevis
appointed and ordained priest of the Most High God, he and his sons forever.

g. The phrase that is written between brackets h. A portion of the Lat. text begins at this point
is a rather obvious dittography. and continues through the first three words of 32:8.
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2 And he woke from his sleep and blessed the LorD. *And Jacob rose early in the
morning on the fourteenth of that month and he gave a tenth of everything which
came with him: man, (and) beast, gold, (and) all (sorts of) vessels and clothes.
And he gave a tenth of everything.

3 And in those days Rachel conceived Benjamin, her son. And Jacob counted his
sons from him and upward, and (the lot of) Levi fell with the portion of the
Lorp. And his father put garments of the priesthood upon him and he filled his

4 hands. *And on the fifteenth of this month he brought to the altar fourteen bulls
from the herd and twenty-eight rams and forty-nine sheep and seven lambs and
twenty-one® kids of the goats (as) a burnt offering upon the altar of sacrifices,

s well pleasing for a sweet-smelling aroma before God. *This was his offering from
the vow which he made to tithe together with their (fruit) offerings and their

¢ libations. *And when the fire consumed it he burned incense upon the fire above
it. And for a thank offering: two bulls and four rams and four sheep and four he-
goats and two lambs, each a year old, and two kids of the goats. Thus he did at

7 dawn for seven days. *And it happened as he and all his sons and his men ate
there joyfully for seven days that he blessed and praised the LorD, the one who

8 delivered him from all his affliction and who granted him his prayers. *And he
gave a tithe of every clean animal and he made a bumt offering, but the unclean
animals he did (not)® give to Levi, his son, but every human soul he gave to him.

9 And Levi served as priest in Bethel before Jacob, his father, (apart) from his ten
brothers. And he was a priest there. And Jacob gave his vow. Thus he tithed a
second tithe to the LORD and he sanctified it and it was sanctified to him.

The law of the tithe

10 And therefore it is decreed in the heavenly tablets as a law to tithe the tithe
again in order to eat it before the LORD from year to year in the place where it is
determined that his name shall dwell. And there is no limit of days to this law

1 forever. *This ordinance is written to observe it year after year to eat the second
tithe before the Lorp in the place where it is determined. And there is not to be

12 (anything) left over from it from this year to the year which is to come. *For in
its year the grain will be eaten until the days of the harvest of the grain of the
year, and the wine (will be drunk) until the days of the wine, and the olive (will

13 be used) until the day of its season. *And everything which is left over from it
and which grows old will be unclean. Let it be burned in the fire because it has

14 become impure. *And thus they shall eat it together in the sanctuary and they

15 shall not let it become old. *And the whole tithe of oxen and sheep is holy to the
Lorp and it will belong to the priests who will eat it before him year after year
because it is so ordered and engraved on the heavenly tablets concerning the tithe.

Jacob’s vision which prevented him from sanctifying the court at Bethel

16 And in the second night, on the twenty-second day of this- month, Jacob planned
to build up that place and to build a wall around the court and to sanctify it and
17 to make it eternally holy for himself and his sons after him. *And the LorD
appeared to him in the night and blessed him and said to him, ‘*Your name will
18 not be called Jacob, but you will be named Israel.”’ *And he said to him again,
*l am the LorD who created heaven and earth, and I shall increase you and
multiply you very much. And there will be kings from you; they will rule
19 everywhere€ that the tracks of mankind have been trod. *And I shall give to your
seed all of the land under heaven and they will rule in all nations as they have

32 a. The numbers ‘‘seven’’ and ‘‘twenty-one’’ b. The MSS lack the negative, but the sense
are found correctly in the Lat. text. The Eth. text  requires it.

has ‘‘sixty’’ and ‘‘twenty-nine’’ respectively, but c. A portion of the Lat. text begins at this point
the series of animals offered were most likely  and continues through the first three words of 33:9.
presented in multiples of seven.

32:19

TLevi 9

Num 29:12-40
Lev 23:34-44

Gen 28:22

Deut 14:22f.

Lev 27:32
2Chr 31:6

CD 1.7f.
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desired. And after this all of the earth will be gathered together? and they will
inherit it forever.”’
20 And he finished speaking with him, and he went up from him. And Jacob
21 watched until he went up into heaven. *And he saw in a vision of the night, and
behold an angel was descending from heaven, and there were seven tablets in his
hands. And he gave (them) to Jacob, and he read them, and he knew everything
which was written in them, which would happen to him and to his sons during
22 all the ages. *And he showed him everything which was written on the tablets.
23 And he said to him, ‘““Do not build this place, and do not make an eternal
sanctuary, and do not dwell here because this is not the place. Go to the house
of Abraham, your father, and dwell with Isaac, your father, until the day of your
2¢ father’s death *because you will die peacefully in Egypt and you will be buried
honorably in this land in the tomb of your fathers with Abraham and Isaac. Do
not fear, because just as you have seen and read, thus will everything come to
25 pass. But you write down everything just as you have seen and read (it).”” *And
Jacob said, ‘O Lorp, how will I remember everything that I read and saw?”’
26 And he said to him, ‘‘I will cause you to remember everything.’’ *And he went
up from him and he woke up from his sleep and he recalled everything that he
had read and seen and he wrote down all of the matters which he had read and
seen. :

The institution of the day of ‘‘Addition”’ to the feast

27 And he observed there yet one (more) day and he sacrificed in it according to 2cnr 7:9

everything which he had been sacrificing on the previous days. And he called it
‘‘Addition’’ because that day was added, but the previous (days) he called ‘‘the
28 feast.”” *And thus it was revealed that it should be. And it is written in the
heavenly tablets. Therefore it was revealed to him so that he might observe it and
29 add it to the seven days of the feast. *And it was called ‘‘Addition”’ because it is
written (on high) in the attestation® of feast days according to the number of days
of the year.

The death of Deborah

% And on the night of the twenty-third of that month Deborah, the nurse of
Rebecca, died. And she was buried south of the city under the oak at the river.
And that place was called ‘‘Deborah’s River’’ and the oak (was called) ‘‘the Oak
of Sorrow for Deborah.”’

Rebecca’s departure

31 And Rebecca went and returned to her house, to his father, Isaac, and Jacob
sent in her hands rams and sheep and he-goats so that she might make for his

32 father a meal such as he desired. *And he traveled after his mother until he
approached the land of Kabratin. And he dwelt there.

The birth of Benjamin and death of Rachel

33 And Rachel bore a son in the night and called him ‘‘son of my sorrow,”
because she suffered when she bore him, but his father called him Benjamin, on
the eleventh of the eighth month in the first year of the sixth week of that jubilee.

34 And Rachel died there and she was buried in the land of Ephrata, i.e. Bethlehem.
And Jacob built a pillar on the tomb of Rachel, on the road above her tomb.

d. This phrase could be translated lit. ‘‘they will e. This is the reading of the MSS. In his Eth.
gather together all of the earth.’* The third person  text and English translation, Charles followed the
plural may, however, be regarded as an impersonal  Lat. text, which reads ‘‘among the days of the
subject and rendered equally well as a passive. feast days.’
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The account of Reuben’s sin with Bilhah

33 And Jacob went and dwelt toward the south of Magdaladra’ef.* And he and
Leah, his wife, went to his father, Isaac, on the new moon of the tenth month.

33:17

Gen 35:21f.

And Reuben® saw Bilhah, the attendant of Rachel (and) his father’s concubine, TReu3

washing in the water privately, and he desired her. *And hiding at night, he
entered Bilhah’s house at night® and found her sleeping in her bed, alone in her
house. *And he lay with her. And she woke up and looked, and behold, Reuben
was lying with her on the bed. And she uncovered the hem of her (skirt) and
seized him and screamed and recognized that it was Reuben. *And she was
ashamed because of him and released her hand from upon him. And he fled. *And
she lamented greatly concerning this matter. And she did not tell anyone at all.
And when Jacob came and sought her, she said to him, ‘‘I am not clean for you
since I have become polluted for you because Reuben has defiled me and lay with

me at night, but I was sleeping and I was unaware until he had uncovered my bpeut 22:30

v

skirt and lain with me.”’ *And Jacob was very angry with Reuben because he had
lain with Bilhah, for he had uncovered his father’s robe. *And therefore Jacob
did not draw near her since Reuben had defiled her. And the deed of any man
who uncovers his father’s robe is very evil because he is despicable before the
Lorp.

The laws of incest

Therefore it is written and ordered in the heavenly tablets that a man should
not lie with his father’s wife, and he should not uncover his father’s robe because
that is defilement. They shall certainly die together, the man who lies with his
father’s wife and also the wife because they have made a defilement upon the
earth. *And there shall be no defilement before our God among the people whom
he has chosen for himself as a possession. *And again it is written a second time:

Lev 20:11

‘‘Let anyone who lies with his father’s wife be cursed because he has uncovered Deu 22:30

his father’s shame.’’ And all the holy ones of the Lorp said, *‘So be it, so be
it.”

And you, Moses, command the children of Israel and let them keep this word
because it is a judgment worthy of death. And it is a defilement. And there is no
forgiveness in order to atone for a man who has done this, forever, but only to
execute him and kill him and stone him and to uproot him from the midst of the
people of our God. *For any man who does this in Israel should not have life for
a single day upon the earth because he is despicable and polluted.

The example of Reuben does not permit exception to law of incest

And let them not say, ‘‘Reuben had life and forgiveness after he lay with his
father’s concubine and while she had a husband and while her husband, Jacob,
his father, was alive.’’ *For the ordinance and judgment and law had not been
revealed till then (as) completed for everyone, but in your days (it is) like the law
of (appointed) times and days and an eternal law for everlasting generations. *And
this law has no consummation of days. And also there is no forgiveness for it but
only that both of them should be uprooted from the midst of the people. On the
day when they have done this they shall be killed.

33 a. In Gen 35:21 it is reported that Jacob dwelt b. A portion of the Syr. text begins at this point
near the ‘‘tower of Eder’’ (Heb., migdal-éder). and continues through vs. 16a. The Syr. text is
That tower was in the region of ‘‘Ephrath.”” The considerably abbreviated.

Eth. spelling is therefore a corruption of the phrase c. The repetition of ‘‘at night’’ seems unnec-
*‘the tower of Eder at Ephrath’” or *‘the Ephrathite  essary. The Lat. text mentions ‘‘night’’ only once
tower of Eder.”’ in this vs.

Rom 4:15
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Moses is directed to warn people of laws of sexual defilement

And you, Moses, write for Israel, and let them keep this. And let them do
according to these words. And let them not commit a sin worthy of death because
19 the Lorp our God is a judge who does not accept? persons or gifts. *And say to

them these words of the ordinance that they might hear and guard and watch

themselves concerning them and they will not be destroyed or uprooted from the

earth. For defiled, and an abomination, and blemished, and polluted are all who
20 do them upon the earth before our God. *And there is no sin greater than the
fornication which they commit upon the earth because Israel is a holy nation to
the Lorp his God, and a nation of inheritance, and a nation of priests, and a royal
nation, and a (special) possession. And there is nothing which appears which is
as defiled as this among the holy people.

The children of Jacob appear before Isaac

And in the third year of this sixth week it came to pass as Jacob and all his
sons were traveling that they dwelt (at) the house of Abraham near Isaac, his
22 father, and Rebecca, his mother. *And these are the names of the children of

Jacob: his firstborn, Reuben, and Simeon and Levi and Judah, and Issachar, and

Zebulun, the sons of Leah. And the sons of Rachel (are) Joseph and Benjamin.

And the sons of Bilhah (are) Dan and Naphtali. And the sons of Zilpah (are) Gad

and Asher. And Dinah (is) the daughter of Leah, the only daughter of Jacob.
23 And when they came, they bowed down to Isaac and Rebecca. And when they
saw them, they blessed Jacob and all of his sons. And Isaac rejoiced greatly
because he saw the sons of Jacob, his younger son. And he blessed them.

21

The sons of Jacob successfully defeat an Amorite coalition

1 34 And in the sixth year of this week from this forty-fourth jubilee, Jacob sent
2 his sons with their servants to pasture their sheep in the field of Shechem. *And
while hiding themselves under the trees, seven kings of the Amorites assembled

3 themselves to fight against them and to plunder their animals. *And Jacob and
Levi and Judah and Joseph were at home with Isaac, their father, because his soul
grieved him, and they were unable to leave him. And Benjamin was the youngest
and therefore he dwelt with his father.

4 And the kings of Tafu, and the kings of ’Aresa, and the kings of Seragan, and
the kings of Selo, and the kings of Ga’as, and the kings of Bethoron, and the
king of Ma’anisakir,? and all of those who dwelt in that mountain, who dwelt in

5 the woods of the land of Canaan, came. *And they reported it to Jacob, saying
that, ‘‘Behold, the kings of the Amorites have surrounded your sons and they

¢ have plundered their herds.’’ *And he and his three sons and all of his father’s
servants and his servants arose from his house and went against them with six

7 thousand men who carried swords. *And he killed them in the field of Shechem ?en

and he pursued those who fled and killed them with the edge of the sword. And
he killed ’Aresa and Tafu and Seragan and Sélo and Ma’anisakir and Ga’as, and
8 he collected his herds. *And he prevailed over them and decreed a tribute against

d. A portion of the Lat. text begins at this point
and continues through 35:5a.

34 a. For a recent discussion of the place-names
mentioned in this vs. see VanderKam, Textual and
Historical Studies, pp. 220-29.

This account of the Amorite war against the sons
of Jacob is not biblical, but it is found in two
Jewish texts in a form which provides witness to
a version of the story which was independent of

Jub. See TJud 3-7 and Midrash Wayyissau in A.
Jellinek's Bet ha-Midrasch (Jerusalem, 19382) part
3, pp. 1-5. In the Midrash Wayyissau it is explained
that the Amorites were provoked by the action of
two of Jacob's sons against Shechem, but waited
seven years to mount an attack against the family
of Jacob. In both the account of Wayyissau and
TJud, Judah plays a leading role in the war against
the Amorites.
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them so that they might give a tribute of five of the fruits of their land. And he
built Robel and Tamnatares. *And he returned peacefully and he made peace with
them and they became servants to him until the day he and his sons went down

into Egypt.

The brothers sell Joseph and deceive their father

And in the seventh year of this week he sent Joseph from his house to the land
of Shechem in order that he might know about the welfare of his brothers, and
he found them in the land of Dothan. *And they acted fraudulently and made a
plot against him to kill him, but they repented and sold him to a band of
Ishmaelites. And they took him down to. Egypt and sold him to Potiphar, a eunuch
of Pharaoh, the chief guard,® the priest of the city of Heliopolis.c *And the sons
of Jacob slaughtered a kid and dipped Joseph’s garment into the blood and sent
(it) to Jacob, their father, on the tenth of the seventh month. *And he lamented
all of that night, because they had brought it to him in the evening. And he
became feverish in lamenting his death, and said that, ‘‘A cruel beast has eaten
Joseph.”” And all of the men of his house lamented with him on that day. And it
happened as they were mourning and lamenting with him all that day *that his
sons and his daughter rose up to comfort him but he was not comforted concerning
his son.

The death and burial of Bilhah and Dinah

And on that day Bilhah heard that Joseph had perished and she died while
mourning for him. And she was dwelling in Qafratef. And Dinah, his daughter,
also died after Joseph perished. And these three lamentations came upon Israel in
a single month. *And they buried Bilhah opposite the tomb of Rachel, and they
also buried Dinah, his daughter, there. *And it happened, as they lamented for
Joseph one year, that he was not consoled, because he said, *‘I will go down to
the grave lamenting for my son.”’

A day of memorial established for the crime against Joseph

Therefore it is decreed for the children of Israel that they mourn on the tenth
(day) of the seventh month—on the day when that which caused him to weep for
Joseph came to Jacob, his father—so that they might atone for them(selves) with
a young kid on the tenth (day) of the seventh month, once a year, on account of
their sin because they caused the affection of their father to grieve for Joseph, his
son. *And this day is decreed so that they might mourn on it on account of their
sins and on account of all their transgressions and on account of all their errors
in order to purify themselves on this day, once a year.

The wives of the sons of Jacob

And after Joseph perished, the sons of Jacob took wives for themselves. The
name of the wife of Reuben (was) 'Ada.¢ And the name of the wife of Simeon
(was) ’Adiba’a, a Canaanite. And the name of the wife of Levi (was) Melka,
from the daughters of Aram, from the seed of the sons of Terah. And the name

b. The Eth. MSS read ‘‘chief cook,’” but that
is due to a confusion about the meaning of the
Heb. word rabbah, which lit. means ‘‘one who
slaughters.’’ It was apparently applied to one who
slaughtered animals, i.e. a butcher, but in the
passing of time it became the title for a high official,
in this case the keeper of prison in Gen 39:1.

c. The Eth. spelling 'Eléw is a transcription of

the Gk. 'éliou, *‘sun’’ (genitive).

d. Inhisedition of the Eth. text, Charles included
a Syr. fragment as Appendix III. The Syr. fragment
contained a list of the wives of the patriarchs which
generally agrees with the names found in Jub.
Charles provided a detailed comparison of the forms
in the notes to his 1902 English translation.

34:20

Gen 37:13-35

Lev 16:29,34

Gen 38:2

Gen 46:10
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of the wife of Judah (was) Betasu’el, a Canaanite. And the name of the wife of
Issachar (was) Hezaqa. And the name of the wife of Zebulun (was) Ni’iman. And
the name of the wife of Dan (was) ’Egla. And the name of the wife of Naphtali
(was) Rasu’u, who (was) Mesopotamian. And the name of the wife of Gad (was)
Maka. And the name of the wife of Asher (was) 'Iyona. And the name of the
wife of Joseph (was) Asenath, an Egyptian. And the name of the wife of Benjamin
(was) 'lyasaka. *And Simeon repented and took another wife from Mesopotamia
as his brothers had.

Rebecca’s conversation with Jacob predicting her death

35 And in the first year of the first week in this forty-fifth jubilee, Rebecca called
to Jacob, her son. And she commanded him with regard to his father and brother
that he should honor them all the days of Jacob’s life. *And Jacob said, *‘I will
do everything just as you have commanded me because this thing is an honor and
a greatness for me and a righteousness for me before the Lorp, that I should
honor them. *And you, mother, know from the day I was born until® this day all
of my deeds and everything which is in my heart, that I always think of good for
everyone. *And why would I not do this thing which you have commanded me,
that I should honor my father and my brother. *Tell me, mother, what perversity
you have seen against me and I will withdraw from it and mercy® will be upon
me.”’ *And she said, ‘*‘My son, all my days I have never seen against you anything
perverse but only uprightness. But I will rightly tell you, my son, (that) I shail
die within this year, and I shall not pass through this year alive because I have
seen in a dream the day of my death, that I shall not live more than one hundred
and fifty-five years. And behold, I have completed all of the days of my life which
I will live.”

And Jacob laughed about his mother’s words, because his mother said that she
would die, but she was sitting opposite him, and her strength was in her. And
she was not suffering loss of strength, because she was coming and going and
seeing (clearly), and her teeth were sound, and no disease had touched her all the
days of her life. *And Jacob said, ‘I (would be) happy, mother, if my days
approached the days of your life and my powers were thus in me as your powers.
And you will not die because you have spoken to me® (in) idle jest concerning
your death.”’

Rebecca’s conversation with Isaac concerning Jacob and Esau

And she went in to Isaac and she said to him, ‘‘One request I beg of you. Make
Esau swear that he will not harm Jacob and will not pursue him hostilely because
you know Esau’s inclination,? that it has been evil since his youth. [And there is
no goodness in him because he wants to kill him after your death.]° *And you
know everything that he has done from the day that Jacob, his brother, traveled
to Haran until this day, that he abandoned us with all his heart and did evil with
us. He gathered your flocks and robbed all of your possessions before your face.
And while we were begging and asking for what was ours he acted like a man

35 a. A portion of the Lat. text begins at this
point and continues through 35:12a.

b. The Lat. text reads ‘‘mercy of the Lord.’*

c. A Heb. fragment from Qumran begins at this
point and is parallel through vs. 10a.

d. The Heb. word in the Qumran text is yéser.
The yéser of Esau is ‘‘evil.”

e. The sentence enclosed in brackets is lacking
from the Heb. text. There is, of course, no way of
knowing whether the Heb. text originally lacked
the sentence, which appears in both Eth. and Lat.,
or whether the sentence was simply lost from a
single Heb. manuscript. VanderKam, in his Textual
and Historical Studies, pp. 85-87, concluded that

the sentence was probably in the original text. I
am almost persuaded that he is right.  am, however,
struck by the fact that vs. 13 contains a phrase
which is quite similar to the sentiment expressed
here, but the phrase in vs. 13 was identified as an
addition to the text by Charles in his translation.
If the two sentences 9 and 13 are read together
with the bracketed phrases treated as glosses, one
could imagine that some scribe was impressed with
the total depravity of Esau which was discussed in
this ch. and wrote in two marginal comments,
perhaps to remind himself of a choice sermon
illustration.
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12 who was taking pity on us. *And he is bitter against you because you blessed
Jacob, your perfect and upright son, because he has no evil but only goodness.
And since he came from Haran until this day he has not been depriving us of
anything, for he has always been bringing us everything in its season. And he
rejoices with his whole heart whenever we accept (anything) from his hand. And
he has been blessing us and has not separated from us since he came from Haran
until this day. But he has been dwelling with us continually at home honoring

13 us.”” *And Isaac said to her, *‘I know and see the deeds of Jacob, who is with
us, that with all his heart he is honoring us. And I first loved Esau more than
Jacob because he was born first, but now I love Jacob more than Esau because
he has increasingly made his deeds evil. And he has no righteousness because all
of his ways are injustice and violence. [And he has no righteousness around him.]f

14 And now my heart is vexed on account of all his deeds. And neither he nor his
seed is to be saved for they will be destroyed from the earth, and they will be
uprooted from under the heaven since he has forsaken the God of Abraham and
he has gone after his wives and after their defilement and after their errors, (both)

15 he and his sons. *And you say to me that I should make him swear that he will
not kill his brother, Jacob. If he swears he will not abide by his oath, and he will

16 not do goodness, but only evil. *But if he wishes to kill Jacob, his brother, he
will be given into the hand of Jacob. And he will not escape from his hand

17 because he will fall into his hand. *And you should not fear on account of Jacob
because the protector of Jacob is greater and mightier and more honored and
praised than the protector of Esau.”’

Rebecca seeks assurances of fraternal love between Jacob and Esau

18 And Rebecca sent and called Esau. And he came to her and she said to him,
‘I have a request, my son, which I will ask of you. Say that you will do it, my
19 son.”’ *And he said, ‘‘I will do everything which you say to me. And I will not
20 refuse your request.’’ *And she said to him, *‘I ask of you on the day when I die
that you bring me and bury me near Sarah, your father’s mother, and that you
and Jacob love one another, and that one will not seek evil for his brother, but
only love him. And you will prosper, my sons, and be honored in the midst of
the earth and the enemy will not rejoice over you. And you will become a blessing
and a mercy in the sight of all who love you.’’ * And he said, ‘‘I shall do everything
which you have been saying to me. And I shall bury you on the day when you
die near Sarah, my father’s mother, just as you have dcsired so that your bones
22 will be near her bones. *And Jacob, my brother, I shall love more than all flesh.
And I have no brother in all the earth except him alone. And this is not a great
(thing) for me if I love him because he is my brother and together we were sown
in your belly and together we came forth from your womb. And if I do not love
23 my brother, whom shall I love? *But I beg of you only that you admonish Jacob
concerning my sons because I know that he will certainly rule over me and my
sons because on the day my father blessed him he set him above and me beneath.
24 And I swear to you that I will love him and that I will not seek evil for him all
the days of my life, but only good.’’ And he swore to her concerning all of these
matters.
25 And she called Jacob in the sight of Esau, and she commanded him according
26 to what she had spoken with Esau. *And he said, “‘I will do your pleasure. Trust
me, that evil will not proceed from me or my sons against Esau and I will not act
2 first in anything except to love (him) only.”” *And they ate and they drank, she
and her sons, that night. And she died (at the age of) three jubilees and one week
and one year on that night. And her two sons, Esau and Jacob, buried her in the
cave of Machpelah near Sarah, their father’s mother.

2

f. The sentence within the brackets was identi-  it, a dittography,”” p. 209 in his 1902 English
fied by Charles as *‘either a corruption or, as | take translation.
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Isaac’s farewell advice and blessings for Jacob and Esau
1 36 And in the sixth year of this week, Isaac called his two sons, Esau and Jacob.

And they came to him and he said to them, ‘‘My sons, I am going in the way of Eccl 12:5

2 my fathers to the eternal home where my fathers are. *Bury me near Abraham,
my father, in the cave of Machpelah in the field of Ephron the Hittite which
Abraham acquired for a burial place there. In the tomb which I dug for myself

3 there, bury me. *And I am commanding this, my sons, that you might perform
righteousness and uprightness upon the earth so that the Lorp will bring upon
you everything which the LORD said that he would do for Abraham and for his

4 seed. *And among yourselves, my sons, be loving of your brothers as a man loves
himself, with each man seeking for his brother what is good for him, and acting

s together on the earth, and loving each other as themselves. *And regarding the
matter of idols, I command you and admonish you to scorn them and hate them
and not to love them because they are full of error for those who worship and

6 bow down to them. *Remember, my sons, the LorD, the God of Abraham, your
father, and (that) I subsequently worshiped and served him in righteousness and
joy so that he might multiply you and increase your seed like the stars of heaven
with regard to number and (so that) he will plant you on the earth as a righteous

7 planting which will not be uprooted for all the eternal generations. *And now I
will make you swear by the great oath—because there is not an oath which is
greater than it, by the glorious and honored and great and splendid and amazing
and mighty name which created heaven and earth and everything together—that

8 you will fear him and worship him. *And (that) each one will love his brother
with compassion and righteousness and no one will desire evil for his brother
from now and forever all the days of your lives so that you will prosper in all

9 your deeds and not be destroyed. *And if either of you seeks evil against his
brother, know that hereafter each one who seeks evil against his brother will fall
into his hands and be uprooted from the land of the living and his seed will be

10 destroyed from under heaven. *And on the day of turmoil and execration and
indignation and wrath, (then) with devouring burning fire just as he burned Sodom
so too he will burn up his land and his city and everything which will be his.
And he will be wiped out from the book of the discipline of mankind, and he will
not be written (on high) in The Book of Life for (he is written) in the one which
will be destroyed and pass on to eternal execration so that their judgment will
always be renewed with eternal reproach and execration and wrath and torment

n and indignation and plagues and sickness. ¢I have been speaking and exhorting
you, my sons, according to the judgment which will come upon the man who
desires to harm his brother.”’

12 And he divided® all his possessions which he had with the two of them on that
day, and he gave a larger (portion) to the one whose birth was first: both the
tower and everything which surrounded it and everything which Abraham acquired

13 at the Well of the Oath. *And he said, ‘‘I will surely increase this (portion) for

14 the one whose birth was first.”’ *And Esau said, *‘1 have sold to Jacob and I have
delivered my right of seniority to Jacob and so let it be given to him, and there

15 is not anything which I can say concerning it because it is his.”’ * And Isaac said,
‘‘May a blessing rest upon you and upon your seed on this day, my sons, because
you have given rest to me, and my heart has not been grieved concerning the

16 right of seniority lest you act perversely concerning it. *May the LorRD Most High
bless the man who does righteousness, him and his seed forever.”’

17 And he finished commanding them and blessing them. And they ate and drank
together before him. And he rejoiced because they were in mutual agreement.

36 a. There is a Heb. fragment from Qumran (1Q  be placed at Jub 36:12, but a remnant of the
18) which contains the Heb. letters plg, ‘‘divide.””  preceding word in the Heb. text matches nothing
In the official publication of DID (Oxford, 1955), in this vs. of Jub so the identification is unlikely.
vol. 1, p. 84, Milik suggested that it might possibly
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18 And they went out from him and they rested that day and they slept. *And Isaac
slept on his bed on that day rejoicing. And he slept the eternal sleep. And he died Gen 35:29
at the age of one hundred and eighty years. He completed twenty-five weeks and

19 five years. And his two sons, Esau and Jacob, buried him. *And Esau traveled to
the land of Edom, to the mountain of Seir, and he dwelt there.

20  And Jacob dwelt in Mount Hebron in the tower of the land of the sojourning
of his father, Abraham. And® he worshiped the Lorp with all of his heart and
according to the commands which were revealed (and) according to the division
of the days of his generations.

The death of Leah

21 And Leah, his wife, died in the fourth year of the second week of the forty-
fifth jubilee. And he buried her in the cave of Machpelah near Rebecca, his

22 mother, and north® of the tomb of Sarah, his father’s mother. *And all of her
children and his children went out to weep with him for Leah, his wife, and to

23 comfort him concerning her because he was lamenting her. *For he loved her very
much after Rachel, her sister, died since she was perfect and upright in all of her
ways, and she honored Jacob. And in all of the days which she lived with him
he never heard a harsh word from her mouth because she possessed gentleness,

2 peace, uprightness, and honor. *And he remembered all of her deeds which she
had done in her life, and he lamented greatly for her because he loved her with
all his heart and all his soul.

Esau’s sons reprove him for yielding to Jacob

37 And on the day that Isaac,? the father of Jacob and Esau, died, the sons of
Esau heard that Isaac had given the right of seniority to Jacob, his younger son,
and they were very angry. *And they argued with their father, saying,® ‘‘Why,
since you are the elder and Jacob the younger, did your father give the right of
seniority to Jacob and abandon you?’’ *And he‘ said to them, ‘‘Because I sold
my right of firstborn to Jacob for a little dish of lentils. And on the day that my
father sent me to hunt and snare [and bring to him]9 so that he might eat and bless
me, he went with guile and brought food and drink to my father and my father
blessed him and placed me under his hand. *And now our father has made us
swear, (both) me and him, that we will not seek after evil, either one against his
brother, but that we will continue with an affection and a peace, each one with
his brother, so that we will not corrupt our ways.’’ *And they said, ‘‘We will
not listen to you in order to make peace with him because our might is stronger
than his might and we are stronger than he. We will go against him and we will
kill and destroy him and his sons. And if you do not go with us we will do harm
to you. *And now listen to us, and we will send to Aram and to Philistia and to
Moab and to Ammon and we will choose for ourselves chosen men who are ardent
in battle and we will go against him and we will fight with him and we will uproot
him from the land before he seizes power.”’ *And their father said to them, ‘‘Do
not go and make war with him lest you fall before him.”’ *And they said to him,
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b. A portion of the Lat. text begins at this point
and continues through 37:5a.

c. The word for ‘‘north’’ is literally “‘left.”’ In
ancient Israel directions were given while facing
the east so that ‘‘left’’ is *‘north’’ and ‘“‘right’ is
“south.”

37 a. A portion of the Syr. text begins at this
point and continues through 38:9.

b. The Lat. and Syr. versions of this quotation
are worded differently. The Lat. reads ‘‘why is
Jacob set before you inasmuch as he is younger,

and your father has given him the larger portion
and made you lower?"’ The Syr. reads ‘‘why, since
you are older than Jacob your brother, did your
father then give to him the right of first born and
the primacy, since he is younger than you."’

c. Both the Syr. and Lat. read *‘Esau.”

d. The phrase in brackets is lacking in both Syr.
and Lat.

e. The last phrase has a different Lat. text,
which reads ‘‘so that we will not mutually engage
in malice.’’ The Syr. text lacks this phrase.
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*“This very (thing) is your (type of) act from your youth until this day, and you
put your neck under his yoke. But we will not listen to these words."’

Esau’s sons hire mercenaries for war against Jacob

And they sent to Aram and to Aduram, to their father’s friend, and they hired
from them one thousand fighting men, chosen warriors. And they came to them:
from Moab and from the Ammonites, those who were hired, one thousand chosen
men, and from Philistia one thousand chosen fighting men, and from Edom and
from the Hurrians one thousand chosen fighting men, and from the Kittim strong
men, warriors.

Esau’s approach to battle against Jacob

And they said to their father, ‘‘Go forth with them and lead them. And if not,
we will kill you.”’ *And he was filled with wrath and indignation when he saw
that his sons were forcing him to go before (them) in order to lead them to Jacob,
his brother. *But afterward he remembered all of the evil which was hidden in
his heart against Jacob, his brother, and he did not remember the oath which he
swore to his father and his mother that he would not seek any evil against Jacob,
his brother, all of his days.

And with all of this, Jacob did not know that they were coming against him
for battle. But he was lamenting Leah, his wife, until they drew very near the
tower with four thousand men, warriors and chosen fighting men. *And the men
of Hebron sent to him, saying, ‘‘Behold, your brother has come up against you
in order to fight with you with four thousand men (who are) girded (with) swords
and bear shields and military weapons’’; because they loved Jacob more than
Esau. And they spoke to him because Jacob was a more generous and merciful
man than Esau.

But Jacob did not believe (them) until they drew very close to the tower. * And
he closed the gates of the tower and he stood on the battlement and spoke with
his brother, Esau, and he said, ‘‘Is the consolation (with) which you have come
in order to console me concerning my wife who died good?" Is this the oath which
you swore to your father and again to your mother before they died? You have
sinned against the oath. And on the day when you swore to your father, you were
condemned.’’8 *And (at) that time, Esau answered and said to him:

‘‘Mankind and beasts of the field have no righteous oath which they have
surely sworn forever.

But daily they seek evil, one against the other, and each one (seeks) to
kill his enemy and adversary.

And you will hate me and my sons forever.

And so there is no observing of fraternity with you.

[And Jacob said, ‘‘Do not act (thus), my brother. As for me, there is no evil in
my heart against you. Do not plan evil against me. Know that there is a God and
he sees what is hidden and requites to everyone according to his deeds. Calm
down the heat of your anger and do not do anything rashly so that evil will come
upon you.”’ Then Esau turned and said harshly:]"

Hear these words of mine which I will speak to you.
If a boar changes his hide and his bristles (and) makes (them) soft as wool,

f. This question has no grammatical marker in  vs.
Charles’s printed text, but MS C provides one, and h. The portion of text which is set between
the context is appropriate for a question. The Syr.  brackets is lacking in Eth. It is found only in Syr.
text inserts the interrogative word md, *‘what?"’ or  The sentiments expressed in the Syr. text are
“‘how?"" at the beginning of this sentence. appropriate to the present context.

g. The Syr. text lacks the last sentence of this
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and if he brings forth homs upon his head like the homs of a stag or

sheep;'

then I will observe fraternity with you.
[And if sucklings separate themselves from their mother, you would not

be a brother to me.]!

2
them,

And if the wolves make peace with lambs so as not to eat them or assault

and if their hearts are (set) upon them to do good,
then peace will be in my heart for you.

2

And if the lion becomes a friend of the ox,

and if he is bound with him in a single yoke,
and he plows with him and makes peace with him,

then I will make peace with you. v
And if the raven becomes white like the Raza' bird,

then know that I will love you and I will make peace with you.

You will be uprooted,
and your sons will be uprooted,
but you will have no peace.”’

24

And when Jacob saw that he had planned evil against him from his heart and

from his whole being so that he might kill him, and (that) he had come leaping
like a wandering boar who had come upon a spear which was piercing him and
killing him, and he would not withdraw from it, then he spoke to his own
(followers) and to his servants so that they might attack him and all his friends.

The defeat of Esau and his forces

1 38 And afterward Judah spoke to Jacob, his father, and he said to him, “‘O
father, stretch your bow and shoot your arrows and strike down the enemy and
kill the adversary. And may you have might because we will not kill your brother
(inasmuch as) he is near to you and with us he is like you with respect to honor.’’?

2 And then when Jacob drew his bow and shot an arrow and struck Esau, his Tiud9

3 brother, on his right breast,® he killed him. *And again, he shot an arrow and
struck Adoran, the Aramean, in his left breast and drove him back and killed him.
4+ And afterward, the sons of Jacob and their servants went forth to divide
s themselves on the four (sides) of the tower. *And Judah went out in front and
Naphtali and Gad and fifty servants with him on the south side of the tower. And

i. The phrase *‘or sheep’’ is lacking in the Syr.
The text reads more easily without it, but that could
also explain why someone would drop it.

j. There is obviously something wrong with the
phrase between brackets. The word which is trans-
lated **sucklings’’ is lit. *‘breasts.”” The root from
which the word is derived means *‘to suck milk.”
Charles emended his Eth. text to read *‘since the
males have been separated from ...’" but he
returned to follow a MS reading in his English
translation. The Syr. text lacks this sentence. In
this case, however, the Syr. omission does not
provide clear evidence of the original text because
the Syr. text has apparently shortened its reading
of all of vss. 20-23 quite drastically.

k. Instead of *‘to eat them or assault them,’’ the
Syr. reads *‘they will not harm them."’

1. The Syr. has ‘‘pelican,”” which might be
found in Palestine. Its white color is also appropriate
for the present context. The Raza bird has been
identified as ciconia ephippiorhynca, a type of
stork. See Tisserant, RB 30 (1921) p. 223, for a
discussion of the word.

38 a. A portion of the Lat. text begins at this

point and continues through 38:16, lacking only
the last two words in that vs.

Charles had emended his Eth. text and translation
to agree with the Lat. text and reads the end of vs.
1 as “‘let us give him (this) honor.”” We have
followed the MS reading instead.

Charles’s emendation is attractive, but the Syr.
text also differs from the Eth. and it would appear
that this vs. suffered in transmission. Nevertheless,
the Syr. text does give some support for reading
with the Eth. MSS. The Syr. text reads as follows:
**Judah said to Jacob, his father, ‘We are not able
to unsheath the sword before your brother because
he is like you in our sight. Bend your bow and
destroy your enemy and kill your adversary because
he is your brother, and leave to us the rest of the
warriors.” "’

b. The phrase ‘‘his right breast’ is lacking in
Eth., but it is restored from the Lat. text. The Lat.
version is supported by a parallel account of the
war between Jacob and Esau which is reported in
Midrash Wayyissau. Charles printed the relevant
portion of the text as Appendix Il in his edition of
the Eth. text. There is a brief parallel to this battle
and the death of Esau in TJud 9.

38:5



38:6 JUBILEES 128

they killed everyone they found before them. And not a single one escaped from
6 them. *And Levi and Dan and Asher went forth on the east side of the tower and
fifty (men were) with them. And they killed the warriors of Moab and Ammon.
7 And Reuben and Issachar and Zebulun (went) forth on the north side of the tower
and fifty (men were) with them. And they killed the fighting men of the Philistines.
8 And Simeon and Benjamin and Enoch,® the son of Reuben, went forth on the
west side of the tower, and fifty (men were) with them. And they killed four
hundred strong men, warriors, of the Edomites and Hurrians. And six hundred Tsud 9
fled. And the four sons of Esau fled with them and they left their slain father just
9 as he had fallen on the hill which is in Aduram. *And the sons of Jacob pursued
them as far as the mountain of Seir. But Jacob buried his brother in the hill which
is in Aduram and he returned to his house.
10 And Jacob’s sons besieged® the children of Esau on the mountain of Seir. And
1 they bowed down their necks to become servants of the children of Jacob. *And
they sent to their father (to ask) whether they should make peace with them or
12 whether they should kill them. *And Jacob sent notice to his sons to make peace.
And they made peace with them and placed a yoke of servitude upon them so
13 that they might pay tribute to Jacob and his sons always. *And they continued
14 paying tribute to Jacob until the day that he went down to Egypt. *And the
children of Edom have not ceased from the yoke of servitude which the twelve
sons of Jacob ordered upon them until today.

The kings of Edom Gen 36:31-39

15 And these are the kings who ruled in Edom before a king ruled the children of
16 Israel until today in the land of Edom. *And Balaq, son of Be’or, ruled in Edom.
17 And the name of his city was Danaba. *And Balaq died, and Yobab, son of Zara,
18 who was from Boser, ruled instead of him. *And Yobab died. And Asam, who
19 was from the land® of Teman, ruled instead of him. *And Asam died. And ’Adath,
son of Barad, who killed Median in the field of Moab, ruled instead of him. And
20 the name of his city was ’Avith. *And ’Adath died. And Salman, who was from
21 'Amaseqa, ruled instead of him. *And Salman died. And Saul, who was from
22 Ra’aboth, (by the) river, ruled instead of him. *And Saul died. And Ba’elunan,
23 son of ’'Achbor, ruled instead of him. * And Ba’elunan, son of *Achbor, died. And
’Adath ruled instead of him. And the name of his wife was Maitabith, daughter
24 of Matarat, daughter of Metabedza’ab. *These are the kings who ruled in the land
of Edom.

Joseph in the house of Potiphar Gen 37:11.;
39:1-40:23

1 39 And Jacob dwelt in the land of his father’s sojourning, (in) the land of Canaan.

2 These are the generations of Jacob. And Joseph was seventeen years old (when)
they brought him down into Egypt, and Potiphar, Pharaoh’s eunuch, the chief of

3 the guard, bought him. *And he set Joseph over all of his house and the blessing
of the LorD was upon the house of the Egyptian because of Joseph and the LorD

4 caused everything which he did to prosper. *And the Egyptian left everything in
the hands of? Joseph because he saw that the LorDp was with him and the LorD
caused everything which he did to prosper.

s And Joseph was good-looking and very handsome. And the wife of his master
lifted up her eyes and saw Joseph and desired him. And she begged him to lie

c. As if to explain why Enoch had to fight, the  with Gen 36:34. The Eth. word which is being
Midrash Wayyissau notes that Joseph had already  translated more frequently means ‘‘mountain’’ or
been sold at this time. ° ‘‘mountain region.”’

d. Charles emended his Eth. text to read ‘‘en-
circled’’ in agreement with the Lat., but then 39 a. The phrase ‘‘in the hands of*’ was suggested
returned to the MS reading in his English transla- by Charles as an emendation. The Eth. MSS read
tion. *‘before. "’

e. The translation ‘‘land’’ is given in agreement
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with her. *And he did not surrender himself but he remembered the LorD and the
words which Jacob, his father, used to read, which were from the words of
Abraham, that there is no man who (may) fornicate with a woman who has a
husband (and) that there is a judgment of death which is decreed for him in heaven
before the LORD Most High. And the sin is written (on high) concerning him in

7 the eternal books always before the LORD. *And Joseph remembered these words
8 and he did not want to lie with her. *And she begged him (for) one year. And he
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turned away and refused to listen to her.

And® she embraced him and seized him in the house so that she might force
him to lie with her. And she shut the door of the house and seized him. And he
left his garment in her hand and he broke the door and fled outside (away) from
her presence. *And that woman saw that he would not lie with her and she falsely
accused him before his master, saying, ‘‘Your Hebrew servant, whom you love,
desired to seduce me so that he might lie with me. And it came to pass when 1
raised my voice that he fled and he left his garment in my hand when 1 seized
him. And he broke the door.”’

Joseph in prison

And the Egyptian saw Joseph’s garments and the broken door and he heard his
wife’s story and he put Joseph in prison, in the place where the prisoners whom
the king imprisoned stayed. *And he was there in the prison and the LorD gave
Joseph favor and mercy before the chief guard of the prison because he saw that
the LorD was with him and the Lorp caused everything which he did to prosper.
And he left everything in his hands,® and the chief guard of the prison knew
nothing which was with him ebecause Joseph did everything, and the LorD
perfected (it). *And he dwelt there two years.

And in those days, Pharaoh, the king of Egypt, was angry with two of his
eunuchs, with the chief of the butlers and with the chief of the bakers. And he
put them in prison, in the house of the chief of the guard, in the prison where
Joseph was held. *And the chief of the guard of the prison ordered Joseph to
serve them. And he served before them. *And both of them had a dream, the
chief of the butlers and the chief of the bakers, and they told it to Joseph. *And
just as he interpreted to them so it happened to them. And Pharaoh returned the
chief of the butlers to his task, but he killed the baker just as Joseph interpreted
for them. *But the chief of the butlers forgot Joseph in the prison when he made
known to him what would happen to him, and he did not remember to tell the
Pharaoh what Joseph told him because he forgot.

Joseph as an interpreter of Pharaoh’s dreams

40 And in those days, Pharaoh dreamed two dreams in a single night concerning
the matter of the famine which would come upon all of the land. And he awoke
from his sleep and called all of the interpreters of dreams and magicians who
were in Egypt. And he told them of both of his dreams but they were unable to
explain (them). *Then the chief of the butlers remembered Joseph and he told the
king about him. And he brought him out of the prison and told both of the dreams
in his presence. *And he said in the presence of the Pharaoh that both of his
dreams were one. And he said to him, ‘‘Seven years will come. Abundance will
be in all the land of Egypt, but afterward seven years of famine, which (is) unlike
any (previous) famine, (will be) in all the land. *And now let Pharaoh appoint
overseers® in all the land and let them store up food for a city within the city

b. A portion of the Lat. text begins at this point d. The Lat. text reads *'chief baker."
and continues through 40:8a.

c. The phrase *‘in his hands’’ was emended to 40 a. The word **overseers'’ is supplied from Lat.
agree with the Lat. text and Gen 39:22. The Eth.  The Eth. reading makes no sense at this point.
MSS read ‘‘before him."’

404

Gen 41:1-38
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during the days of the plentiful years. And there will be food for the seven years
of famine. And the land will not perish in the presence of the famine because it
will be very severe.”’ *And the LOrRD gave Joseph favor and mercy in the sight

130

of the Pharaoh. And the Pharaoh said to his servants, ‘‘We will not find a man -

wise and knowledgeable as this man because the spirit of the Lorp is with him.’

Joseph becomes a ruler in Egypt

And he set him second in all his kingdom and he made him rule in all of Egypt
and he made him ride upon the second chariot of the Pharaoh. *And he invested
him with a garment of byssus and hung a golden chain on his neck and they
proclaimed before him ‘‘El, El wa Abirer’’ and he gave him the signet ring on
his hand and he made him rule over all his house and he made him great and he
said to him, ‘I will not be greater than you except (regarding) the throne alone.’’
And Joseph ruled in all the land of Egypt and all of the judges and all of the
servants of the Pharaoh and all of those who did the king’s work loved him
because he walked uprightly and he had no pompousness. or arrogance or partiality,
and there was no bribery because he ruled all the people of the land uprightly.
And the land of Egypt was at peace before the Pharaoh on account of Joseph
because the LORD was with him and gave him favor and mercy for all his family
before all who knew him and those who heard witness of him. And the kingdom
of the Pharaoh was upright. And there was no Satan and there was no evil. *And
the king called Joseph ‘‘Sephantiphans.’’ And he gave the daughter of Potiphar,
the daughter of the priest of Heliopolis, the chief of the guard, to Joseph (as) a
wife. *And on the day that Joseph stood with the Pharaoh he was thirty years old,
[when he stood with the Pharaoh.]®

And in that year Isaac died. And it came (about) just as Joseph related concerning
the interpretation of the two dreams, and there were seven abundant years in all
of the land of Egypt. And the land of Egypt was very fruitful, one measure
(yielding) eighteen hundred measures. *And Joseph gathered the food of a city
into the city until it was full of grain, until they were unable to count or measure
it because of its magnitude.

The story of Judah and Tamar

41 And in the forty-fifth jubilee, in the second week, in the second year, Judah
took a wife for Er, his firstborn, from the daughters of Aram, and her name was
Tamar. *But he hated (her) and would not lie with her because his mother was
from the daughters of Canaan. And he wanted to take a wife from his mother’s
people, but Judah, his father, did not permit him. *And Er, the firstborn of Judah,
was evil and the Lorp killed him. *And® Judah said to 'Onan, his brother, *‘Go
to your brother’s wife and act as levirate and raise up seed for your brother.’’
And ’Onan knew that the seed would not be his (but) only his brother’s and he
entered the house of his brother’s wife and poured out (his) seed on the ground
and he was evil in the sight of the Lorp and he killed him. *And Judah said to
Tamar,’ his daughter-in-law, ‘‘Remain at the house of your father as a widow
until Selah, my son, grows up. And I will give you to him (as) a wife.”’ *And he
grew up, but Bedsuel, Judah’s wife, did not permit Selah, her son, to marry. And
Bedsuel, Judah’s wife, died in the fifth year of that week.

And in the sixth year, Judah went up in order to shear his sheep at Timnah.
And they told Tamar, ‘‘Behold, your father-in-law is going up to shear his sheep
at Timnah.’’ *And she put off the clothes of her widowhood. And she put on a
veil. And she made herself beautiful and sat by the gates which are toward the

b. The words in brackets appear to be an obvious  point and continues through 41:24.
gloss caused by dittography. b. A portion of the Lat. text begins at this point
and continues through the first word of 41:19.
41 a. A portion of the Syr. text begins at this

Gen 41:39-49

Gen 41:43

Gen 38:1-30

Gen 38:6f.
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Timnah road. *And when Judah walked along he found her and presumed that
she was a prostitute. And he said to her, ‘‘Let me enter into you.”” And she said
to him, ‘‘Come on.”” And he entered. *And she said to him, ‘‘Give me my fee."’
And he said to her, **‘I have nothing in my hand except my signet ring of my
finger and my necklace and my staff which is in my hand.”” *And she said to
him, “‘Give them to me until you send my fee to me.”’ And he said to her, I
will send to you a young goat.”’ And he gave them to her, and he was with her,*
and she became pregnant by him.

And Judah went to his sheep and she went to her father’s house. *And Judah
sent a young goat in the hand of his shepherd, an Adulamite, but he did not find
her. And he asked the men of the district, saying, ‘‘Where is the prostitute who
was here?”’ And they said to him, ‘‘There is no prostitute here with us.’’ *And
he returned and told him that he did not find (her).¢ And he said, *'I inquired of
the men of the district. And they said to me, ‘There is no prostitute here.’ >’ And
he said, ‘‘Let her take (it) lest we become an object of scorn.’’ *And when she
completed three months it was obvious that she was pregnant. And they told
Judah, saying, ‘‘Behold, Tamar, your daughter-in-law is pregnant through pros-
titution.”” *And Judah went to her father’s house and said to her father and her
brothers, ‘‘Bring her out and let them burn her because she has caused a defilement
in Israel.”

And it came to pass when they brought her out to burn her that she sent to her
father-in-law the signet ring and the necklace and the staff. And she said,
‘‘Recognize whose these are because I am pregnant by him.”’ *And Judah
recognized (them) and said, ‘‘Tamar was more righteous than I. And therefore let
them not burn her.”’ *And on account of that she was not given to Selah. And
therefore he did not approach her again. *And after this she bore two children,
Perez and Zerah, in the seventh year of this second week. *And after this the
seven years of full harvest which Joseph told Pharaoh (about) were completed.

Judah’s repentance

And Judah knew that the deed which he did was evil because he lay with his
daughter-in-law. And he condemned himself in his own sight. And he knew that
he had sinned and gone astray because he uncovered the robe of his son. And he
began to mourn and make supplication before the LORD on account of his sin.
And we told him in a dream that it was forgiven him because he made great
supplication and because he mourned and did not do it again.

Judah’s forgiveness contrasted with subsequent
strict enforcement of the law

And there was forgiveness for him because he turned from his sin and from his
ignorance because the sin was great before our God. And anyone who does
anything like this, who lies with his mother-in-law, they shall burn with fire so
that he might bum in it because defilement and impurity have come upon them.
In the fire they shall burn them.

And you command the children of Israel and there will be no defilement in

41:26

Gen 41:53

Tiud 14

Thud 19

their midst because everyone who lies with his daughter-in-law or with his mother- Lev 20:14

Lev 18:15

in-law causes defilement. In the fire they shall burn the man who has lain with 5y 5’1

her and also the woman. And the wrath and punishment he will cause to cease
from Israel.

¢. Both Syr. and Lat. MSS read **he was with  able.
her.’’ Charles emended Lat. from fuit to coiit and d. This follows the reading of the MSS. Charles
then restored an Eth. phrase meaning ‘‘he entered  emended the Eth. text to read ‘‘made known to
into her’’ to agree with his emended Lat. text. him. And he said, ‘I did not find her. And I
Charles, of course, did not know the Syr. text, and  inquired.’ '’ The altered word order agrees with
without its witness his reconstruction was reason-  the word order in the Lat. text.
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And we told Judah that his two sons had not lain with her and therefore his
seed stood for a second generation and it would not be uprooted *because in the
integrity of his eyes he went and sought judgment because by the judgment of
Abraham, which he commanded his sons, Judah wanted to burn her with fire.

The arrival of the years of famine

42 In the first year of the third week of the forty-fifth jubilee the famine began
to come upon the land and rain refused to be given to the land because there was
nothing which would come down. *And the earth suffered famine but in® the land
of Egypt there was food because Joseph gathered the grain of the land during the
seven years of full harvest and he guarded it. *And Egypt came to Joseph so that
he might give them food. And he opened up the storehouses where the wheat of
the first year was and he sold it to the people of the land for gold.

The sons of Jacob travel to Egypt for grain

[And the famine was very severe in the land of Canaan.]® And Jacob heard that
there was food in Egypt and he sent ten of his sons to get food for him in Egypt,
but he did not send Benjamin. [And the ten sons of Jacob]® arrived [in Egypt]®
with those who were traveling (there). * And Joseph knew them, but they did not
know him. And he spoke with them and interrogated them® and said to them,
‘‘Are you men not spies? And you have come to examine the paths of the land.”
And he locked them up. *But afterward he released them again, and he made only
Simeon stay.4 And he sent his nine brothers away. * And he filled their grain sacks
with grain and he also put their gold in their grain sacks, but they did not know
(it). *And he commanded them that they should bring their little brother because
they told him that their father was alive and also their little brother.

The sons of Jacob recount their adventures in Egypt

And they went up from the land of Egypt. And they arrived in the land of
Canaan, and told their father everything just as they experienced (it) and how the
overseer of the district had spoken harshly with them and held Simeon until they
would bring Benjamin. *And Jacob said, ‘‘You have therefore bereaved me.
Joseph is not (here) and Simeon is not (here) either and you will take Benjamin.
Your evil has therefore come upon me.”’ *And he said, ‘‘My son will not go
down with you—perhaps he might become ill—because their mother bore two,
and one has perished, and you will take this one from me. If perhaps he became
feverish on the way then you would send down my old age to death in grief.”
For he saw that the money of each one had been returned in his sack, and he
feared to send him on account of that.

The famine causes the sons of Jacob to return to Egypt

But the famine increased and became severe in the land of Canaan and in all
the earth except in the land of Egypt. For many of the Egyptians stored up their
grain for food after they saw that Joseph was gathering grain and placing it in
storehouses and guarding it for the year of famine. *And the men of Egypt ate it
in the first year of their famine. *And when Israel saw that the famine was very
severe in the land and there was no escaping, he said to his sons, ‘‘Go, return,

42 a. A portion of the Lat. text begins at this interrogated them.’’ The Lat. agrees with Gen 43:7.

point and continues through 42:14a. Cf. vs. 9 below.
b. The portions of text found between brackets d. The Lat. text reads ‘‘and sending he sum-
was restored from the Lat. text. moned them. And taking Simeon alone, he bound

c. The Lat. text has *‘harshly’’ instead of ‘‘and  him."

132

Gen 41:53-56

Gen 42:1-28

Gen 42:29-38

Gen 43:1-44:2
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and get food for us lest we die.”” *And they said, ‘*We shall not go. If our little
brother does not come with us, we shall not go.”’” *And Israel saw (that) if he did
not send him with them they would all be destroyed due to the famine. *And
Reuben said, ‘‘Place him in my hands, and if I do not return him to you, kill
both of my sons for his life.”” And he said to him, ‘‘He will not go with you.’’
And Judah drew near and said, ‘‘Send him with me. And if I do not return him
to you, I will be guilty before you all the days of my life.”’

And he sent him with them in the second year of that week on the first of the
month and they arrived at the district of Egypt with all of those who were traveling
(there). And their presents (were) in their hands: stacte, almonds, terebinth nuts,
and pure honey. *And they arrived and stood before Joseph. And he saw Benjamin,
his brother, and he knew him. And he said to them, *‘Is this your little brother?’’
And they said to him, ‘‘He is.”” And he said, ‘‘May the Lorp be merciful to you,
my son.”” *And he sent him into his house. And he brought Simeon to them, and
made a banquet for them. And they presented him with his gift, which they
brought in their hands. * And they ate before him. And he gave a portion to all of
them. And he increased Benjamin’s portion seven times more than any of their
portions. *And they ate and drank, and got up and stayed with their asses.

And Joseph thought of an idea by means of which he might learn their thoughts,
whether they had thoughts of peace for one another. And he said to the man who
was over his house, ‘‘Fill all of their bags with food for them. And also return
their money to them in the midst of their containers. And place my cup from
which [ drink, the silver cup, in the bag of the youngest one and send them off.”’

Joseph’s stratagem to test his brothers

43 And he did as Joseph told him. And he filled all their bags for them (with)
food. And he also put their money in their bags. And the cup he put in Benjamin’s
bag. *And (at) daybreak in the morning, they went. And it came to pass when
they departed from there, that Joseph said to the man of his house, *‘Pursue them.
Run and reproach them,® saying, ‘You have repaid me evil in place of good. You
have robbed me of the silver cup from which my lord drinks.” And return to me
their little brother. And hurry, bring (him) before I go to my judgment seat.’’

And he ran after them and he spoke to them according to these words. *And
they said to him, ‘‘May God forbid that your servants would do this thing or steal
any vessel from your lord’s house. But rather our money which we found at first
in our bags your servants have brought back from the land of Canaan. *Therefore,
why would we steal any vessel? Behold, search both us and our animals and
wherever you find the cup, in the bag of any one of our men, let him be killed,
and both we and our asses will become slaves to your lord.”’ *And he said to
them, ‘It will not be so, (but) with the man with whom I find it, he alone, I will
take as a servant, but you will return in peace to your house.’’

And when he searched in their baggage, he started from the eldest and ended
with the youngest. And it was found in the bag of Benjamin. *And they tore their
clothes and loaded up their donkeys and returned to the city. And they reached

9 Joseph’s house, and they all bowed to him with their face on the ground. *And

Joseph said to them, ‘‘You have done evil.”’ And they said, ‘‘What can we say?
(With) what can we defend ourselves? Our lord has found the guilt of his servants.

10 Behold, we (are) servants of our lord and also our donkeys.’’ *And Joseph said

1"

to them, ‘I fear the LOrRD. You, go to your houses, but let your brother alone be
my servant because you have done evil. Did you not know that a man would be
pleased with® his cup as I am with this cup? And you stole it from me.’’ *And
Judah said, *‘I pray,© O lord, let me, your servant, speak a word in my lord’s

43 a. The reading is based on the MSS. Charles  in agreement with Gen 44:15, but returned to the

emended his Eth. text to read ‘‘seize them™ in  MS reading in his translation.

agreement with Gen 44:4. c. The Eth. text reads ‘‘upon me,’’ which Charles
b. The phrase ‘‘be pleased with’' is found in  has identified as a simple mistranslation of Heb.

the MSS. Charles emended his text toread **divine”*  bi, which is found in Gen 44:18.

4311

Gen 44:2-34
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ear. His mother bore two brothers to our father, your servant. One went forth and
was lost, and was not found. *And he alone was left from his mother, and your
servant, our father, loves him. And his life is bound with the life of this (one).
And it will come to pass that if we go to your servant, our father, and if the lad
is not with us, he will die. And we will bring down our father to death with
sorrow. *And let me, your servant, remain alone instead of the child as a servant
to my lord, and let the lad go with his brothers because I was put as a pledge for
him at the hand of your servant, our father. And if I should not return him your
servant will always be guilty to our father.”’

Joseph reveals himself to his brothers

And Joseph saw that the heart of all of them was in accord one with another
for good. And he was unable to control his emotion and he told them that he was
Joseph. *And he conversed with them in the Hebrew language and embraced their
necks and wept. But they did not recognize him. And they began to weep. *And
he said to them, ‘‘Do not weep for me, but hasten and bring my father to me.
And I shall see him before I die even as the eyes of my brother Benjamin see.d
For behold this is the second year of famine, and there will still be five years.
And there will be no harvest or fruit of the tree or plowing. *Hasten, come down,
you and your households, lest you be destroyed in the famine. And you shall not
grieve for your possessions. For the LORD has sent me first to prepare before you
so that many people might live. *And tell my father that I am still alive and
behold, you were seeing that the LORD ordained me as a father to the Pharaoh
and so that I might rule in his house and over all the land of Egypt. *And tell my
father about all my honor and all the wealth and honor which the LoRD has given
to me.”’

The brothers return to Canaan to get their father

And by the word of the mouth of the Pharaoh he gave them chariots and
provisions for the way. And he gave them all clothing of many colors and money.
And he also sent to their father clothing and money and ten asses which were
carrying wheat. And he sent them off. *And they went up and they told their
father that Joseph was alive and that he was distributing grain to all of the people
of the land. And he ruled over all the land of Egypt. *And their father did not
believe because there was a confusion in his mind. And after this he saw the
chariots which Joseph sent and the life of his soul was renewed. And he said, *‘It
is enough for me if Joseph is alive. I will go down and I will see him before I
die.”

Jacob observes a feast of firstfruits at Beer-sheba

44 And Israel rose up from Haran,® from his house on the first of the third month
and he went by the way of the Well of the Oath. And he offered up a sacrifice to
the God of his father, Isaac, on the seventh day of that month. « And Jacob recalled
the dream which he dreamed in Bethel, and he was afraid to go down into Egypt.
And as he was planning to send to Joseph so that he might come to him, and he
would not go down, he remained there seven days (to learn) if he would see a
vision (concerning) whether he should remain or go down. *And he observed the
feast of the harvest of the firstfruits from old wheat for there was not in the whole
land of Canaan a handful of any seed in the land because there was a famine for
all the wild animals and the cattle and the birds and also man.

d. This sentence is translated in agreement with 44 a. According to the biblical account, the lo-
the Eth. MS. Charles emended the sentence toread  cation of Jacob is near Hebron. Cf. Gen 37:14.
‘‘and you see that it is my mouth that speaks and  Haran is apparently a corruption.
the eyes of my brother Benjamin see.”’ The emen-
dation was based on Gen 45:12.
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Gen 45:1-13

Gen 45:17-28

Gen 46:1
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Jacob’s theophany at Beer-sheba

s And on the sixteenth day the LORD appeared to him and he said to him, ‘‘Jacob,
Jacob.’’ And he said to him, ‘‘Here I am.’”’ And he again said to him, ‘I am the
God of your fathers, the God of Abraham and Isaac. Do not fear to go down to

s Egypt because I will make you into a great people there. I shall go down with
you and I shall bring you (back) and you will be buried in this land. And Joseph
will place his hand upon your eyes. Do not fear. Go down into Egypt.”’

The preparation for the journey to Eg